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Series Foreword

A Vision for Christian Ministry:
Clergy Education in the Church of the Nazarene

The chief purpose of all persons—indeed, all of the creation—is to worship, love, and
serve God. God has made himself known in His deeds of creation and redemption. As
the Redeemer, God has called into existence a people: the Church, who embody,
celebrate, and declare His name and His ways. The life of God with His people and the
world constitutes the Story of God. That story is recorded principally in the Old and
New Testaments, and continues to be told by the resurrected Christ who lives and
reigns as Head of His Church. The Church lives to declare the whole Story of God. This
it does in many ways—in the lives of its members who are even now being
transformed by Christ through preaching, the sacraments, in oral testimony,
community life, and in mission. All members of the Body of Christ are called to
exercise a ministry of witness and service. No one is excluded.

In God’s own wisdom He calls some persons to fulfill the ministry of proclaiming the
gospel and caring for God’s people, in a form referred to as the ordained ministry. God
is the initial actor in this call, not humans. In the Church of the Nazarene we believe
God calls and persons respond. They do not elect the Christian ministry. All persons
whom God calls to the ordained ministry should continue to be amazed that He would
call them. They should continue to be humbled by God’s call. The Manual of the
Church of the Nazarene states, “we recognize and hold that the Head of the Church
calls some men and women to the more official and public work of the ministry.” It
adds, “The church, illuminated by the Holy Spirit, will recognize the Lord’s call”
(Manual, Church of the Nazarene, paragraph 400).

An ordained Christian minister has as his or her chief responsibility to declare in many
ways the whole Story of God as fulfilled in Jesus of Nazareth. His or her charge is to
“tend the flock of God . . . not under compulsion, but willingly, not for sordid gain but
eagerly. Do not lord it over those in your charge, but be examples to the flock” (1 Pet
5:2-3, NRSV). The minister fulfills this charge under the supervision of Christ, the
chief Shepherd (1 Pet 5:4). Such ministry can be fulfilled only after a period of careful
preparation. Indeed, given the ever-changing demands placed upon the minister,
“preparation” never ceases.

A person who enters the Christian ministry becomes in a distinct sense a steward of
the gospel of God (Titus 1:7). A steward is one who is entrusted to care for what
belongs to another. A steward may be one who takes care of another person or who
manages the property of someone else. All Christians are stewards of the grace of
God. But in addition, in a peculiar sense a Christian minister is a steward of the
“mystery of God,” which is Christ, the Redeemer, the Messiah of God. In all
faithfulness, the minister is called to “make known with boldness the mystery of the
gospel” (Eph 6:19, NRSV). Like Paul, he or she must faithfully preach “the boundless
riches of Christ, and to make everyone see what is the plan of the mystery hidden for
ages in God who created all things; so that through the church the wisdom of God in
its rich variety might now be made known to the rulers and authorities in the heavenly
places” (Eph 3:8-10, NRSV).

In fulfilling this commission, there is plenty of room for diligence and alertness, but no
room for laziness or privilege (Titus 1:5-9). Good stewards recognize that they are
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stewards only, not the owners, and that they will give an account of their stewardship
to the master. Faithfulness to one’s charge and to the Lord who issued it is the
steward’s principal passion. When properly understood, the Christian ministry should
never be thought of as a “job.” It is ministry—uniquely Christian ministry. No higher
responsibility or joy can be known than to become a steward of the Story of God in
Christ’s Church. The person who embraces God’s call to the ordained ministry will
stand in the company of the apostles, the Early Fathers of the Church, the Reformers
of the Middle Ages, the Protestant Reformers, and many persons around the world
today who joyfully serve as stewards of the gospel of God.

Obviously, one who does not recognize, or who understands but rejects, just how
complete and inclusive a minister’s stewardship must be, should not start down the
path that leads to ordination. In a peculiar sense, a Christian minister must in all
respects model the gospel of God. He or she is to “shun” the love of money. Instead,
the minister must “pursue righteousness, godliness, faith, love, endurance,
gentleness.” He or she must “fight the good fight of the faith” and “take hold of the
eternal life, to which you were called” (1 Tim 6:11-12, NRSV).

Hence, the Church of the Nazarene believes “the minister of Christ is to be in all things
a pattern to the flock—in punctuality, discretion, diligence, earnestness; ‘in purity,
understanding, patience and kindness; in the Holy Spirit and in sincere love; in
truthful speech and in the power of God; with weapons of righteousness in the right
hand and in the left’ (2 Cor 6:6-7)” (Manual, Church of the Nazarene, paragraph
401.1). The minister of Christ “must be above reproach as God's steward, not self-
willed, not quick-tempered, not addicted to wine, not pugnacious, not fond of sordid
gain, 8but hospitable, loving what is good, sensible, just, devout, self-controlled,
holding fast the faithful word which is in accordance with the teaching . . . able both
to exhort in sound doctrine and to refute those who contradict.” (Titus 1:7-9, NASB).

In order to be a good steward of God’s Story one must, among other things, give
oneself to careful and systematic study, both before and after ordination. This will
occur not because he or she is forced to do so, but out of a love for God and His
people, the world He is working to redeem, and out of an inescapable sense of
responsibility. It cannot be too strongly emphasized that the attitude one brings to
preparation for the ministry reveals much about what he or she thinks of God, the
gospel, and Christ’s Church. The God who became incarnate in Jesus and who made a
way of salvation for all gave His very best in the life, death, and resurrection of His
Son. In order to be a good steward, a Christian minister must respond in kind. Jesus
told numerous parables about stewards who did not recognize the importance of what
had been entrusted to them (Mt 21:33-44; 25:14-30; Mk 13:34-37; Lk 12:35-40;
19:11-27; 20:9-18).

Preparation for ministry in Christ’'s Church—one’s education in all its dimensions—
should be pursued in full light of the responsibility before God and His people that the
ministry involves. This requires that one take advantage of the best educational
resources at his or her disposal.

The Church of the Nazarene recognizes how large is the responsibility associated with
the ordained Christian ministry and accepts it fully. Part of the way we recognize our
responsibility before God is seen in the requirements we make for ordination and the
practice of ministry. We believe the call to and practice of Christian ministry is a gift,
not a right or privilege. We believe God holds a minister to the highest of religious,
moral, personal, and professional standards. We are not reluctant to expect those
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standards to be observed from the time of one’s call until his or her death. We believe
Christian ministry should first be a form of worship. The practice of ministry is both an
offering to God and a service to His Church. By the miracle of grace, the work of the
ministry can become a means of grace for God’s people (Rom 12:1-3). One’s
education for ministry is also a form of worship.

The modules comprising the Course of Study that may lead a person to candidacy for
ordination have been carefully designed to prepare one for the kind of ministry we
have described. Their common purpose is to provide a holistic preparation for
entrance into the ordained Christian ministry. They reflect the Church’s wisdom,
experience, and responsibility before God. The modules show how highly the Church
of the Nazarene regards the gospel, the people of God, the world for which Christ gave
His life, and Christian ministry. Completing the modules will normally take three or
four years. But no one should feel pressured to meet this schedule.

The careful study for which the modules call should show that before God and His
Church one accepts the stewardly responsibility associated with ordained ministry.

©2004, Nazarene Publishing House 5



Acknowledgments

Every module is the accumulation of effort by many people. Someone writes the
original manuscript, others offer suggestions to strengthen the content and make the
material more easily understood, and finally an editor formats the module for
publication. This module is not different. Many people have contributed to this module.
Every effort has been made to represent accurately the original intent of the principal
contributors.

Principal Contributor

The principal contributor for this module is Floyd T. Cunningham. Dr. Cunningham is
academic dean at Asia-Pacific Nazarene Theological Seminary in Taytay, Rizal,
Philippines. He is also the professor of the history of Christianity and has been at the
seminary since 1983. In 1984 he earned a doctorate in American religious history at
The Johns Hopkins University. Dr. Cunningham is also a graduate of Eastern Nazarene
College and Nazarene Theological Seminary and is an ordained minister in the Church
of the Nazarene. He is author of Holiness Abroad: Nazarene Missions in Asia
(Scarecrow, 2003).

Responder

Each module was reviewed by at least one content specialist to ensure that the
content did not represent a single, narrow view or opinion. The responder provided
suggestions the principal contributor could integrate into this module.

W. Thomas Umbel was the responder for this module. Dr. Umbel has been a faculty
member at Nazarene Bible College since 1999, where he teaches courses in history,
theology, and practice of Christian ministry. Prior to 1999, he served for 19 years in
various ministry assignments and was actively involved in district-based extension
education. Dr. Umbel received his Ph.D. from The Johns Hopkins University (1992),
M.Div. from Nazarene Theological Seminary (1980), and B.A. from Eastern Nazarene
College (1977).

©2004, Nazarene Publishing House 6



Contents

Page
YT T o] =Y Vo ] o 3
ACKNOWIEAGIMENTS ...t ettt ettt e e ae e e aaees 6
Y= o T 8
Unit 1: Christianity in the Reformation Era—1500-1650
Lesson 1: Background of the Reformation: Renaissance and Humanism................ 41
Lesson 2:  Martin LULNer ... ... e 47
Lesson 3: Reformation Leaders and GroUPS ....icoiiiiiiiiiii e eeii e eeeainaeeenns 61
Lesson 4: Protestant Worship and Ministry, and Great Britain......................coo..e. 70
Lesson 5: Protestant Groups’ Continued Development...........ooioiiiiiiiiiiiiiiianann.. 86
Lesson 6: Roman Catholicism Moves Forward .........ooooiiiiiiiiiiiiii i 97
Lesson 7: Roman Catholicism in America and ASia.......cccovviiiiiiiiiiiiiii i, 106
Unit 2: Christianity in the Modern Era—1650-1900
Lesson 8: Enlightenment and PietiSm ... ..o e 118
Lesson 9: Protestant BeginNing iN AMEIICaA ...vuiiiiiiiii it eeeeie e e eaaneeann 134
Lesson 10: Wesley and the Beginnings of Methodism...........c.oooiiiiiiiiiiiiiiiiin. .. 156
Lesson 11: Revivalism and the Holiness Movement ..., 172
Lesson 12: The Protestant Missionary Movement and Its Impact in Asia................ 199
Lesson 13: Christianity Around the World and the 19th-Century European Church .211
Lesson 14: Western Church Life and Eastern OrthodoXY ........ccoooiiiiiiiiiiiiiiiiaa... 223
Unit 3: Christianity in the 20th and 21st Centuries
Lesson 15: Developments in the Late 19th and Early 20th Centuries.................... 237
Lesson 16: Missions, Ecumenism, and Theology ......ccvvoiiiiiiiiiiiii e 262
Lesson 17: Church and State, and PentecostaliSm ...........ccooiiiiiiiiiiiiiiiiiiiaeenn. 277
Lesson 18: Directions and CONCIUSIONS ...ttt aaaens 288
] o o | L0 = 304

©2004, Nazarene Publishing House 7



Syllabus
Examining Our Christian Heritage 2

Educational Institution, Setting, or Educational Provider:
Location of the Course:

Course Dates:

Name of the Instructor:

Instructor’s Address, Telephone, and E-mail Address:

Module Vision Statement:

The units for this module are based on general goals that revolve around five basic
themes in the history of Christianity: Scripture and tradition; church structures;
church and society; the spread of Christianity; and Christian spirituality, including
Christian life, worship, and ministry. Understanding these aspects of the history of
Christianity provides perspectives essential for Christian ministry in the world today.

This module serves as a foundational module for the history of Christianity. It aims at
developing an historical understanding of the Christian faith and tells the story of how
people responded to the call of the gospel. It is suggested that the prerequisite
module for this course be Examining Our Christian Heritage 1.

This module will concentrate on the history of Christianity from the Reformation era
through the 20th century. Students will discover and gain a deeper appreciation for
God’s redemptive purposes in people, events, movements, and cultures. Students will
also be enabled to build bridges from historical understanding to personal spiritual
formation, the role of the church in society, and contemporary ministry.

Educational Assumptions

1. The work of the Holy Spirit is essential to any process of Christian education at any
level. We will consistently request and expect the Spirit’s presence within and
among us.

2. Christian teaching and learning is best done in the context of community (people
being and working together). Community is the gift of the Spirit but may be
enhanced or hindered by human effort. Communities have common values,
stories, practices, and goals. Explicit effort will be invested to enhance community
within the class. Group work will take place in every lesson.

3. Every adult student has knowledge and experiences to contribute to the class. We
learn not only from the instructor and the reading assignments, but also from each
other. Each student is valued not only as a learner but also as a teacher. That is
one reason so many exercises in this course are cooperative and collaborative in
nature.
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4. Journaling is an ideal way to bring theory and practice together as students
synthesize the principles and content of the lessons with their own experiences,
preferences, and ideas.

Outcome Statements

This module contributes to the development of the following abilities as defined in the
U.S. Sourcebook for Ministerial Development.

PROGRAM OUTCOMES

CN 24 Ability to describe the general story line of church history and the
development of the major doctrines and creeds

CN 25 Ability to identify and describe the significance of the major figures, themes,
and events of the patristic, medieval, Reformation, Puritan, Pietist, Wesleyan,
and modern periods of church history

CN 26 Ability to describe how the church implemented its mission in the various
periods of church history

CX 8 Ability to place the ministry context in light of the large schemes of world and
national history

CX 10 Ability to understand and articulate the biblical, historical, and theological
bases for Christian mission

OUTCOME STATEMENTS
Intended learning outcomes all relate to what are essential for the Christian
ministry in terms of content, character, context, and competency.

In describing the CONTENT of the Reformation and modern history of Christianity
this module enables students to:

e Understand the goals and purposes of the historical study of Christianity

e Describe the general story lines of church history and the development of the
major doctrines and creeds

e Possess general knowledge of Reformation and modern church history

e Understand what it meant to be Christian in these centuries by examining
doctrinal issues and Christian responses

e Understand the contributions of significant early theologians, their relationship
to their social context, and their influence upon the Christian tradition

e Understand Reformation and modern methods of interpreting the Bible

¢ Identify and understand the significance of the major figures, themes, and
events in the Christian church from the Reformation through the 20th century

¢ ldentify significant events, religious movements and leaders in the history of
Christianity in this time period

e Describe how the church implemented its mission in the Reformation and
modern periods

e Understand of the processes in the evangelization of the world

e Demonstrate critical themes of the Christian faith in Reformation and modern
church history as focal points for carrying forward the gospel

¢ ldentify significant changes in the political history of the world, and how these
changes affected Christianity

e Continue the study of church history throughout ministry

e Describe, compare, and contrast Reformation and modern practices of
ministry and worship to contemporary trends
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Defend and explain denominational Articles of Faith with reference to historical
issues

This module helps to develop the CHARACTER of the minister by enabling students

to
.

Find helpful resources for personal spiritual and character formation and
development in the works of Christians in this era
Identify with worthy historical figures and movements

CONTEXT objectives enable students to

Place the ministry context in light of the large schemes of world and national
histories

Examine issues of contextualization by looking at Christian responses to the
gospel around the world

Possess a richer understanding of the relationship between the church and
society

Understand the difference between what is essential in Christian life and
practice, and what is incidental—a result of culture

Understand Christianity better in their own countries

Examine other social and historical contexts

Apply historians’ methods of viewing Reformation and modern Christianity in
order to analyze their local church and its surrounding context

COMPETENCY objectives enable students to

Draw from Reformation and modern church history lessons and illustrations
that inform how the church may effectively fulfill God’s mission given today’s
realities

Explain to a cult member how their beliefs developed in a specific historical
context

Apply historical analysis to the life of a local congregation in order to describe
its historical and cultural context

Respond wisely from an historical basis to issues—both theological and
practical in nature—arising in their ministries

Recommended Reading

A good, readable, first-level church history textbook is Bruce L. Shelley, Church
History in Plain Language. Dallas: Word Publishing, 1995.

Many other texts are good, and along with Shelley’s, have been used in writing the
lessons of this module. These include

Kenneth S. Latourette. A History of Christianity, 2 vols. New York: Harper and
Row, 1953; revised edition, 1975.

Roland Bainton. Christianity. Boston: Houghton Mifflin, 1964; reprinted 1987.
Martin Marty. A Short History of Christianity. Second edition, Philadelphia:
Fortress, 1987.

An alternative text is Williston Walker. A History of the Christian Church. Fourth
edition, revised by Richard A. Norris, David W. Lotz, and Robert T. Handy. New
York: Charles Scribner’s, 1985.

A supplemental text is Stephen Neill. A History of Christian Missions. Revised
edition, Harmondsworth, England: Penguin, 1990.
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Module Requirements

1. Class attendance, attention, and participation are especially important.
Students are responsible for all assignments and in-class work. Much of the work
in this course is small-group work. Cooperative, small-group work cannot be made
up. That makes attendance imperative. Even if one does extra reading or writing,
the values of discussion, dialogue, and learning from each other are thwarted. If
one lesson is missed, the instructor will require extra work before completion can
be acknowledged. If two or more classes are missed, the student will be required
to repeat the whole module.

Small-Group Work. Nothing is more important in this course than small-group
work. The class members will be assigned to groups of two to four students each.
The group members will serve as study partners for explorations and discussion.

2. Assignments

Journaling: The only ongoing assignment for this module is your journal. It is to
be used regularly, if not daily. On at least one occasion during the term, the
instructor will check the journals. In each lesson a journal assignment is included.

The journal should become the student’s friend and treasury of insights, devotions,
and ideas. Here the integration of theory and practice occurs. The spiritual life
nature of the journal helps guard against the course of study being merely
academic as you are repeatedly called upon to apply the principles studied to your
own heart and your own ministry situation.

This journal is not a diary, not a catchall. It is, rather, a guided journal or a
focused journal in which the educational experience and its implications are
selected for reflection and writing.

The framers of this curriculum are concerned about the way that students fall into
learning “about” the Bible, or “about” the spiritual life rather than learning—that is
coming to know and internalize the Bible and spiritual principles. The journaling
experience ensures that the “Be” component of “Be, Know, and Do” is present in
the course of study. Be faithful with all journaling assignments.

Daily Work: This module has regular homework assignments. It is called daily
work because even though the class may only meet once a week, the student
should be working on the module on a “daily” basis. Sometimes the homework
assignments are quite heavy. The assignments are important. Even if homework is
not discussed in class every session, the work is to be handed in. This gives the
instructor regular information about the student’s progress in the course. The
normal time for homework to be handed in is at the beginning of each class
session. All assignments are to be completed.

In addition to the daily work there are four module assignments that are to be
completed as part of the module requirements.
1. A biographic sketch of a person who lived during this time period who has
made an impact upon your spiritual development. Due Lesson 18.
2. Draw 10 sermon illustrations from the Reformation and modern church. Due
Lesson 13.
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3. Record five instances of applying historical perspective to a contemporary
issue in your ministry. Due Lesson 17.

4. A timeline of the 20 most important events in the history of Christianity
during this period of history, with a brief description of each event. Due
Lesson 18.

Course Outline and Schedule

The class will meet for 36 hours according to the following schedule:

Date Time

Unit 1: Christianity in the Reformation Era—1500-1650

1. Background of the Reformation: Renaissance and
Humanism

Martin Luther

Reformation Leaders and Groups

Protestant Worship and Ministry, and Great Britain

Protestant Groups’ Continued Development
Roman Catholicism Moves Forward

Roman Catholicism in America and Asia

nit 2: Christianity in the Modern Era—1650-1900

Enlightenment and Pietism

COCNOOABN

Protestant Beginnings in America

. Wesley and the Beginnings of Methodism

P
P O

. Revivalism and the Holiness Movement

=
N

. The Protestant Missionary Movement and Its Impact in
Asia

13. Christianity Around the World and the 19th-Century
European Church

14. Western Church Life and Eastern Orthodoxy

Unit 3: Christianity in the 20th and 21st Centuries

15. Developments in the Late 19th and Early 20th Centuries

16. Missions, Ecumenism, and Theology

17. Church and State, and Pentecostalism

18. Directions and Conclusions

Course Evaluation

The instructor, the course itself, and the student’s progress will be evaluated. These
evaluations will be made in several ways.

The progress of students will be evaluated with an eye for enhancing the learning
experience by:

1. Carefully observing the small-group work, noting the competence of reports, the
balance of discussion, the quality of the relationships, the cooperation level, and
the achievement of assigned tasks

Careful reading of homework assignments

Completion of all homework assignments

Journal checks

PON
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The course materials and the teacher will be evaluated by frequently asking and
discussing the effectiveness and relevance of a certain method, experience, story,
lecture, or other activity.

Some evaluation cannot be made during the class itself. Some objectives will not be
measurable for years to come. If students encounter the transforming power of God at
deeper levels than ever before, learn devotional skills and practice them with
discipline, and incorporate the best of this course into their own ministries, the fruit of
this educational endeavor could go on for a long time. In truth, that is what we
expect.

Additional Information

A reasonable effort to assist every student will be made. Any student who has
handicaps, learning disabilities, or other conditions that make the achievement of the
class requirements exceedingly difficult should make an appointment with the
instructor as soon as possible to see what special arrangements can be made. Any
student who is having trouble understanding the assignments, lectures, or other
learning activities should talk to the instructor to see what can be done to help.

Instructor’s Availability

Good faith efforts to serve the students both in and beyond the classroom will be
made.

Journaling: A Tool for Personal Reflection and Integration

Participating in the course of study is the heart of your preparation for ministry. To
complete each course you will be required to listen to lectures, read several books,
participate in discussions, write papers, and take exams. Content mastery is the goal.

An equally important part of ministerial preparation is spiritual formation. Some might
choose to call spiritual formation devotions, while others might refer to it as growth in
grace. Whichever title you place on the process, it is the intentional cultivation of your
relationship with God. The course work will be helpful in adding to your knowledge,
your skills, and your ability to do ministry. The spiritually formative work will weave all
you learn into the fabric of your being, allowing your education to flow freely from
your head to your heart to those you serve.

Although there are many spiritual disciplines to help you cultivate your relationship
with God, journaling is the critical skill that ties them all together. Journaling simply
means keeping a record of your experiences and the insights you have gained along
the way. It is a discipline because it does require a good deal of work to faithfully
spend time daily in your journal. Many people confess that this is a practice they tend
to push aside when pressed by their many other responsibilities. Even five minutes a
day spent journaling can make a major difference in your education and your spiritual
development. Let me explain.

Consider journaling as time spent with your best friend. Onto the pages of a journal
you will pour out your candid responses to the events of the day, the insights you
gained from class, a quote gleaned from a book, an ah-ha that came to you as two
ideas connected. This is not the same as keeping a diary, since a diary seems to be a
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chronicle of events without the personal dialogue. The journal is the repository for all
of your thoughts, reactions, prayers, insights, visions, and plans. Though some people
like to keep complex journals with sections for each type of reflection, others find a
simple running commentary more helpful. In either case, record the date and the
location at the beginning of every journal entry. It will help you when it comes time to
review your thoughts.

It is important to chat briefly about the logistics of journaling. All you will need is a
pen and paper to begin. Some folks prefer loose-leaf paper that can be placed in a
three-ring binder, others like spiral-bound notebooks, while others enjoy using
composition books. Whichever style you choose, it is important to develop a pattern
that works for you.

Establishing a time and a place for writing in your journal is essential. If there is no
space etched out for journaling, it will not happen with the regularity needed to make
it valuable. It seems natural to spend time journaling after the day is over and you
can sift through all that has transpired. Yet, family commitments, evening activities,
and fatigue militate against this time slot. Morning offers another possibility. Sleep
filters much of the previous day’s experiences, and processes deep insights, that can
be recorded first thing in the morning. In conjunction with devotions, journaling
enables you to begin to weave your experiences with the Word, and also with course
material that has been steeping on the back burner of your mind. You will probably
find that carrying your journal will allow you to jot down ideas that come to you at odd
times throughout the day.

It seems that we have been suggesting that journaling is a handwritten exercise.
Some may be wondering about doing their work on a computer. Traditionally, there is
a special bond between hand, pen, and paper. It is more personal, direct, aesthetic.
And it is flexible, portable, and available.

With regular use, your journal is the repository of your journey. As important as it is
to make daily entries, it is equally important to review your work. Read over each
week’s record at the end of the week. Make a summary statement and note
movements of the Holy Spirit or your own growth. Do a monthly review of your
journal every 30 days. This might best be done on a half-day retreat where you can
prayerfully focus on your thoughts in solitude and silence. As you do this, you will
begin to see the accumulated value of the Word, your course work, and your
experience in ministry all coming together in ways you had not considered possible.
This is integration, weaving together faith development with learning. Integration
moves information from your head to your heart so that ministry is a matter of being
rather than doing. Journaling will help you answer the central question of education:
“Why do | do what | do when | do it?”

Journaling really is the linchpin in ministerial preparation. Your journal is the chronicle
of your journey into spiritual maturity as well as content mastery. These volumes will
hold the rich insights that will pull your education together. A journal is the tool for
integration. May you treasure the journaling process!
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The Reformation Guide: Luther
http://www.educ.msu.edu/homepages/laurence/reformation/index.htm

Information on Luther http://pwl.netcom.com/~supeters/luther.htm

Methodism http://mb-soft.com/believe/text/methodis.htm

Orthodox

The Hall of Church History (The Eastern Orthodox)
http://www.gty.org/—phil/orthodox.htm

Christianity Today
http://www.christianitytoday.com/ctmag/features/churchmin/eastorth.html

Orthodoxy http://www.christianitytoday.com/ch/54h/

Russian Millennium http://store.yahoo.com/cti/is18miofrch.html

Eastern Orthodox Catechism
http://www.ocf.org/OrthodoxPage/reading/catechism.html
http://www.oca.org/pages/orth_chri/Orthodox-Church-Introduction/intro.oca.html
http://www.ocf.org/OrthodoxPage/

Oxford Movement http://www.quodlibet.net/crockett-oxford.shtml

Pentecostal

Comprehensive Page http://religiousmovements.lib.virginia.edu/nrms/penta.html

Hartford Institute for Religious Research
http://hirr.hartsem.edu/research/research_pentecostalism_links.html

“l Believe” Site (Pentecostalism) http://mb-soft.com/believe/txc/pentecos.htm

Rise of Pentecostalism http://www.christianitytoday.com/ch/58h/

Christianity: Religion and Spirituality Directory
http://christianity-links.com/Denominations_Pentecostalism.html

Research Unity for Pentecostal Studies
http://artsweb.bham.ac.uk/aanderson/Pentecost/pentec.htm
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Puritanism http://mb-soft.com/believe/txc/puritani.htm
Puritanism in New England
http://qguweb?2.gonzaga.edu/faculty/campbell/enl310/purdef.htm
The American Sense of Puritanism
http://xroads.virginia.edu/—CAP/puritan/purmain.html

Reinhold Niebuhr Page http://www.theology.ie/theologians/niebuhrre.htm

Religion in China Today
http://english.peopledaily.com.cn/features/religion/religionl.html

Religious Movements
http://religiousmovements.lib.virginia.edu/nrms/fund.htmiReligious

Revivalism http://mb-soft.com/believe/text/revivali.htm
Phoebe Palmer Article by Stan Ingersol
http://www.messiah.edu/whwc/Articles/article26.htm
Revivalism (Robert Wuthnow)
http://www.cgpress.com/context/articles/epr_rev.html

Friedrich Schleiermacher (Resources)
http://plato.stanford.edu/entries/schleiermacher/

Wesleyan Websites
Wesley Center for Applied Theology http://wesley.nnu.edu/index.htm
Wesleyan Heritage Foundation

http://www.gbgm-umc.org/wesleyheritagefounda/index.asp

John Wesley: Holiness of heart and Life http://gbgm-umc.org/umw/wesley/
John Rylands Library http://rylibweb.man.ac.uk/datal/dg/methodist/jwoll.html
Christian Classics Library http://www.ccel.org/w/wesley/
Covenant Ceremony (George Lyons) http://wesley.nnu.edu/covenant/covenant.htm
Covenant Ceremony (Jeren Rowel) http://wesley.nnu.edu/covenant/WESLEY~1.htm
Wesley Tercentenary Site http://www.wesley2003.org.uk/index2.htm

Zwingli
http://www.zwingli.ch/
http://www.educ.msu.edu/homepages/laurence/reformation/Zwingli/Zwingli.Htm
http://www.newadvent.org/cathen/15772a.htm
http://www.wsu.edu/—dee/REFORM/ZWINGLI.HTM
http://www.encyclopedia.com/articles/14216.html
http://www.island-of-freedom.com/ZWINGLI.HTM
http://noble.cioe.com/—kaneka/Zwingli.htm

Video Resources

Mine Eyes Have Seen the Glory (1992). Written and narrated by Randall Balmer
(author of book by same title: Oxford, 1989).

http://www.visionvideo.com/
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Unit 1: Christianity in the Reformation Era—1500-1650

Lesson 1: Background of the Reformation: Renaissance

and Humanism

Due This Lesson

None

Learner Objectives

By the end of this lesson, participants will

understand some of the social, economic, political, geographic, and
cultural factors leading to the Protestant Reformation

understand the Renaissance as a renewal within culture and society,
paving the way for the Reformation

understand Erasmus’s contribution to the Reformation

see how humanism led to a deeper understanding of the Bible
identify humanism, the Renaissance, and Erasmus

Homework Assignments

Begin working on the module assignments as explained in the syllabus (pages
11-12).

Read in preparation for the next lesson—Martin Luther.

Suggestion—Church History in Plain Language by Bruce L. Shelley,
chapter 24.

Bring 2-3 questions or comments that came to you as you did your
reading.

Write in your journal. In many eras and locations, disagreements in the church
cause both division and movements of reform. In His high-priestly prayer (John
17) Jesus prayed, “that all of them may be one, Father, just as you are in me
and | am in you.” With prayerful self-examination, reflect on and discuss areas
of needed change in the church today. Pray for God to bring renewal within His
Church.
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Resource 1-1

Major Reformers

Reformers were known as “Protestants” because they
“protested” practices in the Roman Catholic Church.

Martin Luther, German priest

Huldrych Zwingli, Swiss priest

John Calvin, French

Each of the major Reformers believed the Church and the
state should not be separated. Both Luther and Calvin were
heavily indebted to Augustine’ s understanding of grace.
Luther, Zwingli, and Calvin disagreed on the meaning of the
Lord’s Supper, however.
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Resource 1-2

Other Reformation Groups

The Anabaptists were even more radical in their
denunciations of the Roman Catholic Church and its practices,
and based everything they did on a plain reading of Scripture.
They rejected the idea of a state church. They opposed all
war, as well as infant baptism.

Lutheranism became the state church of Germany and the
Scandinavian countries. Presbyterianism, the form of church
government favored by Calvin, became dominant in certain
Swiss cities, and through the efforts of John Knox, in
Scotland.

Anglicans—as members of the Church of England were

called—retained many of the traditional practices of the
Roman Catholic Church that did not directly contradict

Scripture.

©2004, Nazarene Publishing House 43



Resource 1-3

Catholic Response

The Council of Trent (1545-63) was called in order to address
the challenges of Protestantism. The council made universal
some of the doctrines and practices of the church that had
previously only been local. In distinction to the Reformers,
the Roman Catholic Church defended the necessity of “works
as means of demonstrating and retaining grace.

The Roman Catholic Church took advantage of its
organization and the colonial practices of Spain and Portugal
to spread Christianity around the world.

For nearly 300 years following the Reformation, Roman
Catholics rather than Protestants were the vanguard of
Christian missions.

In 1493, Pope Alexander VI issued an edict, called the Inter
Caetera. It divided the world between Spain and Portugal.
The pope gave the monarchs of these countries the exclusive
privilege to evangelize the people of the world with whom
they came in contact.
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Resource 1-4

The Religious Situation

The Reformation was the result of a religious crisis. The
Roman Catholic Church was in a period of moral decline.

By 1500, the granting of indulgences was among the more
obvious abuses of the papacy; the indulgences were a
primary source of revenue for the church.

Among other abuses within the church was the buying and
selling of church offices, particularly bishoprics.

When accused of a crime, priests could not be tried in civil
courts, only in religious ones.
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Resource 1-5

The Intellectual Situation

Christian humanism in Western Europe was characterized by
both belief in God and optimism in His creation, especially
optimism in human reason.

In Erasmus of Rotterdam (1469-1536), humanism found its
most articulate spokesperson.
e Erasmus was educated in an Augustinian monastery. He
was ordained a priest in 1492.
e He developed a strong dislike for medieval scholastic
theology.
e He studied at Oxford under John Colet.
e Wrote The Praise of Folly; clarified his goal in life: to find
and follow the philosophy of Christ.
e In 1516, published Novum Testamentum, a Latin
translation of the New Testament.

The humanist method—back to the source—opposed the
scholastic method of the Middle Ages, which stressed fidelity
to tradition.

In a sense, Erasmus was a moralist. The three keywords that
reappear in his descriptions of Christ were the monastic
virtues of humility, poverty, and weakness.

Erasmus treated the New Testament as an historical text that
needed to be studied by the rules of grammar. Erasmus
believed biblical scholarship required, first of all, linguistic
skills. For many, Erasmus’s major contribution to Christianity
was his Greek New Testament.
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Lesson 2: Martin Luther

Due This Lesson

Reading, questions, and ideas
Journaling

Learner Objectives

By the end of this lesson, participants will

e describe the life story of Martin Luther and relate his life’s story to his
understanding of justification by faith

e appreciate the leadership and courage of Luther

e show why and how Luther broke with the church between 1517 and
1521

e note the influence of Protestantism and Lutheranism on Wesleyan
thought

o identify: Martin Luther, papal indulgences, 95 Theses, Diet of Worms,
Augsburg Confession, Philipp Melanchthon, Peace of Augsburg,
Lutheranism

Homework Assignments

Read in preparation for the next lesson. Topics include:

e Huldrych Zwingli

e Anabaptists

e John Calvin—Institutes of the Christian Religion
Possible reading from Shelley includes chapters 25 and 26. Prepare 2-3
questions or ideas the reading presents to you.

Prepare a lesson plan appropriate for laypersons that will explain: What is the
essence of Protestant theology, as first articulated by Luther?

Continue working on the module assignments as explained in the syllabus.

Write in your journal. Reflect on “A Mighty Fortress Is Our God.” What
contemporary language would you use to convey the same feelings?
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Resource 2-1

A Mighty Fortress Is Our God

A mighty Fortress is our God,
A Bulwark never failing;
Our Helper He, amid the flood
Of mortal ills prevailing.
For still our ancient foe
Doth seek to work us woe;
His craft and pow’r are great,
And armed with cruel hate,
On earth is not his equal.

Did we in our own strength confide,
Our striving would be losing;
Were not the right Man on our side,
The Man of God’s own choosing.
Dost ask who that may be?
Christ Jesus—it is He;

Lord Sabaoth, His name;
From age to age the same;
And He must win the battle.

And tho’ this world, with devils filled,
Should threaten to undo us,

We will not fear, for God hath willed
His truth to triumph through us.
The prince of darkness grim—
We tremble not for him.

His rage we can endure,

For, lo, his doom is sure;

One little word shall fell him.

That word above all earthly pow’rs,
No thanks to them, abideth;
The Spirit and the gifts are ours
Thro’ Him who with us sideth.
Let goods and kindred go—
This mortal life also.
The body they may Kkill;
God’s truth abideth still.
His kingdom is forever.*
—Martin Luther
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Resource 2-2

Pre-Reformation

Two national factions arose in Bohemia: the moderates who
wanted to preserve unity with the Catholic church, and the
more extreme Taborites who desired to break away
completely from Catholicism. In 1420 both groups produced
the Four Articles of Prague

e free preaching of the Word of God

e Communion with bread and wine for both clergy and laity

e reform of morals

e reduction of the power and wealth of clergy

The emergence of the laity as a force to be reckoned with
resulted from

increased learning and literacy

growing professionalism that challenged the higher
status previously assumed by the clergy

growing skepticism toward tradition—including
ecclesiastical structures

emphasis on individualism associated with the
Renaissance

new questioning of authority previously located in the
church and its hierarchy

new political patterns that gave common people a larger
role
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Resource 2-3

Great Men of Luther’s Time

World explorers
e Bartholomew Diaz
¢ Ferdinand Magellan
e Christopher Columbus

Scientific advancement
e Copernicus (1473-1543)
e Francis Bacon (1561-1626)
e Galileo (1564-1642)
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Resource 2-4

Luther’s Theological Journey

Lectured on several Bible books:

e The Psalms, 1513-15

e Romans, 1515-16

e Galatians, 1516-17

e Hebrews, 1517-18
Luther was concerned with questions about the righteousness
of God and the justification of human beings.

Date of his reformation breakthrough
e An early date (1513-16) means Luther’s theology was
first and resulted in the conflict with Rome.
e A later date for his Reformation breakthrough (1518-19)
implies that his theology emerged out of his conflict with
Rome.

“The chief purpose of this letter,” Luther wrote of Romans, “is
to break down, to pluck up, and to destroy all wisdom and
righteousness of the flesh. This includes all the works which
in the eyes of people or even in our own eyes may be great
works.”?
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Resource 2-5

The Ninety-five Theses of Martin Luther

The Theses were provoked in particular by Johann Tetzel
(1465-1519), a Dominican monk who was in the vicinity of
Wittenberg selling indulgences to the peasants.

The first 10 theses affirmed:

1. When our Lord and Master, Jesus Christ, says “Repent ye,” etc., he
means that the entire life of the faithful should be a repentance.

2. This statement cannot be understood of the sacrament of
penance—of confession and satisfaction, which is administered by
priesthood.

3. However, he does not mean inward repentance only, for inward
repentance that does not result in various external mortifications of
the flesh is empty.

4. Divine punishment, therefore, remains as long as one loathes
himself—as long as there is inward repentance—namely, until
entrance into the kingdom of heaven.

5. The pope does not wish, nor has he the power, to remit any
punishments, except those which he, of his own will or according to
the canons, has imposed.

6. The pope cannot forgive any sin; he can only declare and confirm
God'’s forgiveness. He can remit cases reserved to himself, but, if
they be despised, the sin remains.

7. God forgives no one’s sins without at the same time subjecting him
in every respect in humility to his vicar, the priest.

8. The canons pertaining to penance are imposed only upon the living,
and according to the canons themselves should not be imposed
upon the dying.

9. Hence, the Holy Ghost in the pope does well for us by always
making an exception in his decrees in case of death and extreme
necessity.

10. Those priests who, in the case of the dying, reserve canonical
penances for purgatory act ignorantly and wickedly.?
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Resource 2-6

Luther’s Writings

In 1520 Luther issued a number of pamphlets aimed at
popularizing the movement.

Luther attacked the pope’s supremacy over either
councils or Scripture.

He denied that priests, by virtue of their office, were
superior to laity.

Priests should be held accountable and should be subject
to the same laws and civil courts as laity.

He argued that priests should be allowed to marry and
have families.

Luther lowered the status of the priest by revising the
conception of the mass.

Luther denied that a miracle of “transubstantiation” was
performed at the mass through the priest, whereby the
bread and wine became the real body and blood of
Christ.
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Resource 2-7

Diet of Worms—1521

Emperor of the Holy Roman Empire Charles V (1500-1558)
presided over the momentous meeting.

e Luther freely admitted to his authorship.
¢ He said he would willingly recant any of his views that
were contrary to Scripture.

The pope’s emissary at the diet issued an edict declaring
Luther an outlaw and banning his writings.

Results of the edict

e Luther began translating the Bible into German.

o [After riots by common people] he began preaching
sermons on moderation and reason in the Wittenberg
church; Luther’s maxim for judging a tradition within the
church was to retain it unless it was directly contrary to
Scripture.

e By 1524, Germany was divided into two camps, one pro-
Luther and the other loyal to the pope. Lutheranism was
strong in the north, while the southern German states,
including Austria and Bavaria, remained loyal to Rome.
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Resource 2-8

Diet of Speyer

1526: each ruler owing allegiance to the emperor could
decide the particular form of religion practiced in his domain.

A second Diet of Speyer, held in 1529, decided to protect the
Catholic Church’s right to offer services in Lutheran lands,
while denying the same privilege to Lutherans.

“Protest” of the Lutheran princes in attendance; term
“Protestant” derives from this decision.
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Resource 2-9

Augsburg Confession—1530

1. Our Churches, with common consent, do teach, that the decree of the Council of Nicaea
concerning the Unity of the Divine Essence and concerning the Three Persons, is true and to
be believed without any doubting; that is to say, there is one Divine Essence which is called
and which is God: eternal, without body, without parts, of infinite power, wisdom and
goodness, the Maker and Preserver of all things, visible and invisibles; and yet that there
are three Persons, of the same essence and power, who also are co-eternal, the Father, the
Son and the Holy Ghost. And the term, “person” they use as the Fathers have used it, to
signify, not a part or quality in another, but that which subsists of itself.

2. Also they teach, that since the Fall of Adam, all men begotten according to nature, are born
with sin, that is, without that fear of God, with our trust in God, and with concupiscence;
and that this disease, or vice of origin, is truly sin, even now condemning and bringing
eternal death upon those not born again through baptism and the Holy Ghost.

They condemn the Pelagians and others, who deny that the vice of origin is sin, and who, to
obscure the glory of Christ’s merit and benefits, argue that man can be justified before God
by his own strength and reason.

3. Also they teach, that men cannot be justified before God by their own strength, merits or
works, but are freely justified for Christ’s sake through faith, when they believe that they
are received into favor and that their sins are forgiven for Christ’s sake, who, by His Death,
hath made satisfaction for our sins. This faith God imputes for righteousness in His sight.
Romans 3 and 4.

4. That we may obtain this faith, the Office of Teaching the Gospel and Administering the
Sacraments was instituted. For through the Word and Sacraments, as through instruments,
the Holy Ghost is given, who worketh faith where and when it pleaseth God in them that
hear the Gospel, to wit, that God, not for our own merits but for Christ’s sake, justified
those who believe that they are received into favor for Christ’s sake.

5. Also they teach, that this Faith is bound to bring forth Good Fruits, and that we should rely
on those works commanded by God, because of God’s will, but not that we should rely on
those works to merit justification before God.

6. Of Baptism, they teach, that it is necessary to salvation, and that through Baptism is offered
the grace of God; and that children are to be baptized, who, being offered to God through
Baptism, are received into His grace.

They condemn the Anabaptists, who allow not the Baptism of children, and say that children
are saved without Baptism.

7. Of the Freedom of the Will, they teach, that man’s will has some liberty for the attainment
of civil righteousness, and for the choice of things subject to reason. Nevertheless, it has no
power, without the Holy Ghost, to work the righteousness of God, that is, spiritual
righteousness; since the natural man receiveth not the things of the Spirit of God (I Cor
2:14); but this righteousness is wrought in the heart when the Holy Ghost is received
through the Word.

They condemn the Pelagians and others who teach that, without the Holy Ghost, by the
power of nature alone, we are able to love God above all things; also to do the
commandments of God as touching “the substance of the act.”
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Resource 2-10

The Theology of Martin Luther

Luther and other Reformers raised four questions the
Reformation sought to answer. The answers to these
questions provide the great hallmarks of the Reformation.

1.

How is a person saved? Answer: “sola fide”—faith or
justification by faith alone.

. Where does religious authority lie? Answer: “sola

Scriptura”—Scripture alone or the primacy of Scripture.

Luther did not necessarily reject the teachings of councils
or the great writers of Christian theology, but he made
them subject to Scripture.

. What is—who are—the church? Answer: the doctrine of the

priesthood of all believers; the entire community of faith
are priests before God.

He rejected the supposed superiority of the clergy.

. What is the essence of Christian living? Answer: serving

God in any useful calling, whether ordained or lay.

His teaching here undercut the foundational rationale for
monastic life.
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Resource 2-11

Organization and Spread of Lutheranism

The Lutheran princes of Germany formed the Schmalkaldic
League.
e defended justification by faith alone
e abolition of the mass as a “sacrifice”
e defended use of monasteries and other church property
for Protestant churches and schools
e denial of the divine right of the pope to rule the church

Under the Peace of Augsburg in 1555, Lutheran princes,
knights, and imperial cities were guaranteed security under
the empire equal to Roman Catholic states.

Luther set up a church organization that preserved order
while allowing more lay participation.

Luther preserved the universities of Germany and urged the
Protestant princes to maintain support for general education.

Lutheranism did not immediately inspire missions.

Lutheranism became the state religion in Denmark, Norway,
Iceland, Finland, and Sweden.
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Resource 2-12

Important Dates in Reformation

1483-1546
1484-1531
1498
1502
1505
1505

1507
1508-11
1509-64
1510-11
1512
1512-13

1515-16

1515

1516-17

October 31, 1517

1517

1518

1518

1519

June 27—July 16,
1519

June 15, 1520
December 10,

1520
1520

April 18, 1521
May 4, 1521
1521

1522

1523
1524-25
1525

1525

April 1525
April 16, 1525

May 1525

Life of Martin Luther

Life of Huldrych Zwingli

Savonarola is burned at stake in Florence.

Luther receives bachelor’s degree at the University of Erfurt.

Luther receives master’s degree at the University of Erfurt.

Luther vows to become a monk, enters Augustinian monastery at
Erfurt.

Luther receives the sacrament of ordination.

Luther teaches at universities of Wittenberg and Erfurt.

Life of John Calvin.

Luther visits Rome with some fellow Augustinians.

Luther receives doctorate and returns to Wittenberg as professor.
“Tower experience” at Augustinian monastery at Wittenburg—Luther
finds gracious God.

Luther lectures on Romans.

The Mainz Indulgence

Luther lectures on Galatians.

Ninety-Five Theses nailed to Wittenberg Castle Church door—the church
housed 18,000 relics collected by Elector Frederick of Saxony.

Set of counter-theses published by Tetzel and his Dominican friends.
Public debate of counter-theses.

Luther summoned to Diet of Augsburg, refuse to recant.

Zwingli begins Swiss Reformation in Zurich.

Leipzig Disputation with Johann Eck. Eck maneuvers Luther into
agreeing with Huss that belief in the supremacy of the Roman church
was not necessary for salvation. Luther openly defies the church’s
authority, and Eck jubilantly calls him a heretic.

Pope Leo X issues bull of excommunication, Exsurge.

Luther and friends burn the bull and other papal documents outside
walls of Wittenberg.

Luther publishes important essays: The Appeals to the German Nobility;
The Babylonian Captivity; and The Freedom of the Christian Man.
Diet of Worms, the climax of Luther’s early career; Luther is banned
from Holy Roman Empire.

Luther “kidnapped” and taken to Wartburg castle for 11 months. Here
Luther translates New Testament into German.

Philipp Melanchthon published Loci Communes, first systematic
theology of Protestantism.

Luther returned to Wittenberg to guide Reformation.

Luther wrote the Order of Worship.

Luther and Erasmus clash over the issue of free will, with Luther
championing the “bondage of the will.”

Peasants’ Revolt

Peasants publish their Twelve Articles.

Luther replies with Admonition to Peace.

Peasants storm Weinsberg and massacre its inhabitants. Thomas
Muntzer (1490-1525) is leader of the peasants.

Luther publishes Against the Robbing and Murdering Hordes of
Peasants.
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May 15, 1525
June 1525
1526

1526
1526
1527
1527
1528
1529

1529
1530

1530
1531
1531
1532
1534
1536
1536
1536
1541
1549

1552

Peasants are crushed at Frankenhausen; 50,000 peasants are Killed.
Luther married a former nun, Catherine von Bora.

German evangelicals win significant concession from Diet of Speyer, a
suspension of the Edict of Worms. Each prince was to be responsible for
religion in his territories until a general settlement of the religious
question could be obtained.

Luther wrote the German Mass.

Anabaptists settle in Moravia.

Reformation in Sweden

Luther wrote against Zwingli’'s teachings on the Lord’s Supper.
Anabaptist Baltasar Hubmair burned at stake in Vienna.

Diet of Speyer revokes 1526 concession. It is here that the evangelicals
get the name “Protestants.”

Marburg Colloquy—famous meeting between Luther and Zwingli
Augsburg Confession. The historical confession of Lutheranism. State
becomes head of the church and education. Church-state partnership
results in dominance of the church by the state.

Separate confession presented by Zwingli at Augsburg.

Melanchthon drafts Apology to the Augsburg Confession.

Formation of the Schmalkald League

Reformation in France begins under John Calvin.

Publication of complete German Bible

Reformation in Denmark and Norway

Luther publishes Table Talk.

Calvin publishes first edition of Institutes.

Calvin returns to Geneva.

Consensus Tigurinus (in Zurich) agreement between Calvinists and
Zwinglians on Holy Communion theology.

Peace of Augsburg. Establishes principle of cuius regio eius religio—
whose region, his religion.
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Lesson 3: Reformation Leaders and Groups

Due This Lesson

Reading, questions, and ideas
Lesson plan
Journaling

Learner Objectives

By the end of this lesson, participants will
e discuss how Luther and Zwingli disagreed on Communion

describe the beginnings of Protestantism in Switzerland

tell the story of Huldrych Zwingli

note the influence of Zwingli and Bullinger on Wesleyan thought

identify: Huldrych Zwingli, transubstantiation, Heinrich Bullinger

identify: Thomas Muntzer, Peasants’ Revolt, Unitarianism, Anabaptism,

Menno Simons, Conrad Grebel, Mennonites, pacifism

e list several ways in which the Anabaptists differed from Lutherans and
other Protestants

e compare and contrast the Wesleyan holiness position on issues of
concern to Anabaptists, including infant baptism, the separation of
church and state, and war

e identify: John Calvin, Institutes of the Christian Religion, Theodore
Beza, Calvinism

Homework Assignments

Read in preparation for the next lesson. Topics include:

¢ Worship and Ministry in the 16th Century

e The Reformation in England and Scotland
Possible reading from Shelley includes chapter 27. Prepare 2-3 questions or
ideas the reading presents to you.

Discuss the early history and martyrdoms of Anabaptism and its leaders. Why
was the doctrine of the church so important to the Anabaptists? Describe and
critique the Anabaptist doctrine of the church from the points of view of the
Wesleyan-Holiness understanding of the church as reflected in the Article of
Faith from the Church of the Nazarene—paragraph 11. Prepare a 3-page paper.

Continue working on the module assignments as explained in the syllabus.

Write in your journal.

e Anabaptists sought to restore the “primitive” church and “reform the
Reformation.” In a similar way some centuries later John Wesley hoped to
reform the Church of England, and Nazarene founder Phineas Bresee
sought to “Christianize Christianity.” Historic attempts at reform remind us
of the need for personal renewal. Reflect on areas of your life in need of
reform. Write a personal prayer of confession that centers on these.

e Write a brief confession or affirmation of faith that expresses in concise
form the essentials of our Wesleyan-Holiness perspective on God and
salvation—the focus here is on God’s redemptive work.
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Resource 3-1

zZwingli (1484-1531)

Zwingli was educated in Basel and Vienna in the humanist
tradition.

He became pastor of the church in Zurich in 1519.

The selling of indulgences bothered Zwingli.

Zwingli denounced the abuses of the church, including
the pope’s use of Swiss soldiers as mercenaries.
Preached against enforced celibacy for the priests, and
enforced fasts.

In 1523, Zwingli prepared the core of his beliefs in 67
theses.

He said Christ was the only high priest, and denied the
existence of purgatory.

In 1524 withdrew from the Roman Catholic Church.

Zwingli’s protégé, Heinrich Bullinger (1504-75), was
instrumental in finding ways to bring Protestants together,
particularly in Switzerland.
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Resource 3-2

Differences/Similarities Between

Luther and Zwingli

Luther

Zwingli

Eucharist

Old Testament Law and
the Gospels

Holy Spirit

Knowledge of Greek and
Hebrew

Scripture vs Tradition

Use of Hymns and
Instruments

Infant Baptism

Theocracy
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Resource 3-3

Anabaptism

Anabaptism began in Zurich, Switzerland, in 1525.

e Main point of difference was in regard to Zwingli’s
ecclesiology—the relation of the church to the state.

e Anabaptists argued the True Church was made up only
of believers—those who had consciously, volitionally
undergone an evangelical experience of conversion.

e The Anabaptists rejected infant baptism.

e Anabaptists originated the “free church” tradition that
separated church and state.

The Seven Articles dealt with:

1. baptism, which Anabaptists believed must only be of
adult believers, which they believed to be the New
Testament practice
excommunication
breaking of bread
separation from the world
the duties of pastors
nonresistance
not taking an oath

NOoOAWN
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Resource 3-4

Small Groups

Review the theme of Anabaptism and its attempt to restore the church to apostolic
Christianity. One of the features of Anabaptism was the insistence upon the separation
of church and state. Construct a list of different models of church-state relations
through the ages: Early Church minority status, Constantine and legal recognition of
the church, Augustine’s “City of God” concept, papal coronation of Charlemagne/
unified society, the Lutheran concept. Discuss the historical background of the model,
its strengths and weaknesses, and possible connections to church-state relations in
the particular cultural context.

Is there a model of church-state relations more valid than the others and why?

Summarize your discussion and share with the class focusing on the question.
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Resource 3-5

Issue

ORDO SALUTIS

GRACE OF GOD

REPENTANCE

BAPTISM

LORD’S SUPPER

CHURCH and STATE

REGULATIVE
PRINCIPLE

Theological Issues®

Lutheran Position

Calling, illumination, conversion,
regeneration, justification,
sanctification, glorification

Grace received through baptism
or preaching, enabling one to
avoid resisting the regenerating
grace of God

Leads to faith

Works regeneration, removing
guilt and power of sin

Christ present in the sacrament
objectively

State church to tutor in the faith
the rulers who support
Protestantism

Whatever is not forbidden in
Scripture is permissible

Calvinist Position

Election, predestination, union
with Christ, calling, regeneration,
faith, repentance, justification,
sanctification, glorification

Irresistible

Flows from faith

Incorporation into the covenant
of grace

Sign and seal of the covenant of
grace to believers; Christ present
by faith

Holy Commonwealth, in which
church and state both Christian,
yet perform their separate
functions

Whatever is not commanded in
Scripture is forbidden
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Resource 3-6

Calvin’s Theology

Calvin emphasized fulfilling of God’s commands. The law, in
the theology of Calvin, had three functions:

e to reveal the depth of sin, misery, depravity

e to restrain the wicked

e to reveal the will of God to those who believe

Calvin believed God had predestined, even before Christ
came to earth, who would be saved; salvation was based
solely upon God'’s graciousness and sovereignty, not upon
human decision or will; because God had chosen them, not
by their own merit, but out of His sheer grace, they could not
fall away or lose His saving grace.

God’s will encompassed all; whatever happened had been
determined by God to happen. Nothing happened apart from
God'’s intention.

God had determined what was written in the Bible. The Holy
Spirit dictated to prophets and apostles.

To Calvin, the Lord’s Supper was a memorial of the death and
passion of Christ. But in the Lord’s Supper Christ was really,
though not physically, present.

The church itself was given the responsibility for
implementing discipline on moral issues; There should be one
state church.
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Resource 3-7

The Spread of Calvinism

Calvinism seemed to promote capitalism.

Calvin expected the elect to live simply, ascetically, almost
monastically; expected the elect to conduct business, to
prosper and to profit; the elect had money to invest.

He established an academy at Geneva that drew Protestants
from throughout Europe; this was one of the ways by which
Calvin’s theology strongly influenced most of Protestantism.

The Second Helvetic Confession of 1566 confirmed the
merger between the Zwinglians and the Calvinists.
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Resource 3-8

Prayer

Almighty God, thou dost continue this day, both morning and evening, to
invite us to thyself, dost assiduously exhort us to repent, and dost testify that
thou art ready to be reconciled to us, provided we flee to thy mercy. Grant
that we may not close our ears and reject this thy great kindness, but that,
remembering thy freely given election, the chief of all the favors thou hast
been pleased to show us, we may strive so to devote ourselves to thee, that
thy name may be glorified through our whole life. And should it be that we at
any time turn aside from thee, may we quickly return to the right way, and
become submissive to thy holy admonitions. May we thus know that we have
been chosen and called by thee and desire to continue in the hope of that
salvation, to which thou invitest us, which is prepared for us in heaven,
through Christ, our Lord. Amen.

Almighty God, thou buildest not a temple among us of wood and stones, for
the fullness of thy Godhead dwells in thine only-begotten Son, who by his
power fills the whole world, and dwells in the midst of us, and even in us.
Grant that we may not profane his sanctuary by our vices and sins, but so
strive to consecrate ourselves to thy service, that thy name through his name
may be continually glorified. May we at length be received into that eternal
inheritance, where will appear to us openly, and face to face, that glory which
we now see in the truth contained in thy gospel. Amen.®

—John Calvin
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Lesson 4: Protestant Worship and Ministry, and Great
Britain

Due This Lesson

Reading, questions, and ideas
3-page paper
Journaling

Learner Objectives

By the end of this lesson, participants will

e state the impact of the hymns of writers of the Reformation period upon
the Church, and the influence of the hymns in worship

e incorporate the hymns into a traditional and contemporary church
service

e adapt fresh approaches to spiritual formation from examples of
significant persons of integrity in church history

e contrast Lutheran, Calvinist, and Anabaptist approaches to worship and
ministry

¢ understand the origins and early theological development of
Protestantism in Great Britain and Scotland and its relationship to the
development of Wesleyan-Holiness theology

e appreciate the commitments of the English Reformers to die for their
faith

¢ identify Thomas Wolsey, Thomas Cranmer, William Tyndale, Authorized
(King James) Version of the Bible, Foxe’s Book of Martyrs, William Laud,
Anglicanism, Book of Common Prayer

Homework Assignments

Read in preparation for the next lesson. Topics include:

e Puritanism and Religious War in England and Scotland

e The Arminian Response to Calvinism

e Protestant Biblical Interpretation
Read Resource 4-11. Suggested reading from Shelley—chapter 30. Prepare 3-4
questions or ideas the reading presents.

Prepare a sermon outline using one of the hymns from Resource 4-1.
Continue to work on the module assignments.

Write in your journal. Read a portion of the Book of Common Prayer, such as
the Order for Morning Prayer or Order for Evening Prayer, as a focus of

reflection. What is the meaning of the prayers? Available at
http://www.eskimo.com/~Ilhowell/bcpl1662/
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Resource 4-1

Reformation Hymns

From Sing to the Lord

20
39
52
77
100
152
249
499
547
671
766

“Praise to the Lord, the Almighty”
“All People That on Earth Do Dwell”
“Sing Praise to God Who Reigns Above
“All Creatures of Our God and King”
“The Lord’s My Shepherd”

“Fairest Lord Jesus”

“O Sacred Head, Now Wounded”
“Jesus, Thy Boundless Love to Me”
“Must Jesus Bear the Cross Alone?”
“Christ Is Made the Sure Foundation”
“Now Thank We All Our God”
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Resource 4-2

Reformation Services

Sunday
e Early service at five or six with a sermon on the Epistle

of the day.

e The main service at eight or nine included a sermon
from the Gospels.

e A vespers service in the afternoon or evening called for
a sermon from the Old Testament.

Weekdays
e Sermons on Monday and Tuesday were devoted to the

Catechism.
e The early morning service on Wednesday focused on the

Gospel of Matthew.
e Thursday and Friday sermons focused on the Epistles.
e A late vespers service on Saturday traditionally drew

upon John.
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Resource 4-3

The Ministry—Luther

The preacher must not preach too long, Luther admonished,
and remember the children listening in the service. “To
preach simply is a great art.” To be effective, a preacher
must, first of all, “be able to teach correctly and in an orderly
manner. Second, he must have a good head. Third, he must
be able to speak well. Fourth, he should have a good voice,
and, fifth, a good memory. Sixth, he must know when to
stop. Seventh, he must know his stuff and keep at it. Eighth,
he must be willing to risk body and soul, property and honor.
Ninth, he must let everyone vex and ridicule him.”

Expanded the notion of “vocation” to include all occupations,
such as farmer or housewife; we are all equally priests.
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Resource 4-4

Ministry—Calvin

Continued the reform by removing hierarchy and developing
from the pages of the New Testament the four ministries of
pastor: shepherd, deacon, elder, and teacher.

Calvin also believed those who listened to preachers do so as
if God himself were addressing them.

Although all Christians were “priests,” the power and
authority of the preacher was great. Under Calvin, Geneva
treated any ridicule of the preacher as a serious offense.

Reformed churches emphasized instruction or catechisms to
guide both young and old.

The Reformers used the term “preacher.” Only in the 18th
century, under the influence of the Pietists, did the term
“pastor” come into general use. Germans used the term
“parson,” which was related to the term “parish.” Later the
term “minister” became widely used in English in order to
distinguish the dissenter and nonconformists from the
Anglican “clergy.”
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Resource 4-5

Luther on Music

The Reformation emphasized the place of the Scriptures.

In worship and music, Luther followed the principle of
retaining whatever was best in the Catholic liturgy, and
making sense of it to the German people; preparation of a
hymnal based particularly on psalms Luther personally set to
metrical form.

“Next to the Word of God, music deserves the highest praise.
She is a mistress and governess of those human emotions,”
Luther commented, “which control men or more often
overwhelm them.” “Whether you wish to comfort the sad, to
subdue frivolity, to encourage the despairing, to humble the
proud, to calm the passionate, or to appease those full of
hate what more effective means than music could you find?”°
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Resource 4-6

Other Reformers on Music

Zwingli’s principle was to reject Catholic liturgy; True New
Testament singing, Zwingli believed, was done spiritually, in
the heart, not audibly with voices.

On music as well as sacraments, Calvin stood somewhere
between Zwingli and Luther.

Theologically, Calvin associated music and song with prayer.
Song, along with preaching and the sacraments, was an
essential element of worship.

There were rules about hymns: one word per note, no
harmonies, no instruments, no “unknown tongues”—that is,
songs sung in Latin—no choirs except insofar as they directed
the congregation’s singing.
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Resource 4-7

English Reformation

Reformation theology began to be introduced in England
under Thomas Cranmer, a very different Reformation figure
compared to Luther or Calvin. Significantly, Cranmer decreed
that the English translation of the Bible be used in churches
and circulated as widely as possible among the people. At the
same time, Cranmer played a crucial role in articulating and
disseminating Reformation theology by writing, compiling,
and editing the Book of Common Prayer.

An Act of Uniformity in 1549 forced churches to accept the
Book of Common Prayer.

In what was known as the “Elizabethan Settlement,” Queen
Elizabeth | returned England to its moderate way. A revised
Book of Common Prayer was made compulsory in the Act of
Uniformity in 1559. Its Thirty-nine Articles of Faith, based on
the earlier work of Cranmer and the Reformed theologians,
became the center of faith for the Church of England.

Wesley later edited these Articles of Faith for the Methodist
Church in America, and these Articles of Faith, in turn,
became the theological basis for denominations such as the
Church of the Nazarene.
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Resource 4-8

English Worship

The first version of The Book of Common Prayer was too
Roman for those English clergy influenced by the continental
reformation. The revised Book of Common Prayer, published
in 1552, represented a compromise or middle way (via
media), and withstood various tests.

e the table where the bread and the wine of the Lord’s

Supper rested as simply a “table” or “God’s board”
e the sign of the Cross was used only at baptism

By 1559, the beginning of the reign of Elizabeth, English
worship services both opened with and closed with a hymn,
and a few years later, hymns were sung before and after the
sermon, and during the Communion component of the
worship service; music was sung with harmonizing parts, and
some churches retained choirs.

The church arranged a lectionary; all the Old Testament and
the New Testament would be read within a year; the readings
were arranged around events such as Easter and Advent.
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Resource 4-9

Communion Service
Common Book of Prayer

A Communion service as set by the 1662 Book of Common Prayer included these
elements:

Morning Prayer

Psalm 100—sung

The Lord’s Prayer—priest alone, with the people kneeling

Collect—prayer (said by the priest):
Almighty God, unto whom all hearts be open, all desires known, and from
whom no secrets are hid; cleanse the thoughts of our hearts by the
inspiration of thy Holy Spirit, that we may perfectly love thee, and worthily
magnify thy holy Name; through Christ our Lord. Amen.

The Decalogue (Ten Commandments), said by the priest, with the people

kneeling, and responding after each commandment:
Lord, have mercy upon us, and incline our hearts to keep this law.

After the last commandment, the peoples’ response was:
Lord have mercy on us, and write all these thy laws in our hearts, we
beseech thee.

Prayer for the Ruler

The Collect—Prayer—of the day (which was written in The Book of Common

Prayer)

The Epistle reading

The Gospel reading

The Nicene Creed

Hymn

Sermon

Psalm 117 sung

Announcements

Offerings for the poor and other offerings, with the priest reading appropriate

scriptures such as Mt 5:16, Mt 6:19-20, Mt 7:12; Mt 7:21, Lk 19:8; 1 Cor 9:7;

1 Cor 9:11.

The placing upon the table of the bread and wine by the priest

Prayer for the Church

Exhortation from the priest on the meaning of the Lord’s Supper, including:
Dearly beloved in the Lord, ye that mind to come to the holy Communion of
the Body and Blood of our Savior Christ, must consider how Saint Paul
exhorteth all persons diligently to try and examine themselves, before they
presume to eat of that Bread, and drink of that Cup. For as the benefit is
great, if with a true penitent heart and lively faith we receive that holy
Sacrament; (for then we spiritually eat the flesh of Christ, and drink his
blood; then we dwell in Christ, and Christ in us; we are one with Christ, and
Christ with us;) so is the danger great, if we receive the same unworthily.
Judge therefore yourselves, brethren, that ye be not judged of the Lord;
repent you truly for your sins past; have a lively and steadfast faith in Christ
our Savior; amend your lives, and be in perfect charity with all men; so shall
ye be meet partakers of these holy mysteries. And above all things, ye must
give most humble and hearty thanks to God, the Father, the Son, and the
Holy Ghost, for the redemption of the world by the death and passion of our
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Savior Christ, both God and man; who did humble himself, even to the death
upon the Cross, for us, miserable sinners, who lay in darkness and the
shadow of death; that he might make us the children of God, and exalt us to
everlasting life. And to the end that we should always remember the
exceeding great love of our Master, and the Savior, Jesus Christ, thus dying
for us, and the innumerable benefits which by his precious blood-shedding he
hath obtained to us; he hath instituted and ordained holy mysteries, as
pledges of his love, and for a continual remembrance of his death, to our
great and endless comfort. To him therefore, with the Father and the Holy
Ghost, let us give (as we are most bounden) continual thanks; submitting
ourselves wholly to his holy will and pleasure, and studying to serve him in
true holiness and righteousness all the days of our life. Amen.

e Invitation
Ye that do truly and earnestly repent you of your sins, and are in love and
charity with your neighbors, and intend to lead a new life, following the
commandments of God, and walking from henceforth in his holy ways; draw
near with faith, and take this holy Sacrament to your comfort; and make you
humble confession to Almighty God, meekly kneeling upon your knees.

e General Confession
Almighty God, Father of our Lord Jesus Christ, Maker of all things, Judge of
all men; we acknowledge and bewail our manifold sins and wickedness, which
we from time to time, most grievously have committed, by thought, word,
and deed. Against thy Divine Majesty, provoking most justly thy wrath and
indignation against us. We do earnestly repent, and are heartily sorry for
these our misdoings; the remembrance of them is grievous unto us; the
burden of them is intolerable. Have mercy upon us, have mercy upon us,
most merciful Father; for thy Son our Lord Jesus Christ’s sake, forgive us all
that is past; and grant that we may ever hereafter serve and please thee in
newness of life, to the honor and glory of thy Name; through Jesus Christ our
Lord. Amen.

e Absolution—Priest
Almighty God, Father, who of his great mercy hath promised forgiveness of
sins to all them that with hearty repentance and true faith turn unto him;
have mercy upon you; pardon and deliver you from all your sins; confirm and
strengthen you in all goodness; and bring you to everlasting life; through
Jesus Christ our Lord. Amen.

e Priest offers “comfortable words” from Mt 11:28; Jn 3:16; 1 Tim 1:15; and 1 Jn

2:1-2.

Priest: Lift up your hearts.

People: We lift them up unto the Lord.

Priest: Let us give thanks unto our Lord God.

People: It is meet and right so to do.

Priest: It is very meet, right, and our bounden duty, that we should at all times,

and in all places give thanks unto thee, O Lord, Holy Father, Almighty,

Everlasting God.

e Preface—Priest
We do not presume to come to this thy Table, o merciful Lord, trusting in our
own righteousness, but in thy manifold and great mercies. We are not worthy
so much as to gather up the crumbs under thy Table. But thou art the same
Lord, whose property is always to have mercy: Grant us therefore, gracious
Lord, so to eat the flesh of thy dear Son Jesus Christ, and to drink his blood,
that our sinful bodies may be made clean by his body, and our souls washed
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through his most precious blood, and that we may evermore dwell in him,

and he in us. Amen.
Prayer of Consecration—Priest
Church of England (1662)

Almighty God, our heavenly
Father, who of thy tender mercy
didst give thine only Son Jesus
Christ to suffer death upon the
cross for our redemption; who
made there (by his one oblation of
himself once offered) a full,
perfect, and sufficient sacrifice,
oblation, and satisfaction, for the
sins of the whole world; and did
institute, and in his holy Gospel
command us to continue, a
perpetual memory of that his
precious death, until his coming
again; hear us, O merciful Father,
we most humbly beseech thee;
and grant that we receiving these
thy creatures of bread and wine,
according to thy Son our Savior
Jesus Christ’s holy institution, in
remembrance of his death and
passion, may be partakers of his
most blessed Body and Blood:
who, in the same night that he
was betrayed took Bread; and
when he had given thanks, he
brake it, and gave it to his
disciples saying, “Take, eat, this is
my Body which is given for you:
do this in remembrance of me.”
Likewise after supper he took the
Cup; and, when he had given
thanks, he gave it to them saying,
“Drink ye all of this; for this is my
Blood of the New Testament which
is shed for you and for many for
the remission of sins: do this, as
oft as ye shall drink it, in
remembrance of me.” Amen.

Administration of the Sacrament
Priest

Church of the Nazarene (2001)

Almighty God, our Heavenly Father,
who of thy tender mercy didst give
thine only Son, Jesus Christ, to suffer
death upon the Cross for our
redemption: hear us, we most humbly
beseech Thee.

Grant that, as we receive these Thy
creatures of bread and wine according
to Thy holy institution of Thy Son, our
Savior Jesus Christ, in remembrance of
His passion and death, we may be
made partakers of the benefits of His
atoning sacrifice.

We are reminded that in the same
night that our Lord was betrayed, He
took bread and, when He had given
thanks, He broke it and gave it to His
disciples, saying, “Take, eat: this is my
Body, which is broken for you: do this
in remembrance of me.”

Likewise, after supper, He took the
cup, and when He had given thanks,
He gave it to them, saying, “Drink ye
all of this, for this is my blood of the
New Testament, which is shed for you
and for many, for the remission of
sins; do this as oft as ye shall drink it,
in remembrance of me.”

The Body of our Lord Jesus Christ, which was given for thee, preserve thy
body and soul unto everlasting life, take and eat this in remembrance that
Christ died for thee, and feed on him in thy heart by faith with thanksgiving.
The Blood of our Lord Jesus Christ, which was shed for thee, preserve thy
body and soul unto everlasting life. Drink this in remembrance that Christ’s
blood was shed for thee, and be thankful.

©2004, Nazarene Publishing House

81



e Hymn

e The Lord’s Prayer

e Prayer—priest
O Lord and heavenly Father, we thy humble servants entirely desire thy
fatherly goodness mercifully to accept this our sacrifice of praise and
thanksgiving; most humbly beseeching thee to grant, that by the merits and
death of thy Son Jesus Christ, and through faith in his blood, we and all thy
whole Church may obtain remission of our sins, and all other benefits of his
passion. . . .

e Gloria in Excelsis—priest (beginning, “Glory be to God on high, and in earth

peace, good will towards men.”)

e The Blessing (priest)
The peace of God, which passeth all understanding, keep your hearts and
minds in the knowledge and love of God, and of his Son Jesus Christ our
Lord: and the blessing of God Almighty, the Father, the Son and the Holy
Ghost, be amongst you and remain with you always. Amen.’
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Resource 4-10

Small Groups

In your group compare the scripture verses in the King James Version with some of
the modern translations.

Which is easier to understand and read?
Is there any difference in the thinking or theology that is presented?

Psalm 11

Psalm 84:10-12

John 14:1-4

Romans 5:6-8
Colossians 1:15-20

2 Thessalonians 2:13-14
1 Peter 1:22-25
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Resource 4-11

Arminius on Free Will

To these let the testimonies of Scripture be joined, in which are described the benefits
of Christ, which are conferred by his Spirit on the human mind and will, and thus on
the whole man. (1 Cor 6:9-11; Gal 5:19-25; Eph 2:2-7, 4:17-20; Titus 3:3-7).

For, the blessings of which man has been deprived by sin, cannot be rendered more
obviously apparent, than by the immense [cumulo] mass of benefits which accrue to
believers through the Holy Spirit; when, in truth, nature is understood to be devoid of
all that which, as the Scriptures testify, is performed in man and communicated by the
operation of the Holy Spirit. Therefore, if ‘where the Spirit of the Lord is, there is
liberty’ (2 Cor 3:17) and if those alone be ‘free indeed whom the Son hath made free’
(Jn 8: 36) it follows, that our will is not free from the first fall; that is, it is not free to
good, unless it be made free by the Son through his Spirit.

But far different from this is [ratio] the consideration of the Free Will of man, as
constituted in the third state of renewed righteousness. For when a new light and
knowledge of God and Christ, and of the Divine Will, have been kindled in his mind;
and when new affections, inclinations and motions agreeing with the law of God, have
been excited in his heart, and new powers have been [ingeneratae] produced in him;
it comes to pass—that, being liberated from the kingdom of darkness, and being now
made ‘light in the Lord,” (Eph 5:8,) he understands the true and saving Good;—that,
after the hardness of his stony heart has been changed into the softness of flesh, and
the law of God according to the covenant of grace has been inscribed on it, (Jer
31:32-35,) he loves and embraces that which is good, just, and holy;—and that, being
made [potens] capable in Christ, co-operating now with God he prosecutes the Good
which he knows and loves, and he begins himself to perform it in deed: But this,
whatever it may be of knowledge and the fear of Jehovah,’ (Isa 11:2,) ‘the Spirit of
grace,’ (Zech 12:10) ‘of faith,” (2 Cor 4:13,) ‘the Spirit of adoption’ into sons, (Rom
8:16,) and ‘the Spirit of holiness;’ and to whom the acts of illumination, regeneration,
renovation, and confirmation, are attributed in the Scriptures.

But two things must here be observed, the first is, this work of regeneration and
illumination is not completed in one moment; but that it is advanced and promoted,
from [die] time to time, by daily increase. For ‘our old man is crucified, that the body
of sin might be destroyed,” (Rom 6: 6) and ‘that the inward man may be renewed day
by day.’ (2 Cor 4:16). For this reason, in regenerate persons, as long as they inhabit
these mortal bodies, ‘the flesh lusteth against the Spirit.” (Gal 5:17).

Hence it arises, that they can neither perform any good thing without great resistance
and violent struggles, nor abstain from the commission of evil. Nay, it also happens,
that, either through ignorance or infirmity, and sometimes through [malitia]
perverseness, they sin, as we may see in the cases of Moses, Aaron, Barnabas, Peter,
and David: Neither is such an occurrence only accidental; but, even in those who are
the most perfect, the following Scriptures have their fulfillment, ‘In many things we all
offend’ (Jas 3:2). And, ‘There is no man that sinneth not.’ (1 Kings 8: 46).%
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Concerning Grace and Free Will, this is what | teach according to the Scriptures and
orthodox consent:—Free Will is unable to begin or to perfect any true and spiritual
good, without Grace. That | may not be said, like Pelagius, to practice delusion with
regard to the word ‘Grace,’ | mean by it that which is the Grace of Christ and which
belongs to regeneration: | affirm, therefore, that this grace is simply and absolutely
necessary for the illumination of the will to that which is good.

It is this grace which operates on the mind, the affections, and the will; which infuses
good thoughts into the mind, inspires good desires into the affections, and bends the
will to carry into execution good thoughts and good desires. This grace [praevenit]
goes before, accompanies and follows; it excites, assists, operates that we will, and
co-operates lest we will in vain. It averts temptations, assists and grants succor in the
midst of temptations, sustains man against the flesh, the world, and Satan, and in this
great contest grants to man the enjoyment of the victory. It raises up again those who
are conquered and have fallen, establishes and supplies them with new strength, and
renders them more cautious. This grace commences salvation, promotes it, and
perfects and consummates it.

I confess that the mind of [animalis] a natural and carnal man is obscure and dark,
that his affections are corrupt and inordinate, that his will is stubborn and disobedient,
and that the man himself is dead in sins. And | add to this, That teacher obtains my
highest approbation who ascribes as much as possible to Divine Grace; provided he so
pleads the cause of Grace, as not to inflict an injury on the Justice of God, and not to
take away the free will to that which is evil.®
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Lesson 5: Protestant Groups’ Continued Development

Due This Lesson

Sermon outline
Journaling

Learner Objectives

By the end of this lesson, participants will

e understand how Presbyterianism began in Scotland, how Puritanism
arose, and Puritanism’s effects upon Protestantism in Great Britain

¢ identify the historical roots of Puritanism in Great Britain and its
influence throughout Europe and the world

o explain the distinctive features of Puritanism

e explain the relationship of Puritanism to the Church of Scotland,
Presbyterianism, Congregationalism, and the Church of England

e identify: John Knox, Presbyterianism, Oliver Cromwell, Puritanism,
Pilgrim’s Progress, and George Fox

e compare and contrast Arminianism with Calvinism

e describe the contributions of James Arminius to theology in general and
the Wesleyan tradition in particular

¢ understand the historical roots of the Articles of Faith

o identify various developments in the interpretation of Scripture under
early Protestants

¢ understand the Article of Faith on Scripture in relation to the
Reformation

Homework Assignments

Study Romans 5. Find at least three early Protestant comments—
commentaries—on the passage. Compare the approaches to the scripture as
well as theological conclusions. Write a 2- to 3-page paper.

Read in preparation for the next lesson. Topics include:

e Reformation of the Roman Church

e The Missionary Movement in Roman Catholicism
Suggested reading from Shelley—chapter 28. Prepare 3-4 questions or ideas
the reading presents.

Continue working on the module assignments.

Write in your journal. Sing “Amazing Grace” and let the words surround you.
What is the power of the song? How does it impact you?
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Resource 5-1

Chronology of Events in the 17th Century

1603 James VI of Scotland became James | of England, son of
Mary Queen of Scotts

1611 Authorized (King James) Version of the Bible published
1625 Charles | became king of England

1633 William Laud appointed archbishop of Canterbury

1637 Civil War in England

1643- The Westminster Assembly of both English and Scot clerics
1649

1649 Oliver Cromwell became “Lord Protector”

1658 Richard Cromwell became “Lord Protector”

1660 Charles Il became king of England, constitutional monarch
1662 Uniformity Act required all clergy to accept the Book of

Common Prayer

1673 Test Act

1678 Pilgrim’s Progress published by John Bunyan
1685 James Il became king of England

1688 William and Mary become king and queen
1689 Act of Toleration
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Resource 5-2

Four Convictions of Puritanism

Conviction 1:
Personal salvation is entirely from God; they utilized the
concept of the covenant—covenant of grace—to speak
about salvation, thus allowing each person to enter by faith
into covenant relationship with God as enabled by God’s
gracious initiative.

Conviction 2:
The Bible has supreme authority; Puritans argued that
Christians should do only what the Bible commanded, while
Anglicans contended rather that Christians should not do
what the Bible prohibited.

Conviction 3:
Church should be organized from Scripture. Anglicans
favored episcopacy. Puritans argued that Scripture laid
down specific rules for constructing and governing
churches, not based on bishops. Puritan church polity
provided the historical foundation for modern
Presbyterians, Congregationalists, and Baptists.

Conviction 4:
God has sanctioned the solidarity of society. Only a single
set of authorities should govern life in society.
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Resource 5-3

Classic Forms of Church Government

Episcopal

shaped in the Early Church and formalized in Roman Catholicism

Church of England, the Episcopal Church, and United Methodism

church government is centered in the office of the bishop and the
line of succession from the apostles

Congregationalism

church organization based on the autonomy of each congregation
liberal wing of Puritanism

some were called Separatists (e.g., the Pilgrims)

in every New England colony except Rhode Island,
Congregationalist churches worked so closely with civil
governments that no other type of church was allowed
theocracy, a situation in which ministers interpreted biblical laws
related to general human conduct and town officials enforced them
through police power

In the United States in 1957 the Congregationalists merged with
the Evangelical and Reformed Church to form a single
denomination, the United Church of Christ.

Presbyterianism

elders, both laypeople and ministers, govern

50 million Protestants around the world practice Presbyterian
church government

Presbyterianism emerged in the 16th-century Reformation as an
effort by Protestant Reformers to recapture the form as well as the
message of the New Testament church

Presbyteries select delegates to regional synods, which in turn
select representatives to the General Assembly, or General Synod,
a national body, the final judiciary of the church.

presbyteries, synods, and general assemblies have consisted of
equal numbers of ordained ministers and lay elders

Presbyterian worship is simple and orderly
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Resource 5-4

Reformation Traditions

The Reformation caused several important traditions:

e Lutheranism

e Radicalism—Anabaptism
e Reformed—Calvinism and Zwinglianism

e Anglicanism

Tradition

Lutheranism

Radical

reformation

Reformed church

Anglican

Theology

Church structure

Justification by faith Episcopalian

Individualistic
spirituality

Sovereignty of God

Holy, obedient
living

Priesthood of
believers

Presbyterian

Episcopalian

Church/State
relation

State is responsible
for the church

Separation of
church and state

No state
interference in the
church

Crown is the head
of the church
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Resource 5-5

Synod of Dort (1618-19)

The Synod of Dort countered the Arminian theology by what
Is now known as the “Five Points of Calvinism.”

The Remonstrants’ Five
Propositions

Conditional election, based on
God’s foreknowledge.

Universal atonement, limited by a
person’s faith.

Natural inability, of any person to
do good apart from divine grace.

Prevenient grace, which accounts
for all good in people. This grace
may be resisted and made
ineffectual by a sinner’s perverse
will.

Conditional perseverance. Though
God provides sufficient grace to
meet any possible emergency,
men and women may neglect this
provision, fall from grace, and
eternally perish.

The Calvinists’ Answer

Unconditional election or particular
predestination.

Limited atonement, only for those
who are elected.

Natural inability or total depravity:
regeneration must precede
conversion.

Irresistible grace or effectual
calling, by which the persons on
whom God bestows grace will be
saved; that person cannot resist
grace.

Final perseverance, unconditional
eternal security.
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Resource 5-6

Theological Issues—Calvinist vs. Arminian

Issue Calvinist Position Arminian Position
Original Sin Total depravity and guilt Total depravity and guilt
inherited from Adam inherited from Adam
Human Will In bondage to sin In bondage to sin: the natural

inability of any person to do
good apart from divine grace

Grace of God

Common grace given to all;
saving grace given to elect;
grace cannot be resisted: the
persons on whom God
bestows grace will be saved

Prevenient or enabling grace
given to all; it may be
resisted; saving grace given
to those who believe;
persevering grace given to
those who obey

Predestination

Rooted in God’s decrees; of
the elect to salvation

Rooted in God’s
foreknowledge; of those who
believe to salvation

Election

Unconditional or particular
predestination

Conditional

Regeneration

Monergistic

Monergistic

Atonement

Christ’s death a
substitutionary penal sacrifice

Christ’s death a sacrifice that
God benevolently accepted in
place of a penalty

Extent of Atonement

Limited: Intended only for the
elect

Universal: Intended for all;
canceling guilt for Adamic sin
for all

Application of Atonement

By power of the Holy Spirit
according to the will of God

By power of the Holy Spirit in
response to the will of the
sinner

Order of Salvation

Election; Predestination;
Union with Christ; Calling
Regeneration; Faith
Repentance; Justification;
Sanctification; Glorification

Calling; Faith;

Repentance; Regeneration;
Justification; Sanctification;
Perseverance; Glorification

Perseverance

Of all the elect by the grace of
God: unconditional eternal
security for the elect

Dependent on obedience,
though God provides sufficient
grace, persons may neglect
this grace and fall from grace
to eternal damnation
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Resource 5-7

Confessional Statements Regarding Free Grace

Church of England, 1563

The condition of man after the fall of Adam is such that he
cannot turn and prepare himself, by his own natural strength
and good works, to faith, and calling upon God; wherefore we
have Christ preventing us, that we may have a good will, and
working with us, when we have that good wiill.

From the Five Arminian Articles, 1610

That man has not saving grace of himself, nor of the energy
of his free will, inasmuch as he, in the state of apostasy and
sin, can of and by himself neither think, will, nor do any thing
that is truly good—such as saving Faith eminently is; but that
it is needful that he be born again of God in Christ, through
his Holy Spirit, and renewed in understanding, inclination, or
will, and all his powers, in order that he may rightly
understand, think, will, and effect what is truly good,
according to the Word of Christ, John 15:5: “Without me ye
can do nothing.”
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Resource 5-8

Luther and Biblical Interpretation

The Bible, for Luther, was authoritative, intelligible, and
consistent. He abandoned the fourfold interpretation and
stressed that each passage of Scripture had one, single
meaning. He emphasized the simple, pure, natural sense of
the text. At the same time, Luther believed an historical
understanding of author and times was crucial to the
passage’s proper exegesis.

The heart of Scripture, and its interpretive key, was
justification by faith through Christ. The canonicity of any
Scripture was questionable if it taught any gospel other than
justification by faith in Christ.

The Old Testament, Luther believed, must be interpreted
through the New Testament.

The Holy Spirit brought illumination to the exegete.
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Resource 5-9

Calvin and Biblical Interpretation

For John Calvin the Bible was the product of the Holy Spirit.
Calvin, like Luther, repudiated allegorical method. But Calvin
was not so apt as Luther to see Christ in all. Calvin preferred
a stricter objectivity.

Interestingly, Calvin’s Commentaries were at times
inconsistent with Institutes!

Calvin interpreted the Scripture grammatically and historically
with attention to context.

Scripture was the basis for dogmatic theology.
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Resource 5-10

Articles of Faith on the Holy Scripture

The French Confession of Faith—John Calvin, 1559

1. As such this God reveals himself to men; firstly, in his works . . . secondly, and
more clearly, in his Word . . . which was . . . committed to writing in the books
which we call the Holy Scriptures.

2. These Holy Scriptures are comprised in the canonical books of the Old and New
Testaments, as follows:[The 66 books are listed]

3. We know these books to be canonical, and the sure rule of our faith, not so much
by the common accord and consent of the Church, as by the testimony and inward
illumination of the Holy Spirit, which enables us to distinguish them from other
ecclesiastical books upon which, however useful, we can not find any articles of
faith.

4. We believe that the Word contained in these books has proceeded from God, and
receives its authority from him alone, and not from men. And inasmuch as it is the
rule of all truth, containing all that is necessary for the service of God and for our
salvation, it is not lawful for men, nor even for angels, to add to it, to take away
from it, or to change it. Whence it follows that no authority, whether of antiquity,
or custom, or numbers, or human wisdom, or judgments, or proclamations, or
edicts, or decrees, or councils, or visions, or miracles, should be opposed to these
Holy Scriptures, but, on the contrary, all things should be examined, regulated,
and reformed according to them. And therefore we confess the three creeds, to
wit: the Apostles’, the Nicene, and the Athanasian, because they are in accordance
with the Word of God.

The Church of England (1571)

The Holy Scripture containeth all things necessary to salvation; so that whatsoever is
not read therein, nor may be proved thereby, is not to be required of any man, that it
should be believed as an article of faith, or be thought requisite or necessary to
salvation. In the name of the Holy Scripture we do understand those canonical books
of the Old and New Testament of whose authority was never any doubt in the Church.
The names of the canonical books are: [The 66 books are listed].

The Church of the Nazarene (2001)

We believe in the plenary inspiration of the Holy Scriptures, by which we understand
the 66 books of the Old and New Testaments, given by divine inspiration, inerrantly
revealing the will of God concerning us in all things necessary to our salvation, so that
whatever is not contained therein is not to be enjoined as an article of faith.
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Lesson 6: Roman Catholicism Moves Forward

Due This Lesson

Romans paper
Reading, questions, and ideas
Journaling

Learner Objectives

By the end of this lesson, participants will

¢ become familiar with the Council of Trent as a response to the
Protestant Reformation

¢ identify: Counter-Reformation, Teresa of Avila, Council of Trent,
Francisco Ximenez de Cisneros, Inquisition

e understand the Roman Catholic missionary movement from the 16th to
the 18th centuries as a background to the beginnings of Christianity in
many countries

e discuss why the Roman Catholics led the way in the missionary efforts
in the 16th and 17th centuries, and identify: patronato real

e analyze the interrelationship between the Roman Catholic Church and
colonization in the expansion of Christianity under the Spanish and
Portuguese

e discuss the rise and organizational development of the Jesuits in the
16th century. What kind of a person and leader was Ignatius Loyola?
Compare him to Luther and the other Reformers, and identify: Ignatius
Loyola (1495-1556); Spiritual Exercises; Society of Jesus (Jesuits)

e compare and contrast the Franciscans, Dominicans, and Jesuits in the
16th and 17th centuries, and critique the orders’ understanding of
“evangelization”

Homework Assignments

Read excerpts from Teresa of Avila’'s Way of Perfection. Discuss its biblical
character as well as its relationship—similar and different—to Wesleyan
perfectionism. Write a 2- to 3-page paper.

Read in preparation for the next lesson. Topics include:

e Catholicism and Colonialism in the Americas

e Catholicism in Asia
Suggested reading from Shelley—chapter 29. Prepare 2-3 questions or ideas
the reading presented to you.

If possible view the film, The Mission, starring Robert DeNiro, which depicts the
issues related to the Jesuit mission in Paraguay.

Write in your journal. Read sections of the Spiritual Exercises of Ignatius Loyola
and follow its instructions.
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Resource 6-1

Council of Trent—1545 to 1563

e Declared that Scripture and tradition were equally valid as sources of
truth.

e The church had the sole responsibility to interpret the Bible rightly.

e Declared the primacy of Jerome’s Latin Vulgate edition of the Bible.

e Declared there to be seven sacraments, through which grace is
conferred ex opere operato, that is, irrespective of merits of
administrators.

o Explicitly limited the laity to the bread in the Eucharist.

e Condemned the idea that human beings lacked free will.

e Condemned the idea that nothing except faith or belief was
necessary for justification.

e Condemned the idea that the Ten Commandments have nothing to
do with Christianity.

e Condemned the idea that Christ came only as a Redeemer and not
also as a Lawgiver.

e Condemned the idea that human beings were justified solely by the
imputation of righteousness, rather than righteousness also being
imparted.

e Condemned the idea that justification implied election rather than
free choice.

e Condemned the idea that once a person was saved he or she could
not fall from grace.

e Condemned the idea that lack of faith was the only mortal sin.
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Resource 6-2

The Council of Trent Statements

Decree on Justification
Sixth Session, Jan. 13, 1547

Interpretation

Wesleyan Response

If anyone asserts that this sin of Adam—
which in its origin is one, and being
transfused into all by propagation, not
by imitation, is in each one as his own—
is taken away either by the powers of
human nature, or by any other remedy
than the merit of the one mediator, our
Lord Jesus Christ, who hath reconciled
us to God in his own blood, being made
unto us justice, sanctification, and
redemption, or if he denies that the said
merit of Jesus Chris is applied both to
adults and to infants, by the sacrament
of baptism rightly administered in the
form of the Church: let him be
anathema.

The statement
reaffirms the
Augustinian
understanding of
the transmission of
original sin. This
original sin can
only be “taken
away” by Christ.
The remedy for
original sin is
“rightly
administered”
baptism.

Nazarene Manual, Article of
Faith on “Sin, Original and
Personal,” affirms that
“original sin, or depravity, is
that corruption of the nature
of all the offspring of Adam by
reason of which everyone is
very far gone from original
righteousness or the pure
state of our first parents at
the time of their creation, is
averse to God, is without
spiritual life, and inclined to
evil, and that continually.”

If any one denies, that infants, newly
born from their mothers’ wombs, even
though they be sprung from baptized
parents, are to be baptized; or says that
they are baptized indeed for the
remission of sins, but that they derive
nothing of original sin from Adam, which
has need of being expiated by the laver
of regeneration for obtaining life
everlasting—whence it follows as a
consequence, that in them the form of
baptism, for the remission of sins,
understood to be not true, but false—let
him be anathema.

Standing with the
Reformers against
the Anabaptists,
Trent affirms the
baptism of infants,
all of whom inherit
Adam’s sin. In
order to be saved
they need the
washing or “laver”
of regeneration,
which comes
through baptism.

Though not for the remission
of sins, Nazarenes teach, as
indicated in their ritual for
“The Baptism of Infants or
Young Children,” that infant
baptism “signifies for this
young child God’s gracious
acceptance on the basis of His
prevenient grace in Christ,
and points forward to his or
her personal appropriation of
the benefits of the Atonement
when he or she reaches the
age of moral accountability
and exercises conscious
saving faith in Jesus Christ.”

If anyone denies that, by the grace of
our Lord Jesus Christ, which is conferred
in baptism, the guilt of original sin is
remitted; or even asserts that the whole
of that which has the true and proper
nature of sin is taken away; but says
that it is only rased, or not imputed; let
him be anathema.

Through baptism,
the guilt of original
sin is “remitted” or
removed.

The remedy for the guilt of
original sin, Wesleyans teach,
a universal benefit of the
atonement of Christ for all
persons—regardless of their
baptism or the lack thereof.
Yet “original sin continues to
exist with the new life of the
regenerate, until the heart is
fully cleansed by the baptism
with the Holy Spirit.”*°
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The holy Synod declares first, that, for
the correct and sound understanding of
the doctrine of Justification, it is
necessary that each one recognize and
confess, that, whereas all men had lost
their innocence in the prevarication of
Adam—having become unclean, and, as
the apostle says, by nature children of
wrath, as [this Synod] has set forth in
the decree on original sin—they were so
far the servants of sin, and under the
power of the devil and of death, that not
the Gentiles only by the force of nature,
but not even the Jews by the very letter
itself of the law of Moses, were able to
be liberated, or to arise, therefrom;
although free-will, attenuated as it was
in its powers, and bent down, was by no
means extinguished in them.

All persons inherit
original sin, and
because of it, are
“children of wrath.”
Original sin
weakened but did
not completely
destroy free will.

The Church of the Nazarene is
similar to the Council of Trent
in its understanding of free
grace and free will. See Article
7. Like both the Reformers
and the Council of Trent,
Nazarenes believe that
through the fall of Adam
human beings “became
depraved so that they cannot
now turn and prepare
themselves by their own
natural strength and works to
faith and calling upon God.”

Whence it came to pass that the
heavenly Father, the Father of mercies,
and the God of all comfort, when that
blessed fullness of the times was come,
sent unto men, Jesus Christ, his own Son
— who had been, both before the Law,
and during the time of the Law, to many
of the holy fathers announced and
promised — that he might both redeem
the Jews who were under the Law. And
that the Gentiles, who followed not after
justice, might attain to justice, and that
all men might receive the adoption of
sons. Him hath proposed as a
propitiator, through faith in his blood, for
our sins, and not for our sins only, but
also for those of the whole world.

Against those
Reformers who
limited the scope of
salvation only to a
predestined elect,
Trent affirmed that
salvation was
offered for and
intended for all
persons, for the
whole world.

Nazarenes affirm in Article 6
that Jesus Christ “made full
atonement for all human sin,”
is “the only ground of
salvation,” and “is sufficient
for every individual of Adam’s
race.”

But, though he died for all, yet do not all
receive the benefit of his death, but
those only unto whom the merit of his
passion is communicated. For as in truth
men, if they were not born propagated
of the seed of Adam, would not be born
unjust—seeing that, by that propagation,
they contract through him, when they
are conceived, injustice as their own—so,
if they were not born again in Christ,
they never would be justified; seeing
that, in the new birth, there is bestowed
upon them, through the merit of his
passion, the grace whereby they are
made just.

Though Christ died
for all, there is not
universal salvation.
They must be “born
again in Christ.”
The grace of
salvation is not
earned; it comes
by grace, by the
merit of Christ’s
death.

Nazarenes teach (Article 9)
likewise, that new birth, or
regeneration, is “that gracious
work of God whereby the
moral nature of the repentant
believer is spiritually
quickened and given a
distinctively spiritual life,
capable of faith, love and
obedience.”
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By which words, a description of the
Justification of the impious is
indicated—as being a translation, from
that state wherein man is born a child
of the first Adam, to the state of grace,
and of the adoption of the sons of God,
through the second Adam, Jesus
Christ, our Savior. And this translation,
since the promulgation of the Gospel,
cannot be effected, without the laver
of regeneration, or the desire thereof,
as it is written; unless a man be born
again of water and the Holy Ghost, he
cannot enter into the Kingdom of God.

Justification is
implemented through
regeneration.

Nazarenes teach (Article 9)
that justification, “the
gracious and judicial act of
God by which He grants full
pardon of all guilt and
complete release from the
penalty of sins committed,
and acceptance as
righteous,” is given “to all
who believe on Jesus Christ
and receive Him as Lord and
Savior.”

Unlike many Protestants as
well as Roman Catholics,
Nazarenes do not link
baptism to salvation, except
insofar as it signifies (Article
12) “acceptance of the
benefits of the atonement of
Jesus Christ, to be
administered to believers
and declarative of their faith
in Jesus Christ as their
Savior.”

The synod furthermore declares, that,
in adults the beginning of the said
justification is to be derived from the
prevenient grace of God, through Jesus
Christ, that is to say, from his
vocation, whereby, without any merits
existing on their parts, they are called;
that so they, who by sins were
alienated from God, may be disposed
through his quickening and assisting
grace, to convert themselves to their
own justification, by freely assenting to
and cooperating with that said grace:
in such sort that, while God touches
the heart of man by the illumination of
the Holy Ghost, neither is man himself
utterly inactive while he receives that
inspiration, forasmuch as he is also
able to reject it; yet is he not able, by
his own free will, without the grace of
God, to move himself unto justice in
his sight. Whence, when it is said in
the sacred writings: Turn ye to me,
and | will turn to you, we are
admonished of our liberty; and when
we answer: Convert us, O Lord, to
thee, and we shall be converted, we
confess that we are prevented
[anticipated] by the grace of God.

This statement of
Trent attempts to
correct charges of the
Reformers that the
Roman Catholic Church
taught salvation by
works apart from
grace. It taught that
God draws or lures
individuals toward
justification through
“prevenient” grace, so
no person can boast
that he or she is saved
by his or her own
merit or effort.
Through grace, human
wills may become
“disposed” to consent
to and cooperate with
the grace freely
offered them. Human
beings are not passive
recipients of grace;
they respond. They
may reject grace.
None are able to save
themselves by their
own free will, but only
by grace.

Like Trent and against the
Reformers, Article 7 affirms
that “the grace of God
through Jesus Christ is freely
bestowed upon all people,”
not just the so-called elect,
“enabling all who will to turn
from sin to righteousness,
believe on Jesus Christ for
pardon and cleansing from
sin, and follow good works
pleasing and acceptable in
His sight.”

Article 8 affirms the sense of
balance between gracious
initiative and agency, and
human responsibility: “The
Spirit of God gives to all who
will repent the gracious help
of penitence of heart and
hope of mercy, that they
may believe unto pardon
and spiritual life.”
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Having, therefore, been thus justified,
and made the friends and domestics of
God, advancing from virtue to virtue,
they are renewed, as the Apostles say,
day by day, that is, by mortifying the
members of their own flesh, and by
presenting them as instruments of
justice unto sanctification, they,
through the observance of the
commandments of God and of the
Church, faith cooperating with good
works, increase in that justice which
they have received through the grace
of Christ, and are still further justified
as it is written: He that is just, let him
be justified still; and again, Be not
afraid to be justified even unto death;
and also, Do you see that by works a
man is justified, and not by faith only.
And this increase of justification holy
Church begs, when she prays, “Give
unto us, O Lord, increase of faith,
hope, and charity.”

There is a continuation
of grace as human
beings cooperate with
and respond to God on
a daily basis.
Individuals
demonstrate their faith
by good works, which
increase as the person
walks closer and closer
to God. Good works
are necessary for our
justification, the
council says.

Entire sanctification,
Nazarenes affirm in Article
10, “includes the impulse to
grow in grace.” The church
recognizes that “this impulse
must be consciously
nurtured, and careful
attention given to the
requisites and processes of
spiritual development and
improvement in
Christlikeness of character
and personality. Without
such purposeful endeavor,
one’s witness may be
impaired and the grace itself
frustrated and ultimately
lost.”
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Resource 6-3

Canons on Justification

Canons on Justification

Interpretation

Canon 1. If any one saith, that man may be justified

before God by his own works, whether done through the
teaching of human nature, or that of the law, without the
grace of God through Jesus Christ: let him be anathema.

This rejects the notion Roman
Catholics teach: there is salvation
by works and not by grace.

Canon Il. If any one saith, that the grace of God, through
Jesus Christ, is given only for this, that man may be able
more easily to live justly, and to merit eternal life, as if,
by free-will without grace, he were able to do both,
though hardly indeed and with difficulty: let him be
anathema.

Trent rejects the Pelagian notion
that free will can be understood
apart from prevenient grace, grace
leading toward justification.

Canon Ill. If any one saith, that without the prevenient
inspiration of the Holy Ghost, and without his help, man
can believe, hope, love, or be penitent as he ought, so
that the grace of Justification may be bestowed upon
him: let him be anathema.

Affirms again that human beings
cannot hope to be justified apart
from the work of the Holy Spirit.

Canon IV. If any one saith, that man’s free-will moved
and excited by God, by assenting to God exciting and
calling, nowise cooperates towards disposing and
preparing itself for obtaining the grace of Justification;
that it can not refuse its consent, if it would, but that, as
something inanimate, it does nothing whatever and is
merely passive: let him be anathema.

Trent rejects an extreme view of
predestination that supposes God
would save a person apart from
that person’s awareness of and
cooperation with that grace. Human
beings are not “passive” in regard
to their own salvation, Trent
affirms.

Canon V. If any one saith, that, since Adam’s sin, the
free-will of man is lost and extinguished; or, that it is a
thing with only a hame, yea a name without a reality, a
figment, in fine, introduced into the Church by Satan: let
him be anathema.

Affirms against John Calvin that
free will exists in reality, not just in
a person’s perception of himself or
herself.

Canon VI. If any one saith, that it is not in man’s power
to make his ways evil, but that the works that are evil
God worketh as well as those that are good, not
permissively only, but properly, and of himself, in such
wise that the treason of Judas is no less his own proper
work than the vocation of Paul: let him be anathema.

Rejects a complete fatalism that
attributes all events in the world to
God’s direct will.

Canon VII. If any one saith, that all works done before
Justification, in whatsoever way they be done, are truly
sins, or merit the hatred of God; that the more earnestly
one strives to dispose himself for grace, the more
grievously he sins; let him be anathema.

Denies the extreme statements of
Luther, that no good works could
be accomplished before
justification, and were in fact sinful.
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Canon IX. If any one saith, that by faith alone the
impious is justified, in such wise as to mean, that nothing
else is required to cooperate in order to the obtaining the
grace of Justification, and that it is not in any way
necessary that he be prepared and disposed by the
movement of his own will: let him be anathema.

Affirms against the Reformers that
human beings respond to grace
through an assent of their wills.

Canon XlII. If any one saith, that it is necessary for every
one, for the obtaining the remission of sins, that he
believe for certain, and without any wavering arising from
his own infirmity and indisposition, that his sins are
forgiven him: let him be anathema.

Denies that assurance of salvation
can be linked to salvation itself. Not
everyone may have assurance of
forgiveness, yet may be saved.

Canon XXI. If any one saith, that Christ Jesus was given
of God to men, as a redeemer in whom to trust, and not
also as a legislator whom to obey: let him be anathema.

Affirms the necessity of the Law,
and the continuity between the Law
and the gospel.

Canon XXIII. If any one saith, that a man once justified
can sin no more, nor lose grace, and that therefore he
that falls and sins was never truly justified; or, on the
other hand, that he is able during his whole life, to avoid
all sins, even those that are venial — except by a special
privilege of the Blessed Virgin: let him be anathema.

Rejects the Reformers’ view of
“once saved always saved.” Trent
affirmed that persons who were
justified may indeed fall or
backslide.

Also rejects the idea that a person
can live his or her entire life
without sinning, except for
exceptions Trent attributes to the
Virgin Mary.

Canon XXIV. If any one saith, that the justice received is
not preserved and also increased before God through
good works; but that the said works are merely the fruits
and signs of Justification obtained, but not a cause of the
increase thereof: let him be anathema.

Obedience and good works sustain
grace. They are not merely natural
outcomes of grace, but means of
growing in grace.

Canon XXXII. If any one saith, that the good works of one
that is justified are in such manner the gifts of God, that
they are not also the good merits of him that is justified;
or, that the said justified, by the good works which he
performs through the grace of God and the merit of Jesus
Christ, whose living member he is, does not truly merit
increase of grace, eternal life, and the attainment of that
eternal life — if so be, however, that he depart in grace —
and also an increase of glory: let him be anathema.

Any good works are “gifts of God,”
but they are also actions of human
beings in response to grace. As a
“member” of Christ, these good
works enable the person to
increase in grace and “attain”
eternal life.
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Resource 6-4

Small Groups

In your group discuss the following. Be prepared to report to the class.

Dialogue as a group whether any form of an inquisition exists today under the
auspices of Christianity.

What might be some common misconceptions Catholics and Protestants have of one
another? Dialogue about what contemporary Catholics and evangelicals might have in
common.

Protestants might say Catholic renewal did not constitute genuine reform. Catholics
might say Protestants strayed from orthodoxy or from the true church through their
teachings and activities. How do we reconcile this apparent tension?

Compare evangelistic strategies utilized by the church today to those of the Roman
Catholic orders.
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Lesson 7: Roman Catholicism in America and Asia

Due This Lesson

Paper on Way of Perfection
Reading, questions, and ideas
Journaling

Learner Objectives

By the end of this lesson, participants will

e describe some of the ways Spain and Portugal evangelized in the
Americas, and compare and contrast the approaches of the Spanish and
the Portuguese

¢ identify Bartolomé de Las Casas

e better understand the issues of contextualizing the gospel today in their
own contexts, and better understand the issues involved in accepting or
rejecting cultural customs

e identify: Francis Xavier (1506-52), Domingo Salazar (1512-94),
Alejandro Valignano (1539-1606), Matteo Ricci (1552-1610), Robert De
Nobili (1577-1656), Adam Schall (1592-1666), the Shimabara Rebellion
(1637-38), the Rites Controversy

e understand reasons for the early growth of Christianity in various
countries

Homework Assignments

Choose one of the parables of Jesus and contextualize it for a present-day
group in your community that needs to hear the message of Jesus.

Read in preparation for the next lesson. Topics include:

e Enlightenment, Science, and Religion

e Pietism
Suggested reading from Shelley includes chapters 32 and 33. Prepare 3-4
questions or ideas the reading presents to you.

Read Resource 7-10.

Write in your journal. Read the prayer and poem of St. Francis Xavier. Reflect
on what they say to you.

Prayer by Saint Francis Xavier

Eternal God, Creator of all things, remember that You alone has created the
souls of unbelievers, which You have made according to Your Image and
Likeness. Behold, O Lord, how to Your dishonor many of them are falling into
Hell. Remember, O Lord, Your Son Jesus Christ, Who so generously shed His
Blood and suffered for them. Do not permit that Your Son, Our Lord, remain
unknown by unbelievers, but, with the help of Your Saints and the Church, the
Bride of Your Son, remember Your mercy, forget their idolatry and infidelity,
and make them know Him, Who You have sent, Jesus Christ, Your Son, Our
Lord, Who is our salvation, our life, and our resurrection, through Whom we
have been saved and redeemed, and to Whom is due glory forever. Amen.
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Xavier’s Poem of Love (1552)

My God, | love thee: not because | hope for heaven thereby,
nor because they who love thee not must burn eternally.
Thou, O my Jesus, Thou didst me upon the Cross embrace;
for me didst bear the nails and spear, and manifold disgrace.
And grief and torments numberless, and sweat of agony;
yea, death itself; and all for me who was thine enemy.
Then why, O Blessed Jesus Christ, should I not love thee well?
Not for the hope of winning heaven, nor of escaping hell;
Not with the hope of gaining aught, not seeking a reward;
but as thyself hast loved me, o ever-loving Lord!
Even so | love thee and will love, and in thy praise will sing,
solely because thou art my God, and my eternal King.
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Resource 7-1

Tears of the Indians

Now Christ wanted his gospel to be preached with
enticements, gentleness, and all meekness, and pagans to be
led to the truth not by armed forces but by holy examples,
Christian conduct, and the word of God, so that no
opportunity would be offered for blaspheming the sacred
name or hating the true religion because of the conduct of
the preachers. For this is nothing else than making the
coming and passion of Christ useless, as long as the truth of
the gospel is hated before it is either understood or heard, or
as long as innumerable human beings are slaughtered in a
war waged on the pretext of preaching the gospel and
spreading religion.*

—Bartolomé de Las Casas
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Resource 7-2

Differences and Similarities between the
Spanish and Portuguese Missionary Efforts

Differences

Spanish Portuguese

Franciscan, Augustinian, Jesuits dominated
Dominican (etc.) influence

Mostly Spanish friars Italian and Portuguese friars

Confronted “lower” religions Confronted both “lower” (African)
and “higher” religions (in India and
China)

Conquered vast territory and Established trading posts generally

resettled inhabitants along coast

Missionaries saw no connection Missionaries endeavored to

between RC and older practices contextualize message

Longer period and colonial decline  Shorter period—more rapid—

colonial decline

Similarities

Shortages of priests

Birth of nonexistent catechism preceded baptism

Emphasized ceremonial, ritualistic, pageantry

Racism and slavery tolerated

Slow development of native clergy

Close identification in people’s minds between Catholicism and
Iberianization; in Indonesia it accelerated Islam’s growth.

There was a very blurred distinction between the Cross and culture.
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Resource 7-3

Small Groups

In your groups discuss the following:

Recall to mind how someone witnessed to you prior to your conversion OR an
evangelistic encounter you have experienced OR a cross-cultural event you have
experienced. Describe the details. How were God and the “church” involved? What
was unique about the “context” or the circumstances of this experience? What did you

take away from this experience to help you in your ministry?
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Resource 7-4

Christianity in China

Matteo Ricci (1552-1610)

He translated Chinese classics.

He adopted the garb of the literati, the highly revered Confucian
scholars.

He published True Meaning of the Lord of Heaven, appealing to the
Chinese classics, and using language common among Chinese
philosophers.

Jesuits

The theological terms the Jesuits used were thoroughly Chinese. For
instance, “Shang Ti,” Supreme Lord, and “T’ien,” heaven, were taken
from the ancient classics.

The Jesuits honored Confucianism as a philosophy and aligned
Christianity with it; Confucianism was more of a set of rules of
etiquette for social practices and customs. Allowed ceremonies
honoring ancestors.

In 1656 Lo Wen-tsao, called “Gregory Lopez” (1611-91) was ordained a
priest.

Pope Clement XI

Issued a decree that Christians were not to sacrifice to ancestors,
but they were permitted to carry tablets with ancestors’ names.
The pope decreed that T'ien Chu, “Lord of Heaven”—a devised
term—should be used for God.

The spring and autumn worship of Confucius, together with the
worship of ancestors, was not allowed among Catholic converts.
Chinese officials, if they converted to Roman Catholicism, were not
allowed to worship in Confucian temples on the first and fifteenth
days of each month.

No Chinese Catholics were allowed to worship ancestors in their
familial temples.

A Chinese Catholic was not allowed to perform the ritual of ancestor
worship.
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Resource 7-5

Christianity in India

Becoming a Christian meant becoming “Portuguese.”

Indian priests were ordained in 1560. After 1592, however,
ordination was limited to Brahmins.

Roberto de Nobili (1577-1656)

e There must be a distinction between being Christian and
being Portuguese.

e He lived as a Brahmin and as a holy man: an ascetic,
vegetarian “guru,” or “Roman rajah.”

¢ He mastered Sanskrit.

e He accepted the caste system.

The 1704 papal decree against Jesuit methods included a
rebuke of the Malabar rites.

Christianity declined in India with the decline of Portugal. The
powers that replaced Portugal—the Dutch and the English—
were Protestants, but uninterested in missions.
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Resource 7-6

Christianity in Japan

Social and political factors were crucial in the acceptance of
Christianity in Japan; Japanese possessed an adaptive style
of culture.

Jesuits met with Nobunga himself in 1581, and they noted
the necessity of a Japanese clergy and Japanese bishopric,
the training of Japanese workers, and the financing of church
through farming.

e At first missionaries in Japan wore silk rather than
cotton, since silk was the fabric worn by wealthy and
influential Japanese.

e Jesuits used Japanese Buddhist terms: Dainichi, the
Great Sun God in Buddhism, was God. Jodo, “pre land”
in Buddhism, was used for heaven. Buppo, Buddha’s
law, was identified as the Law of God.

e Under pressure, the Roman Catholics began using
Deusu, a transliteration from Deus, the Latin word for
God.

In 1600 the pope opened Japan to all religious orders; this
produced jealousy and rivalry.

The first ordination, of three Japanese priests, came in 1601.

In 1637 Japan cut all ties with the West.
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Resource 7-7

Christianity in the Philippines

The Christianization of the Philippines accompanied its
“hispanization,” the process of its becoming “Spanish-like.”

The Spanish used the encomienda system to control and
Christianize the inhabitants of the Philippines.

Filipinos never lost that Malaysian stratum, which to this day
remains the foundation of their culture.

Spanish Dominicans emphasized moderation, and from a
Thomistic theological basis, emphasized natural law and
natural rights.

Unlike the Americas, where the orders taught the people
Spanish, the friars in the Philippines learned and translated
religious dramas and other religious literature into the local
dialects.

The people developed a deep folk Catholicism; idolatry,
magic, and superstition persisted, all of which might have
been alleviated by a native clergy. But the orders refrained
from training an indigenous clergy.
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Resource 7-8

Comparison of Spanish Catholicism in the
Americas and the Philippines

Similarities

Religious aims accompanied
economic and political aims
Forms of economic and political
organization, including
encomienda system

Remote people remained
unchristianized

Altered economic life,
agriculture, and farming
Syncretistic Catholicism
developed, with emphases on
pageantry, shrines, pilgrimages
Millennial ideals of priests
Armed resistance of local people
Ethnic and racial stratification
Slow development of local
clergy

Urbanization

Partial Westernization

Mass poverty, perhaps due to
ideology of hierarchy

Differences

More distant hispanization in
the Philippines

In the Philippines, use of local
oligarchy for social control
Millennial ideals more
beneficent in the Philippines

In the Philippines, less bloody
conqguest; in America force was
used to establish Spanish rule
In the Philippines, fewer
diseases spread

In the Philippines less
miscegenation

A lower caliber of Spanish
clergy in the Philippines

In the Philippines, because of
trade, more pre-Spanish
influence from external
cultures, with Chinese, Indians,
Muslims

In Americas, a great influx of
laborers from elsewhere
(Africa), who brought religiosity
and added to cultural imixture
Spanish was not widely learned
in the Philippines

In America, Augustinianism
prevailed; in the Philippines,
Thomism

Some religious education before
conversion was more common
in the Philippines

©2004, Nazarene Publishing House

115



Resource 7-9

Christianity in Vietnam and Korea

Vietnam
Alexandre De Rhodes (1593-1660), a French Jesuit, planted
the Church in Vietham.

e He mastered the Vietnamese language and dressed and
lived as a Vietnamese.

e He devised a writing system for the Viethamese
language, wrote a grammar book, and published a
French-Vietnamese dictionary.

e He used concepts from the language to express the
gospel and did not advocate the destruction of images to
the ancestors.

Korea

e The first Christians in Korea came with the Japanese
invasion under Hideyoshi.

e Ricci’s works circulating at the Chinese court were
brought into Korea about 1631.

e In 1784, Yi Sung-hun, a member of the Korean
delegation in Beijing, was converted. He evangelized
others upon his return to Korea.

e In secret, Korean Christians organized their own
hierarchy and appointed their own clergy.
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Resource 7-10

The Crime of Galileo: Indictment and Abjuration
of 1633

Whereas you, Galileo, son of the late Vincenzio Galilei, of Florence, aged seventy
years, were denounced in 1615, to this Holy Office, for holding as true a false doctrine
taught by many, namely, that the sun is immovable in the center of the world, and
that the earth moves, and also with a diurnal motion; also, for having pupils whom
you instructed in the same opinions; also, for maintaining a correspondence on the
same with some German mathematicians; also for publishing certain letters on the
sun-spots, in which you developed the same doctrine as true; also, for answering the
objections which were continually produced from the Holy Scriptures, by glozing the
said Scriptures according to your own meaning; and whereas thereupon was produced
the copy of a writing, in form of a letter professedly written by you to a person
formerly your pupil, in which, following the hypothesis of Copernicus, you include
several propositions contrary to the true sense and authority of the Holy Scriptures;
therefore (this Holy Tribunal being desirous of providing against the disorder and
mischief which were thence proceeding and increasing to the detriment of the Holy
Faith) by the desire of his Holiness and the Most Emminent Lords, Cardinals of this
supreme and universal Inquisition, the two propositions of the stability of the sun, and
the motion of the earth, were qualified by the Theological Qualifiers as follows:

1. The proposition that the sun is in the center of the world and immovable from its
place is absurd, philosophically false, and formally heretical; because it is
expressly contrary to Holy Scriptures.

2. The proposition that the earth is not the center of the world, nor immovable, but
that it moves, and also with a diurnal action, is also absurd, philosophically false,
and, theologically considered, at least erroneous in faith.

Therefore . . . , invoking the most holy name of our Lord Jesus Christ and of His Most
Glorious Mother Mary, We pronounce this Our final sentence: We pronounce, judge,
and declare, that you, the said Galileo . . . have rendered yourself vehemently
suspected by this Holy Office of heresy, that is, of having believed and held the
doctrine (which is false and contrary to the Holy and Divine Scriptures) that the sun is
the center of the world, and that it does not move from east to west, and that the
earth does move, and is not the center of the world; also, that an opinion can be held
and supported as probable, after it has been declared and finally decreed contrary to
the Holy Scripture, and, consequently, that you have incurred all the censures and
penalties enjoined and promulgated in the sacred canons and other general and
particular constituents against delinquents of this description. From which it is Our
pleasure that you be absolved, provided that with a sincere heart and unfeigned faith,
in Our presence, you abjure, curse, and detest, the said error and heresies, and every
other error and heresy contrary to the Catholic and Apostolic Church of Rome.

©2004, Nazarene Publishing House 117



Unit 2: Christianity in the Modern Era—1650-1900
Lesson 8: Enlightenment and Pietism

Due This Lesson

Parable
Reading, questions, and ideas
Journaling

Learner Objectives

By the end of this lesson, participants will

e define “Enlightenment” and describe the major intellectual dynamics of
this period of history in Europe

e discuss contemporary expressions of secularism and how the church
addresses these

e identify: Rene Descartes, Blaise Pascal

o define Pietism and discuss where, how, and by whom Pietism primarily
originated

o list some of the main features of Pietism

e discuss how Pietism was a corrective to both Protestant scholasticism
and the challenges presented by the Enlightenment

o describe ways that Pietism influenced the Wesleyan heritage

e understand the widening sense in European Protestantism of the
universality of the gospel and discuss the theological and evangelical
impulses behind the modern missions movement

e identify: Philip Spener, Nicholas Zinzendorf

Homework Assignments
Read in preparation for the next lesson. Topics include:
e Protestant Beginnings in America
Suggested reading from Shelley includes chapter 39. Prepare 3-4 questions or
ideas the reading presents to you.
Read Resource 8-11. Prepare 2- to 3-page response paper.
For your assigned denomination, contact the pastor of a local congregation and
make an appointment to interview him or her. The purpose of the interview is
to discover differences and similarities between denominations.

Continue working on your module assignments.

Write in your journal. Reflect on your experience with the footwashing
ceremony. How might you use this ceremony in your ministry?

©2004, Nazarene Publishing House 118



Resource 8-1

Rene Descartes (1596-1650)

Mathematics provided for Descartes an exact method, a
higher plane of truth, a knowledge based on understanding
alone, a methodical way of thinking, proceeding logically from
known to unknown and from simple to complex. Descartes
found an analogy between the order of mathematics and the
order of nature, which obeyed natural laws. The level of
certainty mathematics provided produced self-assured
individuals.

| think: therefore I am.

How does the self come to God, or even come to know there

iIs a God? For Descartes, there were two ways.

e Causally: God himself must have given ideas.

e Ontologically: from the idea to the existence. Since God is
trustworthy, if there is an idea, there must be a
corresponding material reality.
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Resource 8-2

Rationalism

Rationalism shattered the unity of knowledge. There was a
split reality. There were two substances: res extensa,
existence, and res cogitans, thought.

Those who embraced the Enlightenment were confident in
humanity’s abilities and capacities, but only those things they
could empirically investigate were worthy of inquiry, and that
left out religion, since religion dealt with unseen things
beyond empirical investigation.

John Locke (1623-1704) became the major English
rationalist.
e Morality was more important than theology.
e Any “rational creature” would believe God exists on the
basis of nature alone.
e The only “necessary and sufficient” beliefs for salvation
were that Jesus is the Messiah and that He is the Son of
God.

Rationalism emphasized the natural laws believed to govern
the universe. These natural laws, rather than revelation,
justified extending rights and freedoms to all human beings.
Natural law also implied that human beings did not need
divine guidance or illumination to reach political decisions.
Natural law was, in the Enlightenment mind, sufficient to
provide a common morality. Such ideas gave birth to
democracy.
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Resource 8-3

Roman Catholic Theologians

Blaise Pascal (1623-62) was a pessimistic, anti-
Enlightenment, French mathematician and philosopher.
e The human mind was made up of the intuitive and the
illogical. Reason was limited.
e He came to conclude that the “God,” so-called by
philosophers and scholars, was not the “God of Abraham,
God of Isaac and God of Jacob.”

Francis Fenelon (1651-1715), a French priest, wrote Christian
Perfection, which contained advice to the Christian in the
form of spiritual letters.

e Purity is “disinterested love.”

e Defended the “quietism” of Madame Guyon (1648-1717).
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Resource 8-4

Deism and Romanticism

Rationalism gave birth to deism. The deists believed there
was a God on the basis of natural law. But the God they
conceived was not one intervening in history or in human
affairs. Rather, God was the Architect of the universe, one
who planned it but remained apart from it.

Another reaction to rationalism was romanticism, which was
based on the belief that human beings are part of nature, and
that in order to achieve an ordered world human beings must
be in harmony with the universe.

e The universe itself was harmonious.

¢ Romanticism emphasized the capacities of the human

heart.
¢ Romanticism tended toward a pantheistic concept of God.

Romanticism was represented in the writings of Jean-Jacques
Rousseau (1712-78).

e Society and progress corrupted human beings, who
existed in a pristine and innocent form in their natural
environment.

e Human beings could find God and develop a natural
religion through their own consciences.

Similarly Johann Goethe (1749-1832) in Germany expressed
ideas about humanity’s oneness with nature.

In England, Samuel Coleridge (1772-1834) found ways to
separate “understanding,” which was purely intellectual, from
“reason,” which involved the imagination and the will as well
as the mind, and found its way to Christian faith.
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Resource 8-5

Major Revolutions after 1500

1. The RELIGIOUS REVOLUTION we call the Reformation
ended both the idea of Christendom and any hope for
visible Christian unity.

2. The SCIENTIFIC REVOLUTION replaced God and the Bible
with natural law and the sciences as the primary sources of
intellectual and social authority.

3. The DEMOCRATIC REVOLUTION replaced the despotism of
a hierarchical authoritarian state with a stress on individual
and civil liberties.

4. The INDUSTRIAL REVOLUTION changed the nature of
human work and of economic interchange in ways that
continue to affect the world.

The scientific revolution of the 17th and 18th centuries
produced a radically different view of the universe and a new
mode of thinking. This great intellectual revolution was fueled
by new scientific ideas and discoveries; it departed from
many medieval assumptions, and its change in direction
became one of the main forces behind the power and
dynamism that characterized the West.
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Resource 8-6

Great Men of Science

Nicolaus Copernicus (d. 1543) wrote Concerning the
Revolutions of the Celestial Bodies. He believed the
heliocentric view offered the simplest geometrical explanation
of observed movements, but lacked scientific instruments to
confirm his views, and faced severe criticism and
condemnation from religious leaders.

Johannes Kepler (1571-1630). He described the movement
of the planets in precise mathematical terms; held that the
sun, a giant rotating magnet, was the force holding the
planets in orbit and moving them along their courses;
suggested the modern concepts of universal gravitation and
inertia.

Galileo Galilei (1564-1642). His observable discoveries
discredited older views of the universe and further supported
the heliocentric view; laid to rest the “closed universe” of the
Greek and Christian worlds.
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Resource 8-7

The Enlightenment

The roots of the Enlightenment went back into the 17th
century with the ideas and methodology of the new science,
but peaked in the middle decades of the 18th century.

The foundational conviction of the Enlightenment was
that human reason should determine understanding of the
world and the rule of social life.
e John Locke’s Essay Concerning Human Understanding,
published in 1690, was highly influential.

Religion and the Enlightenment. The Age of Reason
contributed to wholesale questioning of received wisdom and
established authority, especially related to the Scriptures and
religious institutions.

e Pierre Bayle (1647-1706), recognized as an international
authority on religious toleration and skeptical criticism of
the Bible.

e David Hume (1711-76), a Scottish philosopher, insisted
that nothing—not even the existence of God—could be
known for sure. Reason demanded that people live with
skeptical uncertainty rather than dogmatic faith.

The Philosophes. Enlightenment ideas surfaced throughout
Europe and North America, but France was the heart of the
movement.

e Voltaire (1694-1778) denounced the religious doctrine
taught him by the Jesuits and wrote often in ridicule of
Christian institutions; criticized state authorities;
promoted religious toleration; became widely popular in
France in the late 18th century.
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Resource 8-8

Major Enlightenment Ideas

View of God—Deism

¢ Diests rejected traditional Christianity but did not necessarily give up
on the idea of God. A “natural religion” developed and was referred
to as deism; God the Divine Watchmaker.

e Other intellectuals did not agree that science and Christianity
contradicted each other; one was Isaac Newton, who hoped his
discoveries would confirm the wonders of the Almighty.

e The very century of the Enlightenment was also a great age of
religious revival, most notably the Methodist revival and the rise of
modern evangelicalism.

¢ Many religious leaders and educated believers simply accepted
Enlightenment as part of the new framework, particularly as related
to religious toleration, more widespread education, and use of
scientific knowledge to improve the condition of the human race.

The View of Human Society

e The philosophers did not deny human evil but generally blamed it on
bad social institutions. The traditional doctrine of original sin seemed
out of place. Some philosophers went so far as to teach that as
knowledge advanced, people would become increasingly capable of
good.

e This led to the Enlightenment notion of human perfectibility, which
certainly ran counter to traditional Christian teaching and much of
human history.

Faith in Nature and Reason

e Christianity rests its faith in the power of God as known through
revelation; the Enlightenment put its trust in nature as understood
through reason.

The Vision of Progress

e Enlightenment thinkers rejected a Christian heaven but found its
counterpart in their vision of progress, which they expected to be
fulfilled within a few generations.

©2004, Nazarene Publishing House 126



Resource 8-9

Influence of Reason and Faith
Small Groups

In your group discuss and decide upon three “ideas” or concepts that have manifested
a significant influence on your cultural context within the past few years. These ideas
can come from any realm of society: political, economic, educational, science and
technology, religion, and so forth.

Prioritize your selected ideas (one, two, three), give a one- or two-sentence
description of each, and state why you think each has had an influence in your culture.

Consider how the church ought to address these ideas; or develop models that
demonstrate how they are being addressed.
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Resource 8-10

Pietism

In a sense Pietism was a “holiness movement,” seeking
purification and renewal in Lutheranism and the Reformed
churches, similar to the ways in which Methodism in the next
century sought renewal within the Church of England. It was
a reaction to both rationalism and institutionalism.

In 1675 Philip Spener (1635-1705) published Pia Desideria,
which made a decisive impact and proved to be a defining
work.

Theologically, Spener remained thoroughly a Lutheran while
calling for a renewal of true piety.

e He believed baptism, though representing a real washing
of regeneration, was inoperative apart from a believer’s
keeping the covenant.

e At confirmation the Spirit is received in a heightened
way.

August H. Francke (1663-1727) brought revival among
students at Leipzig University, while attacking theologians at
Leipzig.

Pietists felt themselves kin to oppressed minorities and
established agencies ministering to marginalized and
disadvantaged people.
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The Pietism of Herrnhut, an egalitarian community and
another center of the movement, was more mystical. It
emphasized personal devotion to Christ. Herrnhut was
founded in 1722 by the Moravian Brethren under the
leadership of Nicholas von Zinzendorf (1700-1760).

Pietism gave birth to missions. The University of Halle and
Zinzendorf’'s Moravians were not closely knit to the doctrines
of election and predestination that had hindered the
Protestant advance into the world.

Pietism’s emphasis upon experience provided a critique of
both Protestant scholasticism and Roman Catholicism. At the
same time, it was equally empathetic with any form of Christ-
centered devotionalism, whether Roman Catholic or
Protestant.
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Resource 8-11

“Sinners in the Hands of an Angry God”

by Jonathan Edwards®?
Text: Their foot shall slide in due time—Deuteronomy 32:35

In this verse is threatened the vengeance of God on the wicked unbelieving Israelites,
who were God'’s visible people, and who lived under the means of grace; but who,
notwithstanding all God’s wonderful works towards them, remained (as ver. 28.) void
of counsel, having no understanding in them. Under all the cultivations of heaven,
they brought forth bitter and poisonous fruit; as in the two verses next preceding the
text. The expression | have chosen for my text, Their foot shall slide in due time,
seems to imply the following doings, relating to the punishment and destruction to
which these wicked Israelites were exposed.

That they were always exposed to destruction; as one that stands or walks in slippery
places is always exposed to fall. This is implied in the manner of their destruction
coming upon them, being represented by their foot sliding. The same is expressed,
Psalm 73:18. “Surely thou didst set them in slippery places; thou castedst them down
into destruction.”

It implies, that they were always exposed to sudden unexpected destruction. As he
that walks in slippery places is every moment liable to fall, he cannot foresee one
moment whether he shall stand or fall the next; and when he does fall, he falls at
once without warning: Which is also expressed in Psalm 73:18, 19. “Surely thou didst
set them in slippery places; thou castedst them down into destruction: How are they
brought into desolation as in a moment!”

Another thing implied is, that they are liable to fall of themselves, without being
thrown down by the hand of another; as he that stands or walks on slippery ground
needs nothing but his own weight to throw him down.

That the reason why they are not fallen already, and do not fall now, is only that God’s
appointed time is not come. For it is said, that when that due time, or appointed time
comes, their foot shall slide. Then they shall be left to fall, as they are inclined by their
own weight. God will not hold them up in these slippery places any longer, but will let
them go; and then at that very instant, they shall fall into destruction; as he that
stands on such slippery declining ground, on the edge of a pit, he cannot stand alone,
when he is let go he immediately falls and is lost.

The observation from the words that | would now insist upon is this. “There is nothing
that keeps wicked men at any one moment out of hell, but the mere pleasure of God.”
By the mere pleasure of God, | mean his sovereign pleasure, his arbitrary will,
restrained by no obligation, hindered by no manner of difficulty, any more than if
nothing else but God’s mere will had in the least degree, or in any respect
whatsoever, any hand in the preservation of wicked men one moment.

The truth of this observation may appear by the following considerations.

1. There is no want of power in God to cast wicked men into hell at any moment.
Men’s hands cannot be strong when God rises up. The strongest have no power to
resist him, nor can any deliver out of his hands. He is not only able to cast wicked
men into hell, but he can most easily do it. Sometimes an earthly prince meets with
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a great deal of difficulty to subdue a rebel, who has found means to fortify himself,
and has made himself strong by the numbers of his followers. But it is not so with
God. There is no fortress that is any defense from the power of God. Though hand
join in hand, and vast multitudes of God’s enemies combine and associate
themselves, they are easily broken in pieces. They are as great heaps of light chaff
before the whirlwind; or large quantities of dry stubble before devouring flames. We
find it easy to tread on and crush a worm that we see crawling on the earth; so it is
easy for us to cut or singe a slender thread that any thing hangs by: thus easy is it
for God, when he pleases, to cast his enemies down to hell. What are we, that we
should think to stand before him, at whose rebuke the earth trembles, and before
whom the rocks are thrown down?

2. They deserve to be cast into hell; so that divine justice never stands in the way, it
makes no objection against God’s using his power at any moment to destroy them.
Yea, on the contrary, justice calls aloud for an infinite punishment of their sins.
Divine justice says of the tree that brings forth such grapes of Sodom, “Cut it down,
why cumbereth it the ground?” Luke 13:7. The sword of divine justice is every
moment brandished over their heads, and it is nothing but the hand of arbitrary
mercy, and God’s mere will, that holds it back.

3. They are already under a sentence of condemnation to hell. They do not only justly
deserve to be cast down thither, but the sentence of the law of God, that eternal
and immutable rule of righteousness that God has fixed between him and mankind,
is gone out against them, and stands against them; so that they are bound over
already to hell. John iii. 18. “He that believeth not is condemned already.” So that
every unconverted man properly belongs to hell; that is his place; from thence he
is, John 8:23. “Ye are from beneath.” And thither be is bound; it is the place that
justice, and God’s word, and the sentence of his unchangeable law assign to him.

4. They are now the objects of that very same anger and wrath of God, that is
expressed in the torments of hell. And the reason why they do not go down to hell
at each moment, is not because God, in whose power they are, is not then very
angry with them; as he is with many miserable creatures now tormented in hell,
who there feel and bear the fierceness of his wrath. Yea, God is a great deal angrier
with great numbers that are now on earth: yea, doubtless, with many that are now
in this congregation, who it may be are at ease, than he is with many of those who
are now in the flames of hell. So that it is not because God is unmindful of their
wickedness, and does not resent it, that he does not let loose his hand and cut
them off. God is not altogether such an one as themselves, though they may
imagine him to be so. The wrath of God burns against them, their damnation does
not slumber; the pit is prepared, the fire is made ready, the furnace is now hot,
ready to receive them; the flames do now rage and glow. The glittering sword is
whet, and held over them, and the pit hath opened its mouth under them.

5. The devil stands ready to fall upon them, and seize them as his own, at what
moment God shall permit him. They belong to him; he has their souls in his
possession, and under his dominion. The scripture represents them as his goods,
Luke 11:12. The devils watch them; they are ever by them at their right hand; they
stand waiting for them, like greedy hungry lions that see their prey, and expect to
have it, but are for the present kept back. If God should withdraw his hand, by
which they are restrained, they would in one moment fly upon their poor souls. The
old serpent is gaping for them; hell opens its mouth wide to receive them; and if
God should permit it, they would be hastily swallowed up and lost.
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6. There are in the souls of wicked men those hellish principles reigning that would
presently kindle and flame out into hell fire, if it were not for God’s restraints. There
is laid in the very nature of carnal men, a foundation for the torments of hell. There
are those corrupt principles, in reigning power in them, and in full possession of
them, that are seeds of hell fire. These principles are active and powerful,
exceeding violent in their nature, and if it were not for the restraining hand of God
upon them, they would soon break out, they would flame out after the same
manner as the same corruptions, the same enmity does in the hearts of damned
souls, and would beget the same torments as they do in them. The souls of the
wicked are in scripture compared to the troubled sea, Isa. 57:20. For the present,
God restrains their wickedness by his mighty power, as he does the raging waves of
the troubled sea, saying, “Hitherto shalt thou come, but no further;” but if God
should withdraw that restraining power, it would soon carry all before it. Sin is the
ruin and misery of the soul; it is destructive in its nature; and if God should leave it
without restraint, there would need nothing else to make the soul perfectly
miserable. The corruption of the heart of man is immoderate and boundless in its
fury; and while wicked men live here, it is like fire pent up by God’s restraints,
whereas if it were let loose, it would set on fire the course of nature; and as the
heart is now a sink of sin, so if sin was not restrained, it would immediately turn the
soul into a fiery oven, or a furnace of fire and brimstone.

7. It is no security to wicked men for one moment, that there are no visible means of
death at hand. It is no security to a natural man, that he is now in health, and that
he does not see which way he should now immediately go out of the world by any
accident, and that there is no visible danger in any respect in his circumstances.
The manifold and continual experience of the world in all ages shows this is no
evidence, that a man is not on the very brink of eternity, and that the next step will
not be into another world. The unseen, unthought-of ways and means of persons
going suddenly out of the world are innumerable and inconceivable. Unconverted
men walk over the pit of hell on a rotten covering, and there are innumerable
places in this covering so weak that they will not bear their weight, and these
places are not seen. The arrows of death fly unseen at noon-day; the sharpest sight
cannot discern them. God has so many different unsearchable ways of taking
wicked men out of the world and sending them to hell, that there is nothing to
make it appear, that God had need to be at the expense of a miracle, or go out of
the ordinary course of his providence, to destroy any wicked man, at any moment.
All the means that there are of sinners going out of the world, are so in God’s
hands, and so universally and absolutely subject to his power and determination,
that it does not depend at all the less on the mere will of God, whether sinners shall
at any moment go to hell, than if means were never made use of, or at all
concerned in the case.

8. Natural men’s prudence and care to preserve their own lives, or the care of others
to preserve them, do not secure them a moment. To this, divine providence and
universal experience do also bear testimony. There is this clear evidence that men’s
own wisdom is no security to them from death; that if it were otherwise we should
see some difference between the wise and politic men of the world, and others,
with regard to their liableness to early and unexpected death: but how is it in fact?
Eccles. 2:16. “How dieth the wise man? Even as the fool.”

9. All wicked men’s pains and contrivance which they use to escape hell, while they
continue to reject Christ, and so remain wicked men, do not secure them from hell
one moment. Almost every natural man that hears of hell, flatters himself that he
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shall escape it; he depends upon himself for his own security; he flatters himself in
what he has done, in what he is now doing, or what he intends to do. Every one
lays out matters in his own mind how he shall avoid damnation, and flatters himself
that he contrives well for himself, and that his schemes will not fail. They hear
indeed that there are but few saved, and that the greater part of men that have
died heretofore are gone to hell; but each one imagines that he lays out matters
better for his own escape than others have done. He does not intend to come to
that place of torment; he says within himself, that he intends to take effectual care,
and to order matters so for himself as not to fail.

But the foolish children of men miserably delude themselves in their own schemes,
and in confidence in their own strength and wisdom; they trust to nothing but a
shadow. The greater part of those who heretofore have lived under the same means
of grace, and are now dead, are undoubtedly gone to hell; and it was not because
they were not as wise as those who are now alive: it was not because they did not lay
out matters as well for themselves to secure their own escape. If we could speak with
them, and inquire of them, one by one, whether they expected, when alive, and when
they used to hear about hell ever to be the subjects of that misery: we doubtless,
should hear one and another reply, “No, I never intended to come here: | had laid out
matters otherwise in my mind; | thought I should contrive well for myself: | thought
my scheme good. | intended to take effectual care; but it came upon me unexpected;
I did not look for it at that time, and in that manner; it came as a thief: Death
outwitted me: God’s wrath was too quick for me. Oh, my cursed foolishness! | was
flattering myself, and pleasing myself with vain dreams of what | would do hereafter;
and when | was saying, Peace and safety, then suddenly destruction came upon me.

God has laid himself under no obligation, by any promise to keep any natural man out
of hell one moment. God certainly has made no promises either of eternal life, or of
any deliverance or preservation from eternal death, but what are contained in the
covenant of grace, the promises that are given in Christ, in whom all the promises are
yea and amen. But surely they have no interest in the promises of the covenant of
grace who are not the children of the covenant, who do not believe in any of the
promises, and have no interest in the Mediator of the covenant.

So that, whatever some have imagined and pretended about promises made to
natural men’s earnest seeking and knocking, it is plain and manifest, that whatever
pains a natural man takes in religion, whatever prayers he makes, till he believes in
Christ, God is under no manner of obligation to keep him a moment from eternal
destruction.

So that, thus it is that natural men are held in the hand of God, over the pit of hell;
they have deserved the fiery pit, and are already sentenced to it; and God is
dreadfully provoked, his anger is as great towards them as to those that are actually
suffering the executions of the fierceness of his wrath in hell, and they have done
nothing in the least to appease or abate that anger, neither is God in the least bound
by any promise to hold them up one moment; the devil is waiting for them, hell is
gaping for them, the flames gather and flash about them, and would fain lay hold on
them, and swallow them up; the fire pent up in their own hearts is struggling to break
out: and they have no interest in any Mediator, there are no means within reach that
can be any security to them. In short, they have no refuge, nothing to take hold of, all
that preserves them every moment is the mere arbitrary will, and uncovenanted,
unobliged forbearance of an incensed God.
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Lesson 9: Protestant Beginnings in America

Due This Lesson

Reading, questions, and ideas
Three-page paper
Journaling

Learner Objectives

By the end of this lesson, participants will
e discuss the social and theological impulses that gave rise to the Puritan
movement in New England and in the larger context of North America.
e understand early missionary efforts in America
e understand what contributed to the unique nature of denominationalism
in the modern world

Homework Assignments

Read in preparation for the next lesson. Topics include:

e Wesley and the Beginnings of Methodism
Suggested reading from Shelley includes chapter 34. Prepare 3-4 questions or
ideas the reading presents to you.

Read Resource 9-14. Prepare a 2-3 page response paper.
Write in your journal. Reflect on the sermons you have read for this lesson.

How have they made an impact on you personally? In what way have they
influenced your life and ministry?
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Resource 9-1

Early North American Christianity

Many of the early settlers of North America came for primarily
religious reasons. They either faced persecution in Europe or
saw the New World as a place to build a more nearly
Christian society. Most of the early settlers were from

England and Scotland, but some migrated from Germany and
other parts of Europe.

In the early centuries after the discovery of North America,
the Spanish Roman Catholic influence remained in areas
outside the 13 colonies, particularly in Florida and the
Southwest.
e Spanish Franciscans laid the foundations for St.
Augustine in Florida.
e Franciscan friars undertook work in New Mexico among
Native Americans.
e Missions in California began in the late 18th century.
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Resource 9-2

North American Colonies
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Resource 9-3

The Southern Colonies

The southern colonies were established less on religious
grounds than economic and social ones, and were mostly
made up of loyal Anglicans.

e The bishop of London exercised what limited control
there was over the Anglican churches in the colonies,
until the organization of the Protestant Episcopal Church
after the Revolutionary War.

Virginia

¢ Quakers were the first “dissenters” in Virginia.

e Through waves of Scot and Scots-Irish immigrants in
the mid-18th century, Presbyterians became prominent
in Virginia.

e In the late 18th century Baptists in Virginia grew
markedly.

North Carolina, South Carolina, Georgia
e The Church of England was the official state church.
e Quakers, Presbyterians, and Baptists were the first large
dissenting groups in the South.
e German Lutherans and Moravians settled in some parts
of North Carolina and Georgia.
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Resource 9-4

Christianity Reaches the Slaves

The Africans brought divergent religious beliefs from varying
parts of Africa.

The slaveholder class was not eager to consider the slave
capable of the same religious consciousness as the owner.

The religious fervor of the 1760s altered this scenario.

The practice of Christianity among slaves rested with the
masters, and it varied according to their own interests.

The slaves readily identified with the Israelites and
maintained faith amid the grossest cruelties, mental as well
as physical.

Slave preachers endeavored to learn as much of the Bible as
they could from listening to white preachers, and they
repeated the language of the Bible in their preaching.

Slaves interpreted the Bible in terms of their own experience.

By the late colonial period two denominations, the Methodist
and the Baptist, were particularly successful in meeting the
religious needs of the slaves.

The role of the black preachers became central in slave
society, giving them the authority of a prophet in all spheres
of the slaves’ lives.

At first both Baptists and Methodists were willing to maintain
racially mixed congregations. But slaves came to appreciate
separate religious services.
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Resource 9-5

The New England Colonies

The Pilgrims, who arrived in Plymouth in 1620, were
Congregationalist Separatists, advocating separation from the
Church of England.

Non-Separatist Congregationalists began emigrating within a
decade after the Pilgrims.

Both the Separating and Non-Separating groups soon realized
their differences had little meaning in the New World, where
there was no established church from which to separate.

The founders of Massachusetts saw in the New World an
opportunity to build the church, from the beginning, upon
biblical principals.
e Ministers were ordained by elders upon the authority of
local congregations.
e A sense of austere simplicity and discipline in both
society and church.
e Built plain Congregationalist “meeting-houses” where
they sang psalms, read scriptures, and heard prayers.
¢ Center of their worship was the sermon, not the
sacraments.

The “wilderness” was large enough to accommodate all kinds
of beliefs.
e Thomas Hooker (1586-1647) founded Connecticut in

1636.
e Roger Williams (1603-83) founded the settlement of
Rhode Island.

e A Baptist church began in Boston in 1665. The Baptist
churches that emerged in North America did not have a
direct historical relation to the European Anabaptists,
though their ideas were similar.
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Resource 9-6

Puritan Work in New England

Among the Puritans who immigrated to the New World were
many Oxford- and Cambridge-educated clergy. In order to
combat potential heresies and to maintain the high quality of
clergy to which they were accustomed, the Puritans
established Harvard College in 1636.

Progression of Beliefs

The first generation of Puritans based assurance of their
election and full membership in the church on a
conversion experience.

A person should be able to recount a conversion
experience in order to enjoy full church membership.
They baptized infants of full members.

“Half-Way Covenant” lessened emphasis on conversion
experience.

The sacraments were being given to all as means of
grace to nourish latent or insipid faith.

Harvard came to be identified with those loosening the
requirements for church membership.

In 1701 Increase Mather (1639-1723) was forced out of
the presidency of Harvard and participated in founding
Yale College, which he hoped to be a more conservative
influence.
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Resource 9-7

Churches Expand in New England

In 1684 Massachusetts lost the original charter under which
the colony had been founded, and three years later citizens
were forced to accept the organization of the Church of
England among them.

Jonathan Edwards (1703-58), educated at Yale, brought
great revival and awakening among his parishioners in the
Congregationalist Church in Northampton, Massachusetts.

e Part of a broader revival that swept Great Britain as well
through the preaching of George Whitefield and John
Wesley, all of whom had great concern for regeneration
or “new birth.”

¢ With such sermons as “Sinners in the Hands of an Angry
God” Edwards convicted many of their sins, and this led
them to repentance and conversion.

e Edwards rejected the old “Half-Way Covenant” that had
eliminated testimonies as preconditions for Communion.
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Resource 9-8

The Middle Colonies

In 1626 Dutch traders established New Amsterdam on
Manhattan Island.
e Peter Minuit, the first director of New Netherlands, had
been an elder in the French Reformed Church.
e Peter Stuyvesant, who became director of the colony in
1647, was an equally committed churchman.
e The colony granted religious freedom.

After becoming an English colony in 1664, the state
supported the Dutch Reformed Church. The Church of
England became the established church in 1693, and soon
New York became a haven for high church Episcopalians.

William Penn, a Quaker, founded Pennsylvania to provide a
haven from religious persecution. Soon Pennsylvania became
a haven for German dissidents.
¢ Anabaptist groups such as Brethren and Mennonites
e Pietists
e Moravians, after five years in Georgia, established the
towns of Nazareth and Bethlehem.

Others from Northern Europe immigrated to Pennsylvania for
political or economic reasons, and established typical
Lutheran churches.
e The first German Lutheran church was organized in 1703
in New Hanover, Pennsylvania.
e Formed a Ministerium or Synod in 1748.
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Resource 9-9

The Middle Colonies

Several churches, made up of migrants from New England,
formed a Presbytery in Philadelphia in 1706.
e Presbyterianism grew markedly with the arrival of Scot
and Scots-Irish immigrants.

A similar Association of Baptist Churches began in
Philadelphia in 1707.

e Baptists venturing to New England persuaded a number
of Congregationalists to see the supposed error of their
understanding of baptism and these become Baptist
churches.

With the blessing of King Charles I, English Roman Catholics
seeking a place of religious freedom founded Maryland in
1634.
e Maryland preserved religious freedom for all.
« The Church of England became the “established” church
of Maryland in 1702.
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Resource 9-10

Missions to the Native Americans

While many of the colonists believed God had providentially
led them to the new land, they were not altogether sure how
to deal with or interact with the original peoples.

Cotton Mather, an early supporter of missions to the Native
Americans, in “An Address to the Christianized Indians,” said,
“It is God that has caused us to desire his glory in your
salvation; and our hearts have bled with pity over you, when
we have seen how horribly the Devil oppressed you in this,
and destroyed you in another world.”*?

Among the earliest missionaries to the Native Americans were
Thomas Mayhew, Jr., who began evangelizing the peoples of
Martha’s Vineyard and Nantucket in 1643, and John Eliot. In
1663 Eliot completed a complete translation of the Bible in
the language.

By 1674 there were 14 separate towns of “praying Indians,”
about 4,000 people.

King Philip’s War, which followed in the 1670s, decreased the
European’s optimism that healthy relations could be built
between themselves and their Native Americans neighbors,
through missions or any other means.

In 1701 the Church of England organized the Society for the
Propagation of the Gospel in Foreign Parts.
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Resource 9-11

Missions to the Native Americans

Missionaries under the auspices of both Congregationalists
and Presbyterians went to the tribes of New York,
Pennsylvania, and New Jersey.

The colonists faced the question of whether the Native
Americans needed to change to European ways as part of
their process toward Christianity. They introduced the Native
Americans to Christianity as part of their attempt to
assimilate and acculturate them.

Missionaries recruited converts to become pastors.
e Outstanding among those impacted by Wheelock was
Samson Occom (1723-92), a Mohegan. He received a
Presbyterian license to preach in 1747.

Missionaries served as mediators between the Native
Americans and government leaders. For the most part,
missionaries largely opposed resettlement plans, yet
promoted the breakdown of tribal community.

e The gospel was intertwined with colonialism.

Christianity caused social disruption. It forced converts to
accept new values and social relationships. It caused a
breakdown of culture, social structure, and community on the
tribal level.
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Resource 9-12

Early American Churches

Several important characteristics emerged out of this early
North American situation:

e The importance of the laity.

e There was no parish system under which every person
was born a Christian or a member of a church. Rather,
church attendance and membership was voluntary.

e The constant hope and expectation of church reform.

e A sense of expectancy. People were eager to see what
God would do in this extraordinary place.
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Resource 9-13

Small Groups

Read this excerpt from a 1734 Jonathan Edwards sermon entitled A Divine
Supernatural Light: Immediately Imparted to the Soul by the Spirit of God; Shown to
Be Both a Scriptural and Rational Doctrine.'* This exercise could focus on how God
revealed—reveals—Himself to us and brought to us an awareness of our need for Him.
What scriptures indicate the truth of this “divine light” given to all? How is Edwards’
teaching similar to Wesley’s doctrine of prevenient grace?

That there is such a thing as a spiritual and divine light immediately imparted to the soul by
God, of a different nature from any that is obtained by natural means—on this subject | would,
I. Show what this divine light is.
I1. How it is given immediately by God, and not obtained by natural means.
I1l. Show the truth of the doctrine.
And then conclude with a brief improvement.

I. I would show what this spiritual and divine light is. And in order to it, would show,

First, In a few things what it is not. And here,

Those convictions that natural men may have of their sin and misery, is not this spiritual and
divine light. Men in a natural condition may have convictions of the guilt that lies upon them,
and of the anger of God, and their danger of divine vengeance. Such convictions are from light
or sensibleness of truth. That some sinners have a greater conviction of their guilt and misery
than others, is because some have more light, or more of an apprehension of truth than others.
And this light and conviction may be from the Spirit of God; the Spirit convinces men of sin: but
yet nature is much more concerned in it than in the communication of that spiritual and divine
light that is spoken of in the doctrine; it is from the Spirit of God only as assisting natural
principles, and not as infusing any new principles.

Common grace differs from special, in that it influences only by assisting of nature; and not by
imparting grace, or bestowing any thing above nature. The light that is obtained is wholly
natural, or of no superior kind to what mere nature attains to, though more of that kind be
obtained than would be obtained if men were left wholly to themselves: or, in other words,
common grace only assists the faculties of the soul to do that more fully which they do by
nature, as natural conscience or reason will, by mere nature, make a man sensible of guilt, and
will accuse and condemn him when he has done amiss. Conscience is a principle natural to
men; and the work that it doth naturally, or of itself, is to give an apprehension of right and
wrong, and to suggest to the mind the relation that there is between right and wrong, and
retribution.

The Spirit of God, in those convictions which unregenerate men sometimes have, assists
conscience to do this work in a further degree than it would do if they were left to themselves:
he helps it against those things that tend to stupefy it, and obstruct its exercise. But in the
renewing and sanctifying work of the Holy Ghost, those things are wrought in the soul that are
above nature, and of which there is nothing of the like kind in the soul by nature; and they are
caused to exist in the soul habitually, and according to such a stated constitution or law that
lays such a foundation for exercises in a continued course, as is called a principle of nature. Not
only are remaining principles assisted to do their work more freely and fully, but those
principles are restored that were utterly destroyed by the fall; and the mind thence forward
habitually exerts those acts that the dominion of sin had made it as wholly destitute of, as a
dead body is of vital acts.

©2004, Nazarene Publishing House 147



Resource 9-14

The Scripture Way of Salvation
by John Wesley*

Text: “Ye are saved through faith.” (Ephesians 2:8)

1.

Nothing can be more intricate, complex, and hard to be understood, than religion,
as it has been often described. And this is not only true concerning the religion of
the Heathens, even many of the wisest of them, but concerning the religion of
those also who were, in some sense, Christians; yea, and men of great name in
the Christian world; men who seemed to be pillars thereof. Yet how easy to be
understood, how plain and simple a thing, is the genuine religion of Jesus Christ;
provided only that we take it in its native form, just as it is described in the oracles
of God! It is exactly suited, by the wise Creator and Governor of the world, to the
weak understanding and narrow capacity of man in his present state. How
observable is this, both with regard to the end it proposes, and the means to attain
that end! The end is, in one word, salvation; the means to attain it, faith.

It is easily discerned, that these two little words, I mean faith and salvation,
include the substance of all the Bible, the marrow, as it were, of the whole
Scripture. So much the more should we take all possible care to avoid all mistake
concerning them, and to form a true and accurate judgement concerning both the
one and the other.

Let us then seriously inquire,

I. What is Salvation?
I1. What is that faith whereby we are saved? And,
I1l. How are we saved by it?

And, first, let us inquire, What is salvation? The salvation which is here spoken of
is not what is frequently understood by that word, the going to heaven, eternal
happiness. It is not the soul’s going to paradise, termed by our Lord, “Abraham’s
bosom.” It is not a blessing which lies on the other side death; or, as we usually
speak, in the other world. The very words of the text itself put this beyond all
question: “Ye are saved.” It is not something at a distance: it is a present thing; a
blessing which, through the free mercy of God, ye are now in possession of. Nay,
the words may be rendered, and that with equal propriety, “Ye have been saved”:
so that the salvation which is here spoken of might be extended to the entire work
of God, from the first dawning of grace in the soul, till it is consummated in glory.

If we take this in its utmost extent, it will include all that is wrought in the soul by
what is frequently termed “natural conscience,” but more properly, “preventing
grace”—all the drawings of the Father; the desires after God, which, if we yield to
them, increase more and more—all that light wherewith the Son of God
“enlighteneth every one that cometh into the world;” showing every man “to do
justly, to love mercy, and to walk humbly with his God”—all the convictions which
His Spirit, from time to time, works in every child of man—although it is true, the
generality of men stifle them as soon as possible, and after a while forget, or at
least deny, that they ever had them at all.
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3. But we are at present concerned only with that salvation which the Apostle is
directly speaking of. And this consists of two general parts, justification and
sanctification.

Justification is another word for pardon. It is the forgiveness of all our sins; and,
what is necessarily implied therein, our acceptance with God. The price whereby
this hath been procured for us (commonly termed “the meritorious cause of our
justification™), is the blood and righteousness of Christ; or, to express it a little
more clearly, all that Christ hath done and suffered for us, till He “poured out His
soul for the transgressors.” The immediate effects of justification are, the peace of
God, a “peace that passeth all understanding,” and a “rejoicing in hope of the glory
of God” “with joy unspeakable and full of glory.”

4. And at the same time that we are justified, yea, in that very moment,
sanctification begins. In that instant we are born again, born from above, born of
the Spirit: there is a real as well as a relative change. We are inwardly renewed by
the power of God. We feel “the love of God shed abroad in our heart by the Holy
Ghost which is given unto us”; producing love to all mankind, and more especially
to the children of God; expelling the love of the world, the love of pleasure, of
ease, of honour, of money, together with pride, anger, self-will, and every other
evil temper; in a word, changing the earthly, sensual, devilish mind, into “the mind
which was in Christ Jesus.”

5. How naturally do those who experience such a change imagine that all sin is gone;
that it is utterly rooted out of their heart, and has no more any place therein! How
easily do they draw that inference, “l feel no sin; therefore, | have none: it does
not stir; therefore it does not exist: it has no motion; therefore, it has no being!”

6. But it is seldom long before they are undeceived, finding sin was only suspended,
not destroyed. Temptations return, and sin revives; showing it was but stunned
before, not dead. They now feel two principles in themselves, plainly contrary to
each other; “the flesh lusting against the Spirit”; nature opposing the grace of
God. They cannot deny, that although they still feel power to believe in Christ, and
to love God; and although His “Spirit” still “witnesses with their spirits, that they
are children of God”; yet they feel in themselves sometimes pride or self-will,
sometimes anger or unbelief. They find one or more of these frequently stirring in
their heart, though not conquering; yea, perhaps, “thrusting sore at them that
they may fall”; but the Lord is their help.

7. How exactly did Macarius, fourteen hundred years ago, describe the present
experience of the children of God: “The unskillful,” or inexperienced, “when grace
operates, presently imagine they have no more sin. Whereas they that have
discretion cannot deny, that even we who have the grace of God may be molested
again. For we have often had instances of some among the brethren, who have
experienced such grace as to affirm that they had no sin in them; and yet, after
all, when they thought themselves entirely freed from it, the corruption that lurked
within was stirred up anew, and they were well-nigh burned up.”

8. From the time of our being born again, the gradual work of sanctification takes
place. We are enabled “by the Spirit” to “mortify the deeds of the body,” of our evil
nature; and as we are more and more dead to sin, we are more and more alive to
God. We go on from grace to grace, while we are careful to “abstain from all
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appearance of evil,” and are “zealous of good works,” as we have opportunity,
doing good to all men; while we walk in all His ordinances blameless, therein
worshipping Him in spirit and in truth; while we take up our cross, and deny
ourselves every pleasure that does not lead us to God.

9. It is thus that we wait for entire sanctification; for a full salvation from all our sins,
—from pride, self-will, anger, unbelief; or, as the Apostle expresses it, “go unto
perfection.” But what is perfection? The word has various senses: here it means
perfect love. It is love excluding sin; love filling the heart, taking up the whole
capacity of the soul. It is love “rejoicing evermore, praying without ceasing, in
everything giving thanks.”

I1. But what is faith through which we are saved? This is the second point to be
considered.

1. Faith, in general, is defined by the Apostle. An evidence, a divine evidence and
conviction (the word means both) of things not seen; not visible, not perceivable
either by sight, or by any other of the external senses. It implies both a
supernatural evidence of God, and of the things of God; a kind of spiritual light
exhibited to the soul, and a supernatural sight or perception thereof. Accordingly,
the Scripture speaks of God’s giving sometimes light, sometimes a power of
discerning it. So St. Paul: “God, who commanded light to shine out of darkness,
hath shined in our hearts, to give us the light of the knowledge of the glory of God
in the face of Jesus Christ.” And elsewhere the same Apostle speaks of “the eyes
of” our “understanding being opened.” By this two-fold operation of the Holy Spirit,
having the eyes of our soul both opened and enlightened, we see the things which
the natural “eye hath not seen, neither the ear heard.” We have a prospect of the
invisible things of God; we see the spiritual world, which is all round about us, and
yet no more discerned by our natural faculties than if it had no being. And we see
the eternal world; piercing through the veil which hangs between time and
eternity. Clouds and darkness then rest upon it no more, but we already see the
glory which shall be revealed.

2. Taking the word in a more particular sense, faith is a divine evidence and
conviction not only that “God was in Christ, reconciling the world unto Himself,”
but also that Christ loved me, and gave Himself for me. It is by this faith (whether
we term it the essence, or rather a property thereof) that we receive Christ; that
we receive Him in all His offices, as our Prophet, Priest, and King. It is by this that
He is “made of God unto us wisdom, and righteousness, and sanctification, and
redemption.”

3. “But is this the faith of assurance, or faith of adherence?” The Scripture mentions
no such distinction. The Apostle says, “There is one faith, and one hope of our
calling”; one Christian, saving faith; “as there is one Lord,” in whom we believe,
and “one God and Father of us all.” And it is certain, this faith necessarily implies
an assurance (which is here only another word for evidence, it being hard to tell
the difference between them) that Christ loved me, and gave Himself for me. For
“he that believeth” with the true living faith “hath the witness in himself”: “the
Spirit witnesseth with his spirit that he is a child of God.” “Because he is a son,
God hath sent forth the Spirit of His Son into his heart, crying, Abba, Father”;
giving him an assurance that he is so, and a childlike confidence in Him. But let it
be observed, that, in the very nature of the thing, the assurance goes before the
confidence. For a man cannot have a childlike confidence in God till he knows he is
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a child of God. Therefore, confidence, trust, reliance, adherence, or whatever else
it be called, is not the first, as some have supposed, but the second, branch or act
of faith.

4. It is by this faith we are saved, justified, and sanctified; taking that word in its
highest sense. But how are we justified and sanctified by faith? This is our third
head of inquiry. And this being the main point in question, and a point of no
ordinary importance, it will not be improper to give it a more distinct and particular
consideration.

1.

1. And, first, how are we justified by faith? In what sense is this to be understood? |
answer, Faith is the condition, and the only condition, of justification. It is the
condition: none is justified but he that believes: without faith no man is justified.
And it is the only condition: this alone is sufficient for justification. Every one that
believes is justified, whatever else he has or has not. In other words: no man is
justified till he believes; every man when he believes is justified.

2. “But does not God command us to repent also? Yea, and to ‘bring forth fruits meet
for repentance’—to cease, for instance, from doing evil, and learn to do well? And
is not both the one and the other of the utmost necessity, insomuch that if we
willingly neglect either, we cannot reasonably expect to be justified at all? But if
this be so, how can it be said that faith is the only condition of justification?” God
does undoubtedly command us both to repent, and to bring forth fruits meet for
repentance; which if we willingly neglect, we cannot reasonably expect to be
justified at all: therefore both repentance, and fruits meet for repentance, are, in
some sense, necessary to justification. But they are not necessary in the same
sense with faith, nor in the same degree. Not in the same degree; for those fruits
are only necessary conditionally; if there be time and opportunity for them.
Otherwise a man may be justified without them, as was the thief upon the cross (if
we may call him so; for a late writer has discovered that he was no thief, but a
very honest and respectable person!); but he cannot be justified without faith; this
is impossible. Likewise, let a man have ever so much repentance, or ever so many
of the fruits meet for repentance, yet all this does not at all avail; he is not
justified till he believes. But the moment he believes, with or without those fruits,
yea, with more or less repentance, he is justified. Not in the same sense; for
repentance and its fruits are only remotely necessary; necessary in order to faith;
whereas faith is immediately necessary to justification. It remains, that faith is the
only condition, which is immediately and proximately necessary to justification.

3. “But do you believe we are sanctified by faith? We know you believe that we are
justified by faith; but do not you believe, and accordingly teach, that we are
sanctified by our works?” So it has been roundly and vehemently affirmed for
these five-and-twenty years: but | have constantly declared just the contrary; and
that in all manner of ways. | have continually testified in private and in public, that
we are sanctified as well as justified by faith. And indeed the one of those great
truths does exceedingly illustrate the other. Exactly as we are justified by faith, so
are we sanctified by faith. Faith is the condition, and the only condition, of
sanctification, exactly as it is of justification. It is the condition: none is sanctified
but he that believes; with out faith no man is sanctified. And it is the only
condition: this alone is sufficient for sanctification. Every one that believes is
sanctified, whatever else he has or has not. In other words, no man is sanctified
till he believes: every man when he believes is sanctified.
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4. “But is there not a repentance consequent upon, as well as a repentance previous
to, justification? And is it not incumbent on all that are justified to be ‘zealous of
good works’? Yea, are not these so necessary, that if a man willingly neglect them
he cannot reasonably expect that he shall ever be sanctified in the full sense; that
is, perfected in love? Nay, can he grow at all in grace, in the loving knowledge of
our Lord Jesus Christ? Yea, can he retain the grace which God has already given
him? Can he continue in the faith which he has received, or in the favour of God.
Do not you yourself allow all this, and continually assert it? But, if this be so, how
can it be said that faith is the only condition of sanctification?”

5. 1 do allow all this, and continually maintain it as the truth of God. | allow there is a
repentance consequent upon, as well as a repentance previous to, justification. It
is incumbent on all that are justified to be zealous of good works. And they are so
necessary, that if a man willingly neglect them, he cannot reasonably expect that
he shall ever be sanctified; he cannot grow in grace, in the image of God, the mind
which was in Christ Jesus; nay, he cannot retain the grace he has received; he
cannot continue in faith, or in the favour of God. What is the inference we must
draw herefrom? Why, that both repentance, rightly understood, and the practice of
all good works—works of piety, as well as works of mercy (now properly so called,
since they spring from faith), are, in some sense, necessary to sanctification.

6. | say, “repentance rightly understood”; for this must not be confounded with the
former repentance. The repentance consequent upon justification is widely
different from that which is antecedent to it. This implies no guilt, no sense of
condemnation, no consciousness of the wrath of God. It does not suppose any
doubt of the favour of God, or any “fear that hath torment.” It is properly a
conviction, wrought by the Holy Ghost, of the sin which still remains in our heart;
of the the carnal mind, which “does still remain” (as our Church speaks) “even in
them that are regenerate”; although it does no longer reign; it has not now
dominion over them. It is a conviction of our proneness to evil, of an heart bent to
backsliding, of the still continuing tendency of the flesh to lust against the spirit.
Sometimes, unless we continually watch and pray, it lusteth to pride, sometimes
to anger, sometimes to love of the world, love of ease, love of honour, or love of
pleasure more than of God. It is a conviction of the tendency of our heart to self-
will, to Atheism, or idolatry; and above all, to unbelief; whereby, in a thousand
ways, and under a thousand pretenses, we are ever departing, more or less, from
the living God.

7. With this conviction of the sin remaining in our hearts, there is joined a clear
conviction of the sin remaining in our lives; still cleaving to all our words and
actions. In the best of these we now discern a mixture of evil, either in the spirit,
the matter, or the manner of them; something that could not endure the righteous
judgement of God, were He extreme to mark what is done amiss. Where we least
suspected it, we find a taint of pride or self-will, of unbelief or idolatry; so that we
are now more ashamed of our best duties than formerly of our worst sins: and
hence we cannot but feel that these are so far from having anything meritorious in
them, yea, so far from being able to stand in sight of the divine justice, that for
those also we should be guilty before God, were it not for the blood of the
covenant.

8. Experience shows that, together with this conviction of sin remaining in our hearts,
and cleaving to all our words and actions; as well as the guilt which on account
thereof we should incur, were we not continually sprinkled with the atoning blood;

©2004, Nazarene Publishing House 152



one thing more is implied in this repentance; namely, a conviction of our
helplessness, of our utter inability to think one good thought, or to form one good
desire; and much more to speak one word aright, or to perform one good action,
but through His free, almighty grace, first preventing us, and then accompanying
us every moment.

9. “But what good works are those, the practice of which you affirm to be necessary
to sanctification?” First, all works of piety; such as public prayer, family prayer,
and praying in our closet; receiving the supper of the Lord; searching the
Scriptures, by hearing, reading, meditating; and using such a measure of fasting
or abstinence as our bodily health allows.

10. Secondly, all works of mercy; whether they relate to the bodies or souls of men;
such as feeding the hungry, clothing the naked, entertaining the stranger, visiting
those that are in prison, or sick, or variously afflicted; such as the endeavouring to
instruct the ignorant, to awaken the stupid sinner, to quicken the lukewarm, to
confirm the wavering, to comfort the feeble-minded, to succour the tempted, or
contribute in any manner to the saving of souls from death. This is the repentance,
and these the “fruits meet for repentance,” which are necessary to full
sanctification. This is the way wherein God hath appointed His children to wait for
complete salvation.

11. Hence may appear the extreme mischievousness of that seemingly innocent
opinion, that there is no sin in a believer; that all sin is destroyed, root and
branch, the moment a man is justified. By totally preventing that repentance, it
quite blocks up the way to sanctification. There is no place for repentance in him
who believes there is no sin either in his life or heart: consequently, there is no
place for his being perfected in love, to which that repentance is indispensably
necessary.

12.Hence it may likewise appear, that there is no possible danger in thus expecting
full salvation. For suppose we were mistaken, suppose no such blessing ever was
or can be attained, yet we lose nothing: nay, that very expectation quickens us in
using all the talents which God has given us; yea, in improving them all; so that
when our Lord cometh, He will receive His own with increase.

13. But to return. Though it be allowed, that both this repentance and its fruits are
necessary to full salvation; yet they are not necessary either in the same sense
with faith, or in the same degree: Not in the same degree; for these fruits are only
necessary conditionally, if there be time and opportunity for them; otherwise a
man may be sanctified without them. But he cannot be sanctified without faith.
Likewise, let a man have ever so much of this repentance, or ever so many good
works, yet all this does not at all avail: he is not sanctified till he believes. But the
moment he believes, with or without those fruits, yea, with more or less of this
repentance, he is sanctified. Not in the same sense; for this repentance and these
fruits are only remotely necessary—necessary in order to the continuance of his
faith, as well as the increase of it; whereas faith is immediately and directly
necessary to sanctification. It remains, that faith is the only condition which is
immediately and proximately necessary to sanctification.

14.“But what is that faith whereby we are sanctified—saved from sin, and perfected in
love?” It is a divine evidence and conviction, first, that God hath promised it in the
holy Scripture. Till we are thoroughly satisfied of this, there in no moving one step
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further. And one would imagine there needed not one word more to satisfy a
reasonable man of this, than the ancient promise, “Then will | circumcise thy
heart, and the heart of thy seed, to love the Lord thy God with all thy heart, and
with all thy soul, and with all thy mind.” How clearly does this express the being
perfected in lovel—how strongly imply the being saved from all sin! For as long as
love takes up the whole heart, what room is there for sin therein?

15. It is a divine evidence and conviction, secondly, that what God hath promised He is
able to perform. Admitting, therefore, that “with men it is impossible” to “bring a
clean thing out of an unclean,” to purify the heart from all sin, and to till it with all
holiness; yet this creates no difficulty in the case, seeing “with God all things are
possible.” And surely no one ever imagined it was possible to any power less than
that of the Almighty! But if God speaks, it shall be done. God saith, “Let there be
light; and there” is “light”!

16. It is, thirdly, a divine evidence and conviction that He is able and willing to do it
now. And why not? Is not a moment to Him the same as a thousand years? He
cannot want more time to accomplish whatever is His will. And He cannot want or
stay for any more worthiness or fitness in the persons He is pleased to honour. We
may therefore boldly say, at any point of time, “Now is the day of salvation!” “To-
day, if ye will hear His voice, harden not your hearts!” “Behold, all things are now
ready; come unto the marriage!”

17.To this confidence, that God is both able and willing to sanctify us now, there
needs to be added one thing more, —a divine evidence and conviction that He
doeth it. In that hour it is done: God says to the inmost soul, “According to thy
faith be it unto thee!” Then the soul is pure from every spot of sin; it is clean “from
all unrighteousness.” The believer then experiences the deep meaning of those
solemn words, “If we walk in the light as He is in the light, we have fellowship one
with another, and the blood of Jesus Christ His Son cleanseth us from all sin.”

18. “But does God work this great work in the soul gradually or instantaneously?”
Perhaps it may be gradually wrought in some; | mean in this sense, —they do not
advert to the particular moment wherein sin ceases to be. But it is infinitely
desirable, were it the will of God, that it should be done instantaneously; that the
Lord should destroy sin “by the breath of His mouth,” in a moment, in the
twinkling of an eye. And so He generally does; a plain fact, of which there is
evidence enough to satisfy any unprejudiced person. Thou therefore look for it
every moment! Look for it in the way above described; in all those good works
whereunto thou art “created anew in Christ Jesus.” There is then no danger: you
can be no worse, if you are no better, for that expectation. For were you to be
disappointed of your hope, still you lose nothing. But you shall not be disappointed
of your hope: it will come, and will not tarry. Look for it then every day, every
hour, every moment! Why not this hour, this moment? Certainly you may look for
it now, if you believe it is by faith. And by this token you may surely know whether
you seek it by faith or by works. If by works, you want something to be done first,
before you are sanctified. You think, I must first be or do thus or thus. Then you
are seeking it by works unto this day. If you seek it by faith, you may expect it as
you are; and expect it now. It is of importance to observe, that there is an
inseparable connexion between these three points, —expect it by faith; expect it
as you are; and expect it now! To deny one of them, is to deny them all; to allow
one, is to allow them all. Do you believe we are sanctified by faith? Be true then to
your principle; and look for this blessing just as you are, neither better nor worse;
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as a poor sinner that has still nothing to pay, nothing to plead, but “Christ died.”
And if you look for it as you are, then expect it now. Stay for nothing: why should
you? Christ is ready; and He is all you want. He is waiting for you: He is at the

door! Let your inmost soul cry out,

Come in, come in, thou heavenly Guest! Nor hence again remove;
But sup with me, and let the feast be everlasting love.
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Lesson 10: Wesley and the Beginnings of Methodism

Due This Lesson

Reading, questions, and ideas
Resource 9-12 and paper
Journaling

Learner Objectives

By the end of this lesson, participants will

o describe the key social, spiritual, and theological forces that contributed
to John Wesley’s life and thought

e describe what was unique about the Wesleyan movement of the 18th
century and what contribution it made to Great Britain and transatlantic
religion

e compare Wesleyanism to other great religious and theological traditions
including Roman Catholic, Lutheran, and Reformed traditions

e explain the contribution of Wesleyanism to the history of the idea of
Christian perfection, and how the Wesleyan revival laid the foundation
for later evangelical and holiness movements as well as revivalism and
the great spiritual awakenings of the 19th century

Homework Assignments

Write a 3-page paper on this question: If Wesley were alive today, what might
he say to the church of Jesus Christ generally or the Church of the Nazarene
specifically?

Read in preparation for the next lesson. Topic includes:

e Revivalism and the Holiness Movement
Suggested reading from Shelley includes chapter 35. Prepare 2-3 questions or
ideas the reading presents to you.

Read Resource 10-9. Write a 2-page response paper. Discuss its biblical
foundations and its implications.

Write in your journal.
e Focus on one of the hymns sung at the beginning of this lesson. What
response did the hymn invoke in you?
¢ Wesley was a spiritual mentor to many of his followers. Dialogue about
the features of his mentoring and how it would impact your life.
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Resource 10-1

John Wesley’s Life

John Wesley was born in Epworth, Lincolnshire, in 1703.

The Holy Club endeavored to
e Live frugally and simply
e Give generously to the poor
e Faithfully avail all means of grace, including frequent
attendance at Anglican worship services
e Be rigorous in their daily devotions, using the Book of
Common Prayer and the Bible itself

In 1724 Wesley graduated from Oxford.
In 1725 he was ordained a deacon in the Church of England.

In 1726 he was elected a fellow of Lincoln College at Oxford
University.

In 1727 Wesley received a Master of Arts degree from Oxford
University.

In 1728 Wesley was ordained a priest in the Church of
England.

On the ship going to America in 1735 Wesley was impressed
with the clear witness of a group of Moravians to their
salvation.

Wesley attended a meeting of Moravians on Aldersgate Street
on May 24, 1738. He realized anew that salvation was not by
works of righteousness, but by faith, and found his heart
“strangely warmed.”

In 1739 Wesley followed his friend George Whitefield into the
“highways and byways” of England; locked out of the Church
of England.
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Resource 10-2

Wesley’s Beliefs

Wesley broke with the Moravians in 1740 over their passive
neglect of means of grace and overemphasis upon
experience, to the neglect of the objective, scriptural basis of
religion.

Wesley affirmed that Christians were bound to obey the law.

Wesley tried to find a balance between antinomianism and
legalism, between faith and works.

There was a cycle: grace enabled works and works enabled
perseverance in grace. Works were the fruit, the witness and
the guarantee of salvation.

There was in Wesley continuity between the commandments
and the new covenant.

Wesley, as he himself said, came to the “very edge” of
Calvinism:
e In ascribing all good to the free grace of God.
e In denying all natural free-will, and all power antecedent
to grace.
e In excluding all merit from humanity; even for what we
have or do by the grace of God.

However, Wesley did not agree with the Calvinists that a
person, once saved, could not lose salvation.

Although Wesley’s theology viewed men and women as
utterly sinful, it also viewed them as utterly redeemable.

The first membership report in 1766 indicated there were
19,761 Methodists.
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Resource 10-3

Fellow Methodists

Charles Wesley

Charles Wesley (1707-88) was one of the founders of the Holy Club at
Oxford, from which he graduated in 1726. Like his brother, Charles was
an ordained Anglican priest.

He had his own conversion experience, also through the instrumentality
of Moravians, three days before John, on May 21, 1738.

He published his first hymnbook in 1739. Charles served as rector of
the Church of England in Bristol from 1756 to 1771. After 1771 he
became one of the preachers at the Methodist City Road Chapel in
London.

John Fletcher

Wesley considered John Fletcher (1729-85) the finest example of
Christian perfection.

In 1757 he was ordained in the Church of England and served from
1760 as vicar at Madeley.

In 1771 Fletcher published an important treatise, Checks to
Antinomianism. More sharply than Wesley, Fletcher described the three
historical dispensations of God: His work as the Father, as the Son, and
as the Holy Spirit.

Thomas Webb

Thomas Webb established the John Street Chapel in New York City in
1768.

Thomas Coke

He helped to incorporate the Methodist Conference and societies and
spearheaded Methodist missions endeavors.
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Resource 10-4

Events of 1784

Wesley had come to see that priests and bishops were of the
same order, and himself as a “bishop” in the biblical sense.
With James Creighton and Thomas Coke, Wesley ordained
Richard Whatcoat and Thomas Vesey for ministry in America,
and designated Coke and Francis Asbury as co-
superintendents. Wesley edited the Articles of Religion of the
Church of England for the Methodists in America.

Wesley agreed to a “Deed of Declaration,” the incorporation
of the Methodist Conference with 100 corporate members.
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Resource 10-5

Wesley and Social Holiness

His ministry intentionally started with the lower class.
“Religion,” he said, “must not go ‘from the greatest to the
least,’ or the power would ‘appear to be of men.””*®

In Wesley’s theology there was an abiding idea of the love of
God to all. Prevenient grace allowed the freedom of will that
enabled men and women to choose ethically, and most
importantly, to exercise faith to receive salvation. Wesley
said everyone had an eternally given birthright to salvation. If
God’s will was truly that all men and women be saved, it
certainly was also His will that they had enough to eat.

Wesley did not assume poor persons were lazy or lacking in
resolve by nature. The most charitable gift one could give a
poor person was a job.

What could society do?
e First, it could drop the prices of commodities.
e Second, the government should prohibit distilling.
e Third, the government should find additional ways to
repress luxury.
e Fourth, the government should reduce the national debt.
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Resource 10-6

Effects of the Revival

Wesley played a significant part in generating a revival in the
British Isles that brought great moral regeneration. The
England John Wesley left was far different from the one in
which he had been born.

This mobilization of the church as a force for social change
flowed out of Wesley’s theology of holiness, the essence of
which was perfect love. Holiness was not passive for Wesley,
but active, full of the “work” of faith, the patience of hope,
the labor of love.

There was no more flagrant a cause for moral indignation and
political action than slavery. Wesley knew that not only moral
persuasion but the abolition of slavery by Parliament was the
only solution.

The revival touched all religious groups.
e Robert Raikes, concerned for the education of slum
children, began the Sunday School movement.
e The “Clapham sect” of evangelical Anglicans who lived
near Clapham worked for social causes, including
fighting slavery.
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Resource 10-7

Wesleyanism as a Middle Way

Wesley emphasized the universality and preveniency of
grace, assurance, and perfect love.
e The gospel was for every person: free grace.
e The gospel was for each person: the doctrine of
assurance.
e The gospel was for the whole person: the doctrine of
Christian perfection.

Theologically it stood between Latin and Greek understanding
of salvation, the one emphasizing the legal and the other the
transformational.

In Wesley, grace was both imputed and imparted. In a basic
sense, justification is Christ’s work for us, and sanctification
Christ’s work in us. We are both pardoned and empowered.

We were not only saved by grace, but also healed by grace.

Wesleyanism was also a middle way between what was best
in Catholicism and what was best in Protestantism. Wesley
found a way into the mystical inner life of cleansing
communion with God, offering a way into holiness of heart
and into a life filled with good works of compassion and
mercy, and all of the fruit of the Spirit.

Wesley balanced “crisis” and “process.” Christ’s work in us
consists of both crises and processes. Prevenient grace
allowed for moral decisions all the way through life. Crises
were part of the process of growth in grace.
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Resource 10-8

Perfection

Christian perfection was neither pre-Fall Adamic perfection,
with its innocence, nor human perfection, with its arrogance.
It was a perfection of Christlikeness that was filled with both
divine and human natures.

It was perfect in love, but not fully in deeds or knowledge. It
was perfect in its desire and inclination to love as God loved.
It was perfected by the grace of God, but it remained still
human love.

Perfection was full consecration, met by sanctifying grace.

Christian perfection brought refinement of character, but by

grace rather than by self-effort; not by self-discipline alone,

but by Christ’s Spirit working in human beings to make them
day after day the people they ought to be.
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Resource 10-9

What Attainments Christians May Reasonably

Expect to Make in This Life
SERMON by Charles G. Finney
April 12, 1843

In this lecture | shall consider,
I. What sanctification is.
I1. What is not implied in it.
I1l. What is implied in it.
IV. What is intended by the sanctification of body, soul, and spirit.
V. What is not implied in the sanctification of body, soul, and spirit.
VI. What is implied in it.
VII. What attainments Christians cannot expect in this life.
VIIl. What attainments they may reasonably expect to make in this life.

I. What Sanctification is.

1. To sanctify, is to make holy, to set apart, to consecrate. Both the Old and the New
Testaments use the word in this sense. For God to sanctify us, is for Him to secure in
us the consecration of ourselves to Him. To sanctify ourselves, is to consecrate
ourselves wholly to Him.

2. Sanctification, then, is holiness, purity, or benevolence. Benevolence, as we have
seen in former lectures, is good willing, and is the ultimate intention of the mind; in
other words, it is obedience to the requirements of the law of God; it is what the Bible
means by love, which it declares to be the fulfilling of the law.

Il. What is not implied in it.

1. It does not imply any change in the constitution.

2. Nor any such change in the temper, disposition, or state of the mind, that we
cannot sin. To suppose this is absurd. The angels which kept not their first estate,
were certainly sanctified, but they sinned, and so did Adam.

3. Nor is it implied in sanctification that we are not liable to sin.

4. Nor that it is certain that we shall not sin, immediately, and surely, unless
supported by the Spirit of God. There is no evidence that even the saints in heaven,
would continue their obedience, if the Holy Spirit were withdrawn.

5. Nor is it implied that a sanctified soul has no farther warfare with temptation. |
showed, in my lecture on the Christian warfare, that this would have existed if man
had never fallen, and will exist, in some form, forever.

6. Nor, that there is no farther growth in grace. The Lord Jesus Christ, all admit, was
sanctified, but He grew in grace. And so shall we, as fast as the future world.

7. Nor does it imply freedom from errors in judgment, or opinion. | don’t know how it
could be shown either from the Bible, or the nature of the case, that this is implied in
sanctification, even of the saints in heaven.

8. Nor does it imply a uniform state of the emotions. Christ’s emotions were not
always the same. He had his sorrows and his joys, and, from the very nature of the
sensibility, the feelings must vary as the circumstances do.

9. Nor does it imply a constant, and great excitement. The idea that a great
excitement of the emotions is essential to sanctification, has arisen out of a radical
mistake respecting the nature of religion. It has been supposed that the love required
by the law of God, consists in the highest possible state of the emotions. Now, if this is
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so, or if emotion constitutes any part of religion, then Christ was often in sin, for He
did not exhibit any more excitement than other men. Those who maintain this
sentiment, then, overlook the fact that religion consists in benevolence, and that
emotion is no part of it.

10. It does not imply the same degree or strength of love which we might have
exercised had we never sinned. There is not a saint in heaven who does this, and the
law requires no such thing. It only requires us to exercise all the strength we have.
11. It does not require a constant tension or strain of the mind.

12. Nor does it imply a state of mind of which we cannot be certain by consciousness.
It would be strange legislation indeed which should require such a mysterious,
intangible state of mind as that. The truth is, it is naturally impossible that such a
state should be required by an intelligible law. Indeed, how could one repent, or know
it if he did, under such a requirement, or perform any other duty?

I1l1. What is implied in it.
1. It does imply present obedience to the law of God, that is, benevolence.
Benevolence, consists in regarding and treating every known interest according to its
relative value, and as | have shown in a former lecture, it is a unit—a simple choice—a
choosing good for its own sake.
2. We have also seen that bodily actions are connected with, and controlled by the
will, so that willing necessitates corresponding outward actions. Sanctification,
therefore, implies outward obedience—a correct life. We have also seen that emotions,
desires, and thoughts, are connected with and controlled by the will indirectly.
Sanctification, therefore, implies thoughts, desires, and feelings, corresponding to the
state of the will, so far as they can be regulated by it. Some have less control over
their attention, and consequently over their thoughts and emotions, than others, but
whatever is possible to any one, he can do by willing, and nothing beyond this is
obligatory.
3. It implies an honest intention to promote the glory of God, and the highest good of
being, to the full extent of our ability. Such an intention necessarily embraces the
following elements.

(1) It is disinterested. It chooses universal well-being for its own sake.

(2) It is impartial respecting all interests, whether of friends or foes, rich or poor,

bond or free, alike; that is, in exact accordance with their perceived value.

(3) It embraces all future time with the present.

(4) It is supreme to God, because his happiness is the supreme good.

(5) Itis equal to men.
Now if you drop either of these elements, it is no longer virtue.
4. We have seen that intention, or the choice of an end, necessitates the adoption of
corresponding means, therefore, sanctification implies the choice of appropriate
means to the universal good of being.
5. It implies charitable judgments—these are the natural results of benevolence. When
you see a person making severe and harsh judgments, you at least have reason to
fear he is not sanctified.
6. It implies peace of mind. “My peace | leave with you,” says Christ.
7. Joy in God.
8. Absence of condemnation—"“There is, therefore, now, no condemnation to those
who are in Christ Jesus.”
9. Implicit faith. The sanctified soul really believes, so far as he understands the truth
of God.
10. Delight in all the ordinances and duties of religion so far as they are understood.
11. A compassionate temper, and whenever it is seen that persons have not this
spirit, you may know that they are not sanctified.
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12. The absence of all selfishness. Selfishness, in any degree, is inconsistent with
sanctification.

13. Implicit and universal reliance on Christ for support and aid. You cannot remain
obedient any longer than you remember where your strength is.

14. The holding all we are and have entirely at the divine disposal. Sanctification must
include all these, fully up to the light possessed by each individual.

IV. What is intended by the sanctification of body, soul, and spirit.

1. By the language, ‘body, soul, and spirit,” we are to understand, the whole being,
and the thing intended is, the perfect subjection of all the appetites and propensities,
to the entire control of the will of God. Some of these appetites and propensities
originate in the body, and some in the mind; but all must be controlled in reference to
the highest good of being.

2. The harmonious development of the sensibility so that it shall respond to all
perceived truths and relations, is intended in this language. In my sermon on the
Christian warfare, | spoke of the monstrous development of the sensibility, and of the
influence it has upon the will, in the direction in which it is developed. | there
remarked that a perfect balancing of all its susceptibilities, would greatly abate the
force of temptation. Every one knows how forcibly the appetites and passions wake up
and clamor for indulgence. Now, although neither holiness, nor sin, belong to these, in
themselves, yet it would be vastly favorable to virtue, if they were all brought into
harmonious subjection to the law of the reason. Here let me say that no physical
influence is exerted on the mind or body by the Spirit, to change the sensibility. The
mother, whose sensibility is so developed by the loss of her child, is not brought into
such a state, by any physical influence; nor is such an influence needed to secure such
effects. Let sinners see the love of Christ in its real relation to themselves, and it is
directly adapted to enkindle their emotions. It is the Spirit’s office to take the things of
Christ, and show to them; and thus secure this result. This He actually effects in
Christians. To be sanctified, then is to have not only the will consecrated to God, but
the sensibility brought into harmonious action under the control of the will.

V. What is not implied in the sanctification of body, soul, and spirit.

1. It is not implied that the constitutional appetites, passions, and propensities, are
extinct. They certainly were not in the Lord Jesus Christ, and whoever supposes this
necessary in order to sanctification, has not well considered the matter. Without their
continued existence, we should be incapable of any moral action whatever.

2. Nor that their nature is so changed, that they all exclusively impel the will to obey
the law of the reason. It belongs to their very nature, each to seek its appropriate
object for its own sake: For example, the appetite for food, seeks food, not for the
glory of God, but for its own sake. So it is with every other appetite and desire of the
soul. Each is blind to every thing else than its own object, and seeks that, for its own
sake. To say then, that they must be so changed, as to impel the mind only in the
right direction, is to say that their very nature must be changed. Each of them,
naturally, impels the will to seek its object, for its own sake, and it is the province of
reason to give direction to their blindness, and of the will to gratify them in strict
subjection to the law which reason prescribes.

3. Nor that they are so far suppressed or annihilated, as to be in no degree a
temptation. They were not so in Eve, for she fell under the temptation presented by
her appetite for food; and we need not expect ever to get into any such state.
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VI. What is implied in it.

1. That these propensities are all harmoniously developed according to the light
enjoyed; and,

2. That they become easily controlled by the will, as in the person of Christ.

VII. What attainments Christians cannot expect in this life.

1. They cannot expect to get above what Christ was. It is enough for the servant to be
as his Master.

2. Of course they cannot reasonably expect to get beyond a state of warfare. Christ
had a warfare, not with sin, not with conscience, for it would be nonsense to call this
Christian warfare, but with temptation, and no one will deny that he was entirely
sanctified. And here | wish to notice a very singular fact. Those who deny this doctrine
say that if Christians were perfect, they would have no further warfare. But where do
they get that idea? Not from the Bible, for there is not a single passage in it, that |
know of, which teaches any such thing.

3. They cannot expect to get beyond the necessity and capacity of growth in grace; |
mean growth in degree, not in kind. We shall doubtless grow in grace to all eternity.
The Bible says that Christ grew in favor with God, that is, grace, and so will every
Christian.

4. They cannot expect to get beyond the possibility or liability of sinning. This would
be to get beyond the possibility of obedience, and to cease from being a moral agent.
5. Nor, may they expect to get so far as not to need the means of grace. They must,
of necessity, need the assistance of the Spirit, of the ordinances, of prayer, and of the
Sabbath. To deny this is downright nonsense. While human nature remains what it is,
it must need the means of grace, as much as it needs food, or light, or any thing else
which is indispensable to well-being. God never makes minds holy by physical force,
but by means, and therefore, means will always be necessary. Did not Christ Himself
use them?

VI11. What attainments they may reasonably expect to make in this life.

1. God does not, and cannot, reasonably, require impossibilities of moral agents.

2. It is reasonable, then, to think that we can do whatever He requires of us, and to
expect to do it. Our ability to comply with his requirements, is implied as strongly as
possible in the command itself. If not, it can be of no binding force upon us.

3. God cannot lie. It is, therefore, reasonable to expect to receive any measure of
grace, which He has expressly promised. Not to expect such grace, is to distrust God.
4. God has commanded us to obey his law; and we must intend to obey it or we are
not Christians. But we cannot intend to obey it unless we consider it possible; this is
naturally impossible. | appeal to every hearer. Can you really intend to render a
hearty obedience to what you regard as impossible? We cannot intend to obey, unless
we believe it possible to obey the spirit of the law. We may, therefore, reasonably
expect to keep the law.

5. The first verse in this text is the prayer of an inspired Apostle, for the sanctification,
in this life, of the whole body, soul, and spirit of Christians, and that they may be
preserved in this state, blameless, until the coming of the Lord Jesus Christ. Now, if
this is an inspired prayer, it reveals the will of God on this subject. It is admitted that
it includes all that | have said; that is, sanctification in the higher sense. Now observe,
it is added, “Faithful is He that calleth you, who also will do it.” It is reasonable, then,
to expect its fulfillment.

6. But to this it is objected, that, although it is true that this, and kindred promises, do
really pledge sufficient grace to secure this result, yet, as they are conditioned upon
faith, it is unreasonable for us to expect to avail ourselves of them, unless others have
done so before us. And in confirmation, you are pointed to the great and good men,
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who have lived in different periods of the Church, and told that they did not attain it. |
waive, for the present, the answer to this objection, and pass to make several

REMARKS

1. This must be an important question, | have been astonished beyond all measure,
that this doctrine has been called a hobby. What! Is the fundamental doctrine of
the degree of holiness attainable in this life, to be called a hobby? If so, then it is
the hobby of the universe, and God, and every angel is intensely interested in
securing its success.

2. We must hold up some standard. If you tell a sinner to repent, you hold up before
him the standard to which he ought to conform, and even if he should deny that
any had actually repented, you would still insist upon it, that it is his duty, whether
others had or not, and also, that if he did not repent, he could not be saved.

3. Christians must aim at some standard, but they cannot aim at any state which
they deem impossible; as well might they aim to fly. How essential then, that we
should ascertain what the true standard is, and hold it up before them.

We have seen that sin consists in choosing self-gratification as the supreme end,
and that holiness, on the contrary, consists in supremely choosing the glory of God
and the good of his universe. We have also seen that they cannot co-exist in the
same mind—that while the will or heart is right, that nothing can, for the time
being, be morally wrong: and on the other hand, while the heart is wrong, all is
wrong; that is, it is totally depraved. The only question then, is, can we reasonably
expect to remain in that state. | said this expectation was supposed to be
unreasonable, unless others could be pointed out as examples. But if no one has
ever availed himself of these promises, it by no means follows that no one ever
will; on the contrary, the progressive state of the world, and the progressive
nature of religion, warrant and demand the belief that future generations will make
indefinitely higher attainments than the past. The golden age has not gone by;
those who think so, have not well considered the matter. If any one will compare
the time of the Apostles with the present time, and take in all the characteristics of
both, he will see, that on the whole, the human family have made great progress.
There is a radical error in the custom of looking back, instead of forward, for the
golden age; and the common notion that the world is in its dotage, is exactly the
reverse of truth. Every successive era is marked by a decided advance in science,
art, philosophy and civilization; and this is in exact accordance with the whole
tenor of prophecy, which warrants and demands the expectation of vastly higher
attainments, in future, than have ever yet been made. The Temperance
Reformation, shows that it is now common for drunkards to make attainments,
which were once regarded as almost impossible. Who has not witnessed the
Washingtonian, almost working miracles, in pulling the drunkard out of the gutter.
And shall we extinguish hope respecting the Church, and make it an exception to
the progress of the world?

4. One of the greatest obstacles in the way of both physical and moral improvement,
is the existence of false opinions and expectations in regard to the degree of
elevation, to which God desires to bring mankind in this world. |1 have examined
Mr. Miller’s theory, and am persuaded, that what he expects to come after the
judgment, will come before it. Read the 65th chapter of Isaiah. The Prophet there
speaks of the advancement to be made, as the creation of a new heavens and a
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new earth. The reason men have so little idea of the thing intended in such
predictions, is that they have such meager views of the grace of God. If the world
is to be converted to the present standard, it is true that such predictions cannot
represent its state. What are the Church dreaming about, if they cannot see the
necessity of a higher standard? The man who cannot see that, is as poor a
philosopher as he is a Christian. Why, brethren, what would it avail, if the whole
world were converted to the standard of the current religion?

5. Suppose this promise had been read to those to whom it was given, how could
they have believed it, on the theory that they were not to expect higher
attainments in the future than they then witnessed. Why they would have said, the
world never will be converted, because it never has been; and what would you
reply to that? Suppose the same objection were made now, and it were said, it
was not done in the days of the Apostles, nor at any time since, and are we to
expect to accomplish what never has been done? Suppose farther, ministers were
engaged in pointing back, to prove that the world can never be converted. Why,
they would say, the Church never has converted the world, and therefore, it never
will. You must be getting proud, if you think we shall do more than good men
before us have done. And then, suppose they should go back, and hunt up all the
fanaticism, and enthusiasm, and extravagancies of the Crusades, and other
attempts to propagate the Christian religion, and instead of pointing out these
evils, to guard the Church against similar ones in time to come, as they ought to
do, they were doing it to prevent any attempts to convert the world now. What
would be thought of all this? It would justly be regarded as ridiculous; and yet this
is exactly the course adopted respecting the doctrine of sanctification. The fact,
that the promises have not been considered as meaning so much, sufficiently
accounts for the fact, that they have not been more generally realized in the
experience of Christians.

6. To deny the reasonableness of this expectation, is to lay a stumbling block before
the Church. Suppose you should exhort sinners to repent, and then tell them they
could not, neither in their own strength, nor by any grace received. What else
would that be than a stumbling block, over which, if they believed you, they would
stumble into hell. So to tell Christians, that they ought to be sanctified and that it
is attainable, and yet, that no one can, in this life attain it, is the very way to
prevent them from attaining it. If they believe such instruction, it will as certainly
prevent their spiritual progress, as a general outcry against missions would
prevent the conversion of the world.

7. But if this expectation is unreasonable, what is reasonable? What may we expect?
How much higher can we rise? Who can tell? Who will point to some definite
standard?

8. Doubts as to the truth of the view | have here maintained, arise,
(1) From a false philosophy of depravity and holiness. When men make holiness
consist in emotions instead of benevolence, they overlook the very nature of
virtue, and are deluded as a matter of course.
(2) From unbelief. Our opinions on such questions, must depend on our faith,
and the state of our hearts.
(3) From radically defective Christian experience, or rather, having had none but
a legal experience.
(4) From overlooking the fulness of the Gospel provision.
(5) From confounding it with Antinomian perfectionism.
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(6) From false views with respect to what constitutes entire sanctification. Many
say, the Bible represents the Christian warfare as continuing till death, and that
this warfare consists in fighting with sin. Now where do they learn this, not in the
Bible. The Bible does indeed represent the Christian warfare as continuing till
death, but it never represents it as consisting in fighting with sin. What is sin?
Why, sin is a heart, or will, or choice, contrary to the will of God. To fight with
sin, then, would be to fight with our own present choice or voluntary state of
mind—a choice warring on or against itself—this is absurd. The Christian warfare
consists in warring with temptation, not with sin. They say that Christians are
commanded to grow in grace, and if they once arrive at perfection, progress is at
an end. They thus set up a man of straw, and then fight it.

9. This is a serious question to all Christians, and | cannot tell how I feel, when | hear
professors of religion say they cannot give time for its examination. Said a
professor of religion to me not long since, “l cannot take time to examine this
subject,” and yet he had the strangest misapprehensions respecting it. It is
enough to make one weep tears of blood to see the darkness which prevails, and
yet the apathy and unwillingness to inquire. Beloved, let us know the truth that it
may make us free. Let us give ourselves up to the teachings of the Spirit, that we
may be ‘sanctified wholly, and preserved blameless unto the coming of our Lord
Jesus Christ.’
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Lesson 11: Revivalism and the Holiness Movement

Due This Lesson

3-page paper—Wesley
Reading, questions, and ideas
2-page paper—Finney
Journaling

Learner Objectives

By the end of this lesson, participants will

e discuss the unique social conditions and religious climate that gave rise
to revivalism, and the transatlantic dimension of revivalism

¢ identify: revivalism, evangelicalism, denominationalism, and social
reform

e discuss some revival techniques and why they were effective in this
setting

e relate revivalism to contemporary trends in the church

Homework Assignments

Write a 3- to 4-page paper on: What might we reasonably expect to attain in
this life due to God’s sanctifying grace?

Read in preparation for the next lesson. The topic includes:

e The Protestant Missionary Movement and Its Impact in Asia
Read Resource 11-13. Suggested reading from Shelley includes chapters 37
and 38. Prepare 3-4 questions/ideas the reading presents to you.

Continue working on module assignments as outlined in the syllabus.

Write in your journal. Write a prayer for personal or corporate spiritual
renewal.

Bring your journal to class for the next lesson. Select a portion from your
writing to share with the class.
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Resource 11-1

Revivals in New England

Revivals in New England extended from the time of Jonathan
Edwards and George Whitefield through the ministry of
Charles Finney into the 19th century.

Early leaders included
e Two of Edwards’s protégeés
—Joseph Bellamy (1719-90), who pastored in Bethlehem,
Connecticut, from 1738 to 1790
—Samuel Hopkins (1721-1803), who pastored in Great
Barrington, Massachusetts and Newport, Rhode Island,
as well as his son
e Jonathan Edwards the Younger (1745-1801), who
pastored in New Haven, Connecticut from 1767 to 1795,
and served as president of Union College in Schenectady,
New York from 1799 to 1801.

Another leader was Lyman Beecher (1775-1863), who
combined moral reform in the towns and cities where he
ministered with revivalism and benevolence.

Nathaniel Taylor (1786-1858) modified Calvinism. His “New
Divinity” suited the new measures of evangelism and stressed
the freedom of the human will to respond to grace.
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Resource 11-2

Associations Arising from Revivalism

e The Connecticut Missionary Society was formed in 1798
for home missions. In 1826 it merged with several other
societies to form the American Home Missionary Society.

e In 1801 Presbyterians and Congregationalists formed a
“Plan of Union” under which to cooperate for the
evangelization of the Western frontiers.

e For foreign work, the same two denominations
incorporated the American Board of Commissioners for
Foreign Missions in 1810.

e The Baptist General Convention formed a Foreign Missions
Society in 1814.

e Various local Bible societies began in the early 1800s.
These merged in 1816 to form the American Bible
Society.

e The New England Tract Society began in 1814 and in
1825 merged with a similar society in New York to form
the American Tract Society.

e In 1824 the American Sunday School Union was formed in
order to provide literature and materials for the growing
movement in local churches.

e To facilitate theological education, the American
Education Society was formed in 1826.
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Resource 11-3

Social Issues

Timothy Dwight and Lyman Beecher led the crusade for total
abstinence, and in 1826 helped to form the American Society
for the Promotion of Temperance; other Christians initiated
societies that addressed keeping the Sabbath free of buying
and selling.

In 1831 Arthur Tappan, a wealthy evangelical, formed a New
York committee to address the issue of freeing the slaves. In
1833 the American Antislavery Society was formed in
Philadelphia.
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Resource 11-4

Growth of Popular Denominations

James McGready (1758-1817), a Scots-Irish Presbyterian
pastor in North Carolina

Barton Stone (1772-1844), a Presbyterian pastor in
Kentucky: Stoneites

Thomas Campbell (1763-1854) and his son Alexander
Campbell (1788-1866), formed the “Christian Association.”

In 1832, at Lexington, Kentucky, most of the followers of
Stone and the Campbells joined to form the Christian
Church—Disciples of Christ.

In Tennessee a group of Presbyterians became dissatisfied
with both the rigid Calvinism and structure of their
denomination and in 1802 formed the Arminian-leaning
Cumberland Presbyterian Church.
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Resource 11-5

Methodism in America

Robert Strawbridge was a Methodist local preacher from
Ulster County, Ireland. He settled in Frederick County,
Maryland.

Phillip Embury had been converted in 1752 under Wesley’s
ministry and had become a class leader and then a local
preacher in Ireland. He and some neighbors settled in New
York in 1760.

In 1769 Wesley sent Richard Boardman and Joseph Pilmoor
to the colonies. Wesley appointed Boardman his assistant or
superintendent for America.

The first American Methodist Conference was held in 1773.

Francis Asbury (1745-1816), who arrived in America in 1771,
oversaw Methodist expansion.

Wesley ordained Richard Whatcoat and Thomas Vesey for
ministry in America. Wesley reduced to 24 the Articles of
Religion of the Church of England for the Methodists in
America and revised the Sunday services of the Church of
England for use in Methodist churches in America.

The 1784 “Christmas” Conference was considered the
founding of Methodism in America.
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Chronology of Methodism in America

Date

Event

1735-37

1738, 1739-41,
1744-48, 1751-52,
1754-55, 1763-67,
1769-70

1760-66

1766
1768
1769

1771
1773

September 1-2,
1784

1784

1789
1792
1794

1843
1844
1860

Wesley himself is missionary to Georgia
George Whitefield (1715-70) revivals in America

Robert Strawbridge, an Irish licensed Methodist preacher, begins
Methodist meetings in Maryland and Northern Virginia, erecting a
chapel in Loudoun County in 1766

Philip Embury, an Irish licensed Methodist preacher, begins Methodist
meetings in New York

Thomas Webb helps to erect the John Street Wesley Chapel in New
York City

As Wesley’s emissaries, licensed preachers Richard Boardman, who
established the circuit plan, and Joseph Pilmoor arrive; others follow
Francis Asbury (1745-1816) arrives

First Conference held in Philadelphia, with Thomas Rankin presiding
and 1,160 members reported; there were 13,740 ten years later
With Anglican priests James Creighton and Thomas Coke, Wesley
ordains Thomas Vesey and Richard Whatcoat, and commissions Coke
and Asbury as co-superintendents for the work in America
“Christmas Conference” in Baltimore: Asbury ordained deacon and
elder and is elected—with Coke—superintendent

Philip Otterbein (1726-1813) establishes the United Brethren in Christ
Formation of the Republican Methodist Church under James O’Kelley
Richard Allen (1760-1831) forms the African Methodist Episcopal
Church

Wesleyan Methodist Connection formed by Orange Scott (1800-1847)
Formation of Methodist Episcopal Church, South

Free Methodist Church formed by B. T. Roberts (1823-93)
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Other Denominations

The Baptists’ theology was a compromise between Calvinism
and Arminianism.

Accepted the Bible as “infallible Word of God”
Believed in the final perseverance of the saints
Rejected infant baptism and insisted upon believers’
baptism by immersion

Not strict on the matter of limited atonement
Baptists established regional associations

The Presbyterians emphasized education and right doctrine.
The “Plan of Union” with the Congregationalists was
maintained until 1837 when “Old School” Presbyterians—who
opposed the new measures of revivalism, accepted slavery,
and emphasized Presbyterian and Calvinist distinctives—
gained control of the General Assembly.

In 1938 the largest Northern and Southern groups reunited to
form the Presbyterian Church (USA).
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The Holiness Revival in Pre-Civil War America

1825—Timothy Merritt published The Christian Manual, a Treatise on
Christian Perfection.

1826—Nathan Bangs published Letters to Young Ministers on the
Gospel.

1826—Adam Clarke’s Commentary became available and was widely
published and used.

1835—"New Divinity” articles appeared in the Christian Spectator.
These articles were Arminian and evangelical and centered on the
sanctifying work of Holy Spirit.

1835—Sarah Langford began Tuesday Meetings for the Promotion of
Holiness in her New York City home. The meetings were soon
taken over by Phoebe Palmer.

1836—Charles Finney (1792-1875) was already the most prominent
evangelist in the country.
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